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Introduction

X THE SUMMER OF 2008 | 00k 4 rip o Pirana, a village on the out.

ieana exhibits the cypicaly heteropeneous eeligious: smosphere charac
eristic of South Asian dargaks, which draw both male and
tees from various relgious persussions and class background
ther crosscelgious and crossclass appesl, scholars often describe dar-
b s o elgous synrerom.

d, borh Hindu and Muslim forms of relg

presentin Pieana village; Imam Shal's sheine i the focal point of such
acivity, while the shrine sis adiacent t0 2 mosque, and the immediate
viciity is bome (o both templs of local deites and tombs of the Pir's

family members. Howeser, the shrine at Pirana was not like any other

dargab 1 had visied or read abour. Recent changes in the architecture
emphatically demonstrated that all signs of syncretism had been erased.
Everywhere,a single supersening identity was on display. What was evi-
dent was that i this place of mixed refigious practices, Hinduism had
displaced all other forms of devotional expression. The Hindu symbol
“Om" had been recently painted on the shrine of Imam Shah, The dbo-
Jia,asacred room where the Pir had supposcdly slept, wvas now officially
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refered 10 a5 & mandin a Hindu temple,and was decorated with a pache
sk of oy e fHidadeies. Th most i e of i

change was a barbed-wi o keep the main shine and the
ey comsrnced Hinds e sepue T e

T he isory and South
L R i
eligion, as opposed to communal formsof ligon. s g, the pcs
ence of the barbed-wire divison graphically illustratd a hardeniog of
spatial divisions between groups tha were implicily
decide which space " e sggested  rjec
tion of the mulple capacious, and contradicory “slves” hat sccmed to
Have been implicc in the it of worship as it had previously existed. In
the abolue divisionsimposed, one saw a gadual succumbin

c e d

being instucted to
was "eheis” and which “others.

e ciming that people were
the remoder prod, R Lt pe
on has i sy

popular media of the Hindu majoritarian stae determined shat;

of religon that had provided the putative rationale for India's patition in
a3 on the grounds that Muslims and Hindus were cssentially

he subcontinent was divided into
Kistan. What struck me about the presence of the harbed:
wire fence was the way it reated space
separatit idcology of practices it was claimiog was self-cvidently there
The shrine, in short, had not always been a place of worship that presup-
posed the fixed and immtable nature of Hindu and Musim idenitics
To che consrary, recent evens had conspired to conscicure denticy in this
way and to projectthis relarively new or modern form as an erernal fact. It
hange and establish on absolute erms theterrain on which new

forms of truth migh be asserted. Indecd, the fence reminded
logic of Partition. There too the subcantinent bad been divided inco lncia
and Pakistan on the groands that Moslims and Hindus were fundamen.
cllydsinc roups. A Piana e fence anions s 3 the drawn e
i Kiscan,

i new way. e conteibored to

soughtac

a concrete geogeaphic representation of separate e e
e L e
artificial character of this mode of historical being painfly obvious. It
infused the space with tensions that arise when okler modes of worship
and self relation brushed up against the unyiclding and bounded presup-
positions of “identi biect of my hool
This book demonstrates two main points: irse, that relgious idenciies
in the modeen period are labels that function to demarcate insiders and
outsders of a pasticula religious group,
BRRRE e T e e e o
eligious identity defined and perpetuated by the modern nation-sate. |

same token,

ind this, in 3 sense, i

 and second, tht religious beliefs

e, i o o nficed el ety masacies
Spon Guarats Moslim community. Ove a thousand people diedy the
oy of whom wee Maslim. Seveal hundred religious ses, mosly
Tmosaes and shrines, were attacked and damaged.
lhough Pirana was not iself physiclly damaged by the evens
ares of Gujarars Hindu majorasi

the landscape of Pirana in a manner tha
care of local practices and dispositions. My suspicions only grew when
Tapoke to people at the sice about how they saw themselves in relation
1o the darga. When | sk them whesherthey were Findo o Muslm,

v When pushed a e more o defin thei rlgous pr:l:nus.
wwas “Satpanth.”
diomatic phrase meaning literally “true path,” and it is the name used
o describe both the teachings Pir Imam Shah reporcedly imparted some.
six hundred years ago, and the set of everyday religious practices that
devotees of Imam Shahi obserse. The devotees' esponses to my question
abour religious identiy Jentcredence 10 the view that the form of rligion

the barbed-uwire fence was attempting to put in place at Pirana was novel
ees. s
along Hindu and Mustim lines—a distinction that found no resonanee in
the history of the dargab.
For several years 1 had been working on a project thar concerned the
gindns. Gindns refer 1o devosional poetry composed i lae medicval
India primarily in the languages of Gujarati, Hindustani, and Sind

wpof
red the violence. In the aftermath of the train ingi=
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‘They are an essential part of Satpanth ricual. Until my viit to Pirana, |
had only scudicd these pocms astexts, in the narrow sense of words writ-
0 0n paper. Nonetheless, I was intrigued by the ways in which the words
on the page synthesized religious ideas from a number of diffeent tradi-
s wihousgving the impeesion thatsuch syheses weecter forced

ricular saclal grouping
B and selgiou pnmﬂu

adictory,
Jaion of belefs and practics that came ogetht inthe poems would be
manifested in a performance setting, that is, at a place of worship and
ritualized practices, And so it came as a rude shock when the gindns |
heard at Pirana in 2008 were sung exclusively n devotion to Hindu deiies
and reciced only in a Hindu temple.
Today, the Sarpanth tradition is defned theough unmistakably ideni-
arian categories of religion: Hindu and Muslim,. This book is my ateempe
10 describe the consequences of this transformation as diverse practices
sive way t0 modern notions of eligious identity—a pracess which only
began to take shape and acquire meaning in the nineteenth century. To
this end, chis book tels he stoey of the nineteenth century Ismatili com:
murity 383 way 0 llstrat i trn 0 dentity: Prio 0 che inctench

egory *lsm:
. A Khan Cas of 1866 v o

Khoja caste, and since the.
1o aterveae in caste and property issucs. The dis

Khofss, Morcove,they were practitonessof he
Satpanth tradition, which defis Hindu and Muslim the identit abels.
After 1866, howerer, this changed. Inthe famous Aga Khan Case of 1866,

ship, and the payment of revenues. Despite this, both th
he defense e required to make a case about he's
the Kojas Jusice Armould mfa with the defense ofic

the Khojas were redefined a5 “Ismatli Muslim”
eeligious practices. The teems of modeen Muslion identity decided by the
colonial s

moment in the lfe of che Isma'll commonity. Instesd of understanding
Ismatlis as Muslio, in so far as they 6t inco 3 pre-existing logic of “Mus.
Timness,” [ argue that a seudy of their religious practices s outlined i the
ginans allows us o capeure an carler moment in the ife of this commu:

nity that incorporate, cacher than denies, heterogenity.

Khan Case of 1566

I 186, g o lsders from che Ko casc led i aaios ce
It

s, b concded it he property of te K HESES

a K

il fo my sy e ey s SR

idenicy of the Khojas cseablished, and second, why was it

establish  relgious idenrity in a propecty dispute? Arnould
I

mited and finally transcribed in the early cighteenth century? Ie was &
in the trial because both the plaincifs and the defense.

Aga Khan dec of
B e ol e e

for the British army in the 18405, The Khojas were a caste—that is, 1

described
jos. The defnse lawyers, howeve, schematized Dasavatdr in such a way
a5 1o show thae Khojas were specfcally smatili Muslim. They pointed:
1o th fc tha alough the firs nine chapies nareate stries of Hindu
avatars, the fnal chap disinely focuses on Al the fist Shil imam:
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within Dasavatr, thy argucd, provd that the Khojas

‘e Hindu convers to lsmail bam. Jstice Arnouldsgreed wih he
defesc g of Dasvarir and esided e Ko were o'l
caldiv
sion n th tex demonstate thehisory and deiy of Khojas 35 Hindu
convert o lsma'l Isam.*

Atonestroke, Justce Arnould edefined the Khojas as convrts and the
ginin Dasavatir s

conversion text. The judge’s suthoriarve intrpre
cation of Dasavatar thus divided the poem into two part, one Hindu and

explain below, this identity label has been naturalzed within the con
iy at el vin el o
account of lsmaili identity formation provides a much

i

oja community than the portrait aived at by

1866,
s outlined in Dasavatar and other gindns, acc deifed not s “Isma'l

pracices. | read these poems to show hows the Satpanth teadicion enacts
that can b ctpolaed
o identiy the Khojas
e i iy
Gl TR S e
munity the s of e elgons et wihos e
e e

‘The Enduring Effccts of 1866

The 1866 decision that Khojas were Muslim in the modeen identitacian
e s had i epecuins el eistionaf e

s i s K, S
S it s o i vlorms

shee il s, e i, in i, This canon was e b  sies
Hindo' Hari, Krishna, e,

T e i e A
Karim Aga Khan IV (1956-), has furcher Istamicized the

Tsmatili lnurgical seting by changing the langusge of service from the
and

most recently, banning all ‘Hinduistc” gindns, including Dasavatdr
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Sapposition of identiy
i iven by the lama'l studies histor
o th eidence ofthe giins he pis 4 syt mgiowly
s the py » e s indo ambiance, for the Nizar da'ia
T diressed many 1 the rual, and argly haiocued
ases, i order to b

cher wards, the pirs

 comverts among

Daitary's positon is typical of lsmatli studics scholaeship in that it
about the gindn tradition: that it origin was
context of Indis, the pirs of the Isma'li
by serarcgically spreading their message
From this perspecive, the
ncaunter between two separate relgious traditions:
Hiind and lsma'il. This interpretation divides the gindns into tWo pats
and thus gives primacy to the conversion argument. In short, i replicates
¢ exact logic ofthe lgal ruling of the Aga Khan Casc

s chat the use of Hindu names and figores are mercl

ek e defind the Fames i which e indnarc
undesstoad, has not questioned the conversion reading and the prevailing
and oftcn unstated assamption that gindns represent an cxtension of and
o with Petan .| do s sugest tharcis s 2 willl

the vernacular i ot a “strategy” but the linguistic medium of Satpanth
eligious expression,

efore 1 describe my approach to Satpanth Tslam and the ginans, it
i important to provide a brief explanation of the study of Islam and
eligious identity formation in the South Asian colonial context. The
scholarly investment i locating the origins of the ginans i the Middle
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Eastern context is pare of a long raditon of Arab-centeism in the sudy
f slam. This Arab bias can be atuributed o the problem that Islam has

dhen i hat lam s essenally Art, As ey 3 the Crusades, Tlam

oftrace’
communty odern
Jegaly defined he Khojas as “lsmat

st Alihough I has  Joag isory, i was i the incicach ey

guage

d y
Eurapean perspective on Ttam.! As coloial povies began to dominate

she Mo wocd, begining i cheighenthcnry, i s
Indi

T i ot o i oy
b L st i R Ny o
lamic civilzarion theough philological mastery of Arsbic. This preac.
cupation with Arabie texts led 0 a partiular tendency o prioriize the
“classical” age of Isam s a “golden” tradition. From this perspective,
historcal periods in the ater expansion of lslam were cansidered irel
evant 10 or dervative of s Arab oriin snd center.

oo 10 he Khojs b e by he o
My point s that “Isma‘li” isa labl chat was official

ol s tht i eligous ieatey b Aoy
informed by 1 circumscribed logic thar could noracconnc

of the Sapanth tradition, Therefore I draw & dis betsween the
gl d the Khojas rligion as “lomafli Muslim? and

v e K elions e i comen religion throogh the idea
iy

atpanth as Que'anic Refraction.

4 name of All,the Mose Graciou,the ver Merciful
i Prenso Allsh Lord o she Unvese

o’ e Aga Kban Case, th iincions e church” od
sugh which Justce Araould decided the

Arnould identificd
 Summi

L e e e
Khojas were insered into chis chassifcatory scheme, that i, placed into
an alzeady systemized ides of Istam i which the Arab world was it cen-

B e e e o
must hase a relgious idencicy, that s, @ singl elgious identity.* The
Khojs could only b Hind or sl and i s, ey mus e S
o Shi, The Khojas et thus defind in “communal” terms” In chis

Wmm,mn_"r:u e
e e i, You o we sk ol
Gotle o 10 e e ph
o pk o tose e whom o e st o fvor oo hos
who have carned your ange,hor of thos who g0 ascay
(Quran s 1
These verses of the Qur'an recited globally in the daly peayer are part of
the opening Sural known as the al-Fatba, The sobjec of this Surah is
the Sinat al-Mustagin, what can be translated ss the “teue path.” Gurrent
Western scholarship on Islamic theology explicates the meaning of the
“tcue path” through a primasily Arab-centtic socioeulkural frameworl,
most notably “the five pillars of slam."" As a consequence of the Orien-
fal gy disused shov,there s e 10 b 2 tbstatal st

mifien, While

Shis, Suf, o “popular”

or riuals outside of the Arab context as part of what the “truc path’
el Thea

“religion”
the census category of “caste’—both were identitacian terms adopred by
colonial oficals to map the peacices of colonial subjects.Ie s necessary

betenchirimhe B e
Indian coneent.
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oy e Arabic he anguse nwhich the Quean vas el Foe

e
I

gt g caly in et Ve il

,,.o,,m' o Il canstion) drat aws. prima
e Tha i 0 2, e

mrsnrandfnm\ Kmanuu c. One of oy cnal g

Peecisely because lieral transhaions were prohibited, Que'anic concepts
were transmitted through new artstic media when Islim expanded out.
side the Arab milien It would make sense to describe gindn postry a5
“Islamicate”—the tesm Marshall Hodgson uses o efe t the largee body
of creative expression that was produced in the various geographic con-

of a particular hiscorical moment, as i, for example, the Taj Mahal, the

@ process 1 describe as

e el e

n Indian vernacular languages agaiose the background of the
et i g e
B e o
panth and Bhakti communitis, cohered around specific poets, concep:

modern period.** My claim i that the Satpanth exhibits the synthesis of
two historical processes in mictocosm, st the expansion of slam, and
i mnln “punt” ponse 10 gt des f the clseal

e S coalesce in
e e and sl we. Wit [ propos s s e pespeste

G s e e
L R
udcsaadin ofhow i cis i the i s mich i and

a contempors n

e e ot e
Islamic encounter in the literaure of medicval and carly modern India,
and many of these studies,especially those tha focus an Punjah and Ben.
L e e
h ichard

e

d bout syr s
e Nabi Vo i el saringpin s mos dosdly s

although

“wheteby the Quean i deemed wholly dependent on s
fents while ac e same time abeogating the ultimate du

ke e,
Y Dacavati docs ot simply reincribe the Quanic message. M

mosv.

somaly S cweps of time, s his argument about Nabi: Vm
e o he awampion has ll prohecc pousiiy cond ludes

ikt Napt Virsipa, whre the Sun concepion o 6me
cnds wit he death of th prophet Muhamimad i the Arab conext he

“The ways in which Dasavatdr juxiaposes local and Arab coneepts o
fures is reminiscent of what Vasudha Narayanan has argued about the
seventcenth-century Tamil text, Cirapurranam. Nacayanan explains how.
Crapurranan “maiplaes” he Indian Ly enve,the puraanam,

iarly, Dasavatar adopts the lierary genee of the puranas, not to convey.

whece a confrontarion takes place between good and evil armies

The prtagoni: ofthe story, deseibed s the tenth avaar,emerges o

occultation to confcant the evil demon Kalingo." In Dasavatar,the.

wal Shi movement out of occultacion transpires becween two geographic
Indian lands. At the

o e avaas esides in . *Asas desh” bue she acual confroniation

and the geeat social transformarion takes place in India. When the tenth,

avatar comes to India, Imamate ideology is localized, concrecized, an
the Indic pace. This

inepcencr from che Arab 0 che ndian context. The Inamate teaching

in Dasav howa foundational

view is ot only conceptuls it has historical and cultural implications for
the study of communicics as well.
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Satpanth and Overlapping Circls of Community

Asexplained carlie,religion, like caste, ultimaely assumed a new epis
in mineteenth-century Tndia. In order o understand this
shif, it s nccessary o reflct upon the e of religion prior o the onset of
modernity.Sudipta Kaviraj has provided a helpful analyss for understand
ing the differences betuyeen traitionsl and modern socicics in India, an
il iy, Kavs arge e lsions ofhrty i pcolonial
India were segmented. n this arrangement, th scate was no doub pres
T i e
nial eminence, but in fact it had rathc imited povers t inerere wich

communitis as “fuzzy,” as opposed to modern sociery, which is “enu
mecated.” In using the word “Fuzzy” Kavirj docs not mean vagc, as he
explains how one’s “social worlds™ would be extremely precise. “Fuzzy”

himselt

s belonging to  particalar villae,case, ot eigious group, or as belong
ing t0 more than one of these various layers of a community:

The conceptof a “fuzzy community” is one way tothink about the Kho:

e taken co cours, the state did notintefete in th affairs o the Kho
. This s not to say there would not have been conflcts; disagrecaments

from
within the communicy. As | noted above, the mm cohered as 2 group.

a child—were Hindu in orientation, and otheepractices,such as marriage,
Jim. M he %
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bes compositions—heir definitve identificaion as the bearers of a Per:
e el g woul o e ol T s b Sapanth can-

ex Hindu, hm,Sul\nhul Shii. Consequently, when the Khojas.
ere declared il the Sopanthseadion f pracice became rde-
ot ATematii” as well. Once the Khojas were identificd by the state 35
Mu)hmm\d Specifcally,in sectarian teems as Ismatil it became increas

o Saparc
i : f carlier Satpanth cultural practices occurred not only
mon th Swami Narayan Hindus

. 4 mmbr fthe iana Surpanch
o e foundr o e Ve Hind Swa N
cime t Piana as 2 Srpanthi

ans and Sarpanthis a Pirana in the ninetcenth century:
“The icans wershippers belons t three clases foreign Musalmans, local
omersand Hind. O
ek o Shekhdas, and Mati Kanbi.
{ha they bary ht ded, il Ve from Find.
e,
o hem belong  the Svami Narayan commanity*

As partof his analyss o premodern sociecy, Kaviraj provides a specific
imae o  cixe of cirles o claborte pon dis idea of “fuzy com-
circle or community consiss of a mix of caste, religious

‘occupation.” The above cxcerpt from the eatry on

P st how i ol woc e o it £t

‘Sunni and others described themselves as Shii. When the disputes were
eaken 1o the High Court and the colonial sate decided that the Khojas
were *lsmaili Muslim,” the Khojas had to acceps the new terms of ideri-
fication authorized by the sate i they wanted to remain within ehe con

munity. This new idea of religious belonging was “enumerated” insofar
s i¢located the Khojas within  preexiscing order of Fatimid and Persian
Isma'ilism. This cnumertion eelied on an interpretation of Dasavatdr
that situated che text as part of a continuum of Persian Isma‘lism. If we
how:

ever—the religious worldview that, s 1 wil show,can best make sense of

one own set of practices. After
i e of he s e roe diferent il prac-
h

i cae dirnces:“The book of sl preces, b pas

s e besween Swam Narayans and Sapanthis 0 are hat the
ek S
ety ool heough bopd s S LT
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leader, and, from the perspective of Satpanth historical meror

a kind of hackto-back agency with the st
of a very peculiae combination of
situates Mushim cultore as an “adjacent” cicle s a

standard nationalis historiogeaphy, which assumes that
torically absorbed outsiders, specifically Muslims, inc
fold. With the Khoja case it would be

say that the Khojas were Hindo—even in

a0 Indiao/Hindu
eh inaccurate ane

the most expansive definition
of “Hindu"—prior t0 1866. They were, no doubt, Muslim, but not n an
exclusively sectarian fashion a chat determined by the state. Their prac.
tices of Islam would have originated as an independent circle that over

the absorbing

Kavira's theory of how Islam acculturated in the premodern Indian
context i corroboraced by Richard Eaton's histrical seudy of conversian
0 slam in Bengal and Punjab—the cwo most densely populated Mosir

in the world outside Indonesa.™ Eaton's discussion of wo key
L processes, accrtion and eform, are relevant to an under
standing of how cxactly the gindns can be understood in conn

the question of conversion. He explains how, in the premodern accretion
mode of conversion, Musliny/Islamicte forms and cancepts were mapped
onto earler and older cosmological ideas. It was thercfore possible 10
understand onesclf as Muslim, and the same time, participate in devo-
tional practice to other local deites.” The later modern reform mode of

conversion, however, was  much more sel-conscious

2 particular community would adhere toa

single model forsocial action, esist partiipation in non-Mauslim ricuals,

‘and follow practicesthat were removed from s ancestral locality: The

ginns similar hinterland cultural mil

Introduction

rving a5 & textual rationale for the decision thar Khojas were gonvests

10 where this discussion began: the com:
ot fall Bnd(nnﬂlt

religion requires, rather, a distinct hermeneutic that can account for his
e e e of ) e devoonal apreabaaty A
i o

s exniedand o s of dopin e o i

the same kind of acculturative “mapping” of Islamicate ideas—what |
have describe as Queanic rfraction. The Aga Khan Case, however, off-
cially put an end to the accretive understanding of the gindns. Dasatatdr

functioned as an offical document in.the colonial cours, ulimatcly
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inheriance in practice ough to continue s such—in opposition (o the
Aga Khan's position, which inisted on changin the custom of nheri
 Perry's conclusions about Khojas

and Dasauatar ace invoked as precedeat in 1866, the chapier explores

Perey's adjudicative rational, sccording to which he provided a prlim

nary sketch of Khoja identiy and declared Dasaatdr to be the central
i

Je by the judge: as the texe that fciltated the conversion of the Khojas
fzom Hinduism to slam, Tracing the presentation of both the defense and
sk s 866 s e e of O e
—wether Klojas wereSonni o Shi'—and n prtiuls

sindn Dasauatdr limaely formed th bas rom which th Apa K
sy hapedan b ol et o e Kiojs o -Shte
Imami lsma'ls” and defeated che plainifis.

i i
Dasavatar were invoked as part of Khoja reigious rituals, one of the
main arguments of the book i to demonstate why Dasavatar and ginan
poetry ought to be read from the perspective of relg The
chird chapter, “Reading Sarpanth againsthe Jo

ine the historially complex characer of

dipatcs—the question of the A Khis'
payments tothe Aga Khar-

can be understood as part o a longer history
f Syt devosonl pcie s py g e ks of dvro

inand Swami, established himself as a charismatic leade among
g primarily
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eological basis upon which he did so was Vaishnava and Hindu, [ show
pective of Satpanth historical memory, his “circle” or
ans overlapped with Satpanthis
Seet and Secularism in the Early Nationalist
Examines the legacy of lsma'ili Muslim identity formation and
1o Ml ety ol nthe cdy weneh sty
hough an extenive discussion of the fe and teachings of Aga Khan 11l
s Khan 1, als known 2 Sltan Mubammad Shah, was
e T f he lsma'f community who offcially commissioned the pro-
duction of  printed canon o
e by series of prescribed changes o the gindns,such a che discarding
= Hinda" names (Harl, Krishna, etc.) and the inertion of Ilamic ones;
cagage in a comparative study of the *Islamiciaed” canonical gindns
i those that represent the vernacular history of the poetc tradition
o investigate the ways in which the A

Juesof the colonial public sphere,
Such as Western educarion, participation i poliical lfe, and the priva
haion of reigon. Sltan Muhammad Shah scerd his s polical fors

imegeal role in

first president of ch

Sukan Muhammad Shahis identitarian policics to examine how reformist
ot secular Ilam rationalizes older and vernacular expressions of religios-
ity Through readings of Dasavatdr, | show how these earler precolonial
formations of Islam dislod and undermine the identitarian cast o the.
poltically instrumental idea of Islam in the modern period.




Prehistories of the Isma'ili Sect in
Nineteenth-Century Bombay

Ho i 2 God—bisincome immense He e -
cand i m.U..wwm..m

s and uader cwenty rupecs
that i, 3 lever biave mam bt being
any s be ke e comm. | sk vl whn

Hiei tooshrewd forcht however, and he al ave 1o e
bt

i Chrer Nk o Govrnr e
o et 83y

AnLEs Nastes, Major Geneal of By Prsidecy opused

Sindh province in 1845. It was a this time that Napier wrote o Lord
Ellenborough about the Aga Khan, who provided crucial military sup-
port o Napicr. The Aga Khan was employed by the Briish colonial sare
in 1841, when he met Major Heney Rawlinson, the military offcer who
worked forthe commision in Pecsia from 1834 (0 1835

Pre
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he Bormbay High Court ruled that the Aga Khan was imam of the Shi'

aliance swich the Brtish—specifcally,the complete conquest of Prs

1o g, P, Keman, and Ko, 1wl
e

tha L may prepare myelf 10 take the Couniry
stached tothe Biih Government.

Gl s o don sl e

Rawlinson and the Aga Khan shared the same politcal and geographic
inteest in destablizin; Persian power. But while Rawlinson's stratcgy 10,
artest Persia'srol o Afghanistan was defensive,the Aga Khan's aspira
tonswere Khan, ix

Persian politcian, soldier, and holy man who rose to prominence
nder Qe il He e i ool role rom b e

served s politcal agentin Qandahar. After Rawlinson met the Aga Khan
in Qandahar, Rawlinson wrore to Sir William Macnaghten, the Briish
Envoy stationed in Kabul, with the suggestion tha the Aga Khan play a
st role on behalf of the Bricsh colonial government: “Should the
Persian y
Herat... I cannot avoid secing tht the entertainment of the Aga Khan at
‘Candahar may operate greatly to our adantage as a means of intimida-
ton over the Courts of Tehran.”

By the time Napier wrote to Ellenborough in 1843, the Aga Khan's
alliance with the Bricish, as 2 sodier and spy, had been well established
‘However, the question of his religious identit, specificaly to whom he
was considered a “God,” was ye to be offcally decided. More than
wenty years later, the religious identity of the Aga Khan would be
egally defined: in what became known as the Aga Khan Case of 1866,

90-1818), the firstlsmaril nost ive

et the Fl o the e T g of A smuts Rl
ofthe Penian email

port from the Qajar monarch Fath Al Shah (x797-1834), who appointed

RISl oiner o s KM T by the

Ali Shah proclaimed Khalilulah's
e Horam 11 Sl powen of s e O d Qom.*
Fath Al Shah gave Hasan Ali Shah his royal cile “Aga Khan® as wel as
‘e of his daughters, Sarv-i-Jahan Khanum, in marriage.

When Fach Ali Shah died, the monarchy transferred to his grandson
and successor, Muhammad Shah, who appointed Hasan Ali Shah gover-
£0¢ o Kirman. Hasan Al Shah had acquired an armed following from
quite carly on, but during the rule of Muhammad Shah, he declared the
fistofaseris o rebellons agains the Qajar government. While governoe
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in Mahallat, he had gathered his own force of troops, and upon arrival
in Kirman, he instgated an uprising in 1857 and anorher one in (840,
‘The Aga Khan claimed that be had launched these revohs because of he
an government, as he wrote i leter to o
Al the respectable people and nables of Persa, particu
lacly those of Iraq, Fars and Kerman have been reduced to the lowest ebly
of vexarious misery, the whole body of eatned e, goversors and chicfy
induced me to throw offthe yoke of the Persan allegiance and protect the
wretched people, assist them to recover thei privilsges, 5o that the tyr
anny of the government might cease and the people of the county might
ot be destroyed.”
It remains unclear whecher the British were in contact with Hasan

the British were inecested in focging alliances in the region.™ Starting in
the el intenth ey, with S Joh Mako'smision 10 Pesia
P
e e e e

me increasingly troubled by the threat of Persia’s expan-
sion: Therwere no lonerconemed it frign maders, o e
ed, as H Rather,
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ey g afes o months, Macnaghen equesed hat Rawlin
e the allowance 1o thre thousand per month

Hasan Ali Shah joincd Britsh forces, starting in Qandahar, where

h

e Noper s s, Tzt bl he i con
¢ Balachiscan, Despie the

i several
it v ehsvo. Some ccased him and b follower of gt
ki e dties seronsly cnough and others fl that he requested far
{oo moch mones. Meanwiie, Hasan Al Shah's desre o return o Pe
1 no sbsided. Although he had expeessed oyaly o th Brish gov-
e, durng b exavel n ind and even upon i astval i Tod i 8
faade several attmpes 0 seconcle with Nsir a-Din Shah, the sccessor
of Mhammad Shah, bging him permission o retuen

While colonial offcal ke Macnaghten ered on the side of suspicion
in theic deaings with Hasan A o
cagerto serngehen the Aga Kb
ingth importance ofth Ags Khan that he firse assertedin 841, in 143
Rawlson ot ot rpor  he governor general. T s e, e
explained s engeh the ways in which Hasan Al Sha had provided mili-
e Qniaar nd s he el et A Khn

instrument by which e mey oty s i U
é

o

i e e
Afghanistan, specifically the political conteol that the Shah established
in Herat in 1838, With the expansion of Persian eule into Afghanistan,
Ravwlinson found it necessary 1o figure out how to undercut Persias infl-

b h Macnagh
and Rawlinson sought to exploit Hasan Ali Shah. Macnaghten echoed
Rawlinson's wish to use him to the advanage of the Betish, but was forn
on what exactly to do. On the one hand, he explicily reected the Aga
Khan's offers of aid in conquest, making the point that the Britsh had
o intention of conquering Persia or ven Herat On the ocher hand, he
was no ready to let him go. Therefore,in response t0 the Shah's enteance
into Afghanistan, Macnaghten wrote to Rawlinson on the 11th of August
1841 insiting that the Aga Khan be housed in the court of Timor, the
British-appointed ruler of Qandahar! He also asked Rawlinson to pro-
vide Hasan Ali Shah and his horsemen an allowance of two thousand.

Bavart - The hea Kb el e
e viewed with extreme ealousy by Prsa

ment,this s to the governar genee
i e government at
of myscrvices, and with the divine aid, I shal

she whole of Toorkistan and asfa as
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myservant hee s tvs of Samarkand, Bokiars, and Khorasan
Tam anxious to be cmployed

By chis time, Rawhinson no loogee influenced policy in the rgion, and
‘with concerns of Persia wanin the Aga Khan had become mre of an

from teturning to Persia, and his offes of miltaey conquest were noe
U S e e
Khan altogether

e

During the arly nincteenth century,there were only ahout one hundred

nd iy o tvo hunite Ko fms i Bombey By BEE HEAGHEH
e grovn 10 about oz o) Most

e mos ot pcy e

the number
sotative urﬁmv\lny‘(hu pad

Hasan Al Shab's formal atachment to the Britsh government thus
came to an end. The Indis, cven

e e e T R
politcal moves. In 1848, he moved 10 Bombay and launched his polical
career in an atogerhet new directon and place. The Aga Khan became
almostexclusively involved wich the eeligious politics of the Bombay pub
licsphere,and his sole foeus was o sccure his position a5 3 *God.

“The Bombay Context

Aga Khan was no doube revred s 3 holy man prior (0 his arrival in

Indin. As | explained above, he inherited the st of the lema'l Isamatc

st s econsiaed ith i e, Howees,prior 0 the A Kban
. matilim was neither 3 nifed rligious tradivion nor

imam. When the Ags Khan moved to Bombay, all of his changed, as
and his sons used the mercantil and admipiscative resourees of Bowmbay
o convince the various groups that had some remote or distant connce.
ion to Tsmaili istory that he was the troe imam o whom chey should
devore themselves and pay tichs,

The peimary community that was the target o this campaign was the
Khojas. Through various chains of communication, mostly extended farn
ily members, the Aga Khan managed 1o convince many K!
oceupied a postion n ther communiey's hisory. He introduced new Shii

community, which certain members of the K|
These payments caused the greatest disputes herween Khoia leaders and
the Aga Khan. The conflics began in 1830 and culminated in two lgal

placeslke Sind, Gt
s ,.m..L o G

e canomisaly 14 commity in th sphee of commere. The e
of Allrukia Soomar, the Khoja miukbi—commnity trcasurec—in the
pical of a Bombay Khoja of this period. He

2 sugar trader. Simlarly represencative was the e of the succeeding,
kb, Goolam Hooseein, eho lived in Bhavnagar unilthe age of four-
{cen, and then escablished himselF 2 a trader and shipowner in Muscat
Zanzibar, and Bombay over the couese of the mid-nineteenth century.*
“The leadees of the Khofa caste, known as shetias, were traders by profes-
son and she welis of the Khojas,exerin much inflaence o1 he

d

e omen s oo Yokt ik st

community’s major social events cook place.* Not only wese the shefias

xtency powrflsmongth Khojas,bus ey wee alo comced 0

of sherias in Bombay, «ded Parsis, Hindu

e e e o e i
rolld mose of the wealchin Bombay city.

The Khoja janat in Bombay was established i the 17405, and during

s e sbaut fou . Al

ok mles were slowed i am o st S L B

thatthe decision-making, process was led by the respected shetias of the
cast, i consultaron with the ikl and the kamaria, or sccountant
Borh of these positions were nocmally illed by the wealthiest men of the
communiyand seemed 0 hve roated wihsom vl o fregueney

the jamat. The colonial government in Bombay did not inteevene in Khoja
affais waless it was asked to do so. One of the jamat’s major tasks was
0 mediate disputes both within the commanity as well as within indi-
vidualfamilies. It would secle disputes betuween husbands and wives, and
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Jamat approval was a prerequisie of any marriage: 3 marriage contract
would only be considered valid among Khoja i it had heen approved by
the jamat. The jamat did nor apply any codified legs

e the amat did ot sker he cosoms
iy bd bl s rcedens

the early 1o mid-nineteenth centurs, a the Bom

o e e

excrcise control over  large amount of property:. The funds for the jamas

dinnees, were al provided by the contibutions of community members.
i addition to the jamat khana, where meeting and reigious cecemo
place,che jamat als controlled a mosque located i the burial
ground of the property 2"
Until the 18603, the Khoja amatin Bombay abided by both Hirdu and
Muslm tadidons. Codessuh s ch nhesiance o ropet,ds, and
associated achild

Bracie: - Mariage ceremnies lloed Muslimcusoms ond e Garan
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heough a discussion of whethee or notthe Khojas”custom of inheritance.

ot theois [Romn Low and Enish low] aiee i ci, s e
e, o rather a0k e, and th

i, beened
ol b b oy arsed i i Hind cosors of i
S dghs, i ot b o b s Maboneden g
wor m e the adopion of

b davghtcs ac allowed 3

Fodse et i he s very apt 1o be cun avay v

Pesey found i necessary to introdisce the conteibutions of Roman and.
English o, which ictat tha the couetwill respect a custom i “rea
sonable” I the above passage, however, h explains that the “reasonables
acss” of a custom is nor such a seaightforward process. For example, he
Hindscostom of diinheriin davghecs whih s b

dopted by these Mahomedan secarians s o
eer e decided to suppore this practce becase i num ,n.,..u

e ik i, escs i e Kook
community until the Aga Khan arrived in Bombay:

Goure Case of 1847
In 1847, conflict arose within che Khofa community over the issue of

inheritance. Two wealthy Khoja brothers, Sajun and Hajee Meer Aly, eft
a large estate worch three lakhs of rupees. On one side, Bombay Khoja

G e wheeof e memory o man runnch ot o the onrry

s o of the g powers a0 & custom s el o v e
Sinton o  cour of . So,whil Perry considered a womaris ight
1o nbei poperty “reasonsble” e priieged the stablished custom OF
inheriance becauk he thought i€ more important o uphold the publ
ressonable custom,
il n v of oo v Quearsaw by Enbrcog i
e s e ety of st and edions s
i o

jgment, he assets it was

followed—

property. On the othe sde,thre was the party ofthe Aga Khan, who,
since 1830, had begun to exertgreater authority in the affairs of the Bom-
bay Khojas. The Aga Khan'sside

ther “Shias, Sunnis, or sectarians." He further contends

ion should follow the QuPanic law, according o which the daughters
should be guaranteed some portion of inheriance.

“The dispuce could not be settled among the Khojas, s0 it was taken
o the colonial court. Sir Erskine Perry was the judge who presided over
che case, and he decided to support the Khoja brothers” positon that the
custom of inheritance ught o femain as s. Perry came to this decision

the Quean as “posiive unchangeable Jaw
e et e n the
il pein b U
el ahvior of Ko

a ldenllly
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Kl Teo iy plc s s sy e
the

Khoja idendty that I both invoked as precedent and elaborated upon in
the eialand final judgment o 1366

Disputes between the Aga Khan
and Khoja Leaders

Khoja leaders and the Aga Khan, conflicts becween the o partcs sctu-

allystarted in 1830. The frst eeported disagecement centered on payments

the Aga Khan had been receiving from the Khofa communicy. " Although
i Khojas

o the Aga Khan, how much money be was reciving, and when the

e i s v b psconsss o v
 the Aga Khan sen his agent, Micza Abl Husein,
maternal geandmother, Mari Bibi, o collet contributions
the Bombay jamtat. This money was allegedly needed to suppors the pil
grims who visited him in Tehran as well s his own commitment o engage
“in perpetusl prayer and other religious activiccs.

When Abdul Husscin and Maric Bibi acived in Bombay, a group of
shetiasreboffed the Aga Khan' demand for payment, and aseresof con
et that ultimately spanned thisey vears was set in motion. Maric Bibi
insisted that the jmat pay on handred thousand cupees, bt the shetias
decided to pay anly twenty thousand. Agents of the Ags en fled

ipal saint” he Khojas, it

s the agens argued, *As their ‘pier, o pri
et e of i proin
The Ags Kb cvnuly dopped his s, b e i e cxl
sion of the barbiai from the jamat. It was only afte the Aga Khan sent
‘et another agent o the barbai, and after a compromisc of payments was
ceached in 1835, that the defendants were readmitted into the jamat,

After their readmission, the barbhi did not stop protesting the Aga

L e
T e o o by e P
R e
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il i e Khoja community. The shetias were products of the cul-
el millcu that brought nincteenth centuy ideas of eform and progress
tend chat troubled the Aga Khan. The sherias par-

loped maay opd
o the Khoja community leaders had started their own English-lan-

o wors sympatheccally insupportof Karsondas Mulis promotion of
Westen cducation and critcims of the rligious Jeaders of the Pushri:

margi Vaishnava community
press became the primary channel theough which the Khoja
rformers e thes opposion  the changs th A Khan was
Bythe ime th 4

in Bombay in 845, the newspapers were nandaced m, responses to
his arival. Tn a

ewspapee ar
Tins e Shadnd a5 T o Tad A1 GE g S
Aga Khan, The intcoduction to the volume deseribes the Aga Khan as
the ollowing

of Bomba
theaelaionaf Khan__sylin himself the grandson of he prophe
Mahomet"is a Frsan refuge and dares no enceth Shali's dominions,
o what i termed in England an “ourlaws and s to his assumed rela:
ionship o Maboeer i skogesher e, b onl ssseted by i
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he prpon o cenin and bl i b s of e e an
oo et whia ke 1 o we st T b, S
o ol
be concen

ly by hi assumed sanciy, acting o
mnications: ,m\\ i

propricey of anguage o depic i in sl his defornie.*

The editor's analyses of the Aga Khan reflet he opinions of the
e
authority over the Bombay jamat. The editor explains that the reason
e collaced chearices was i orde o *specdily put an end 0" the Aga

s dompmaton 0 Al of the aricles

s preyed upon the "
Khoja community by convincing them of hs divine scatus and author-
i and thas he b st kders o he party by “issing
S e e O o she s e o
formers’ positon is inflected Wi of “racionalism”
heie analyic syle a well a5 content of their qualms.
Kl wain e commnic. The o o e
e iy T e S o May 431613
ookt kscpion f the Ko comamnicyffom the voluns's opn

wealthy and highy in

stances that brought the Aga Khan to India, providing  hiscory of the

with
the Britsh in Qandahar and Sind."” The asicle closes with the request
hatthe Beish overment emore the A Khan unde the e P
oner's Actof 1859,

 che main topics of discussion in the colletion is the alliance
established betsseen the Aga Khan and the Britsh in Qandahar, Baluch.
istan, and Sind. The arcicles n A
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o oy T el e g Kb s
: i the Aga Khan. The other reason,
]\v oja community. H ga Khan ought to resume “wan
K el b e

il i K. From the

fthe Suprenn being. The caste had

iiions, bt the basphe

the more iellgent of

“pproprat fo his own

oy his attcmptin the

he cnlhght

cred e eded many scceptio i
e teir God,

The Khoja reformees disinguished themselvs from cheir fellow caste
men through heir

i the Khaja reformers worked to promote
Ciccuion 3nd uph" the Ko community,while auing hat the Aga
Kb comsioshy preeated Kboje rom learaing Englih and acually
ample, ane article published in 1861

il pursuits? Doss he ry 1o inculeate

 spirit of reformation—frecdom—lib-

e vy o o st e peple i the gl g,
alhough he ook care o have his sons taugh ¢
Arethe topic of ieomionin he cllection & gl episde thee

ook place in 1850 By 1845, the Ags Khan had taken up residence in the

that the “colncidence” of the Aga Khan's ntrance into the Bombay jamat
was in face a result of the miliary and policical tis he forged with the

ay amat kbana and 13 jority o the Bom-
a Knojas. To potes the A Khaasrising poplarky and sesidence
in the jama, the barbhai (now consising of a slightly differen group of
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from the b b
Bombay: In 1850,

were murdered in the new jamat Kbara they had buile. All the arcicles in

A Voice form India agree that these murders were provoked by the Agy

Khan. In the ntroduction, the editor writes:

Ofthe four assssin forthe puspase of committing murder, the pecperarion
‘f which was cffecsed by them upon unoffending pesans while tthiedevo-
e

ons. True, these murderers wee braught o jstice and were hangeds bur
this wcich, Aga Khan,the insigaco, escapeds s none daced thea 10 give

e 10 be a personificaion of God. And morcower,he is by the Beitish
syl “Plce”and s Highnss T o 1t a o wos
ever tolerated inche Brcish domiion, is a pensionee recivng » arge sum
annually from Englandt’
Other witers in the collection describe the incident 55 the “massa-
y. The s

‘power over the majority of the Khojas provides the following account of
the episode

s A o, e ot nstgsion, s gncly b, o
he dreadfl scene was enaced t Mahim on th st day of
he 13th Novenber, 150 The Jumat Khans, o case mee

o T siid 00 o comparmens, oo of whis

n tha partof the buildin
i v, On e 1 dy of the
som han'sparty cushed o th upper
et i s e, vk it o

cir asalance—

died i hospital en days aervards from his wounds. T o thse o

were wounded, one rher seveely,

B e
Aga Khan's pary threatened further violence. He noces that one Khoia
selorme o pascalac had eced o hrcaening e e
“Khojah Dhumma Poonja,” and signed “your bloodehirsty friend,”
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g itk oD s bis family. The
i ¢ learn that you and your two sons should make and
il and sesamens besaue (o1
o ey, cht i, howe thy were murdercd

D e elon s old man Ags Kban, o beplong e
i Dhuramsey Pooniabhoy and his friends at his moment,

Counly msigain e cim by s nfarre
b Tllwer b he scmblcs o the
amac Khana, M govermment 0 invoke
o g and depr e Ags Kb rom Bomby,
Bt e nfoenc f e Ags Khan s growing amongst

fanatical Mohammedans

“The marders of bl c subjet of much discussion n A Voice
o i v o s chn te et ofte “sciental and e
vl of the Aga Khan sinc the wrters i the collcion were
Compcad that the muederers of he barbhs had been maserminded by
e he fllowee of the Aga Khan orthe Aga Khan himslf. Alchough
s e saprd nd el prsedfoc s s o

roupof Khopa reormers appealed o the Bombay High Coutt and led a
i an, i ey produce  dosunen, knowa 3 the Decara
i of Righes, whichproclimed thas the fanat s the oficial propesty
fhe Khoja community, andtha the Aga Khan had noright o interfere

with matters therein.

Conclusion

“The events that transpired between 1850 and 1866 divided the Bombay
Khoja community into two main groups. On one side, there were the
Khoja sheias, who represcnted the social and cconomic leadership of

hoja leaders con-

progeess. When their auchoricy came into conflict with the Aga Khan's, in
fical disputes of 1847 and 1851, cheir primary response vas to call
foeself-governance and control over their own community affies, At the
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positons Jusice Khoja
Isdrscvs he A K n 847 nd i 81, ey rld o e Aga
Khan was focbidden from inecfering in Kho

e G thae g e eormise Kb s ws ewollds e

over payments that the Aga Khan demanded from the Khojas. The nexe

betsicen themselves and the Aga Khan, claiming that the Khojas were

‘Sunni and that the Aga Khan was a Shi
porcing the Aga

Khoia leaders' cas; the mjority of the Khojas simply began identiying

A5 Funbermors, while h 1866 can oo s scson i

e  antormationof e e o Dasntir lye wihin

T il ront bt

' with the point that Pie Sadru

Khojas four hundred years ago. Justice Perry clsimed

this case, i turn, ofcally established th religious idenicy of the Khojas
as Shii Lamal

Sectarian Showdown in the
Aga Khan Case of 1866

Tae Cois o .o
,.,w”.

) huays bec
it the bredary

s Gl Mabomsd

wantyTHREE YEARS after Charles Napier referred to the &
Khan as *God in his lrter to Ellenborough, the Aga Khan's divine
atus became the subjeet of @ egal bartle. The Aga Khan Case of 1866

il i line b JusiceArnukd,  ud i the Bombay High
he

Court, | il
Sec. Napier’s statement that the g L

cenury Bombay, many Khojas considered him
divine. Acthe same time, however, other Khojas vehementy opposed this
posiion. The leaders of the Khoia case were the most vocal opponents of
the Aga Khan, and as they had before, ook legal action to express their
srievances. Unlike the resolution ofthe 1847 case, however, the decision
in the Aga Khan Gase of 1866 ultimately favored the Aga Khan,

The context of 1866 case was akogether different from that of 1847.
Unlike the 1847 case, which was prompted by a specifc inheritance dis-
pute, che plaintiffs brought a general case against the Aga Khan in 1866
aferyears of continving disagreements becween the two sides. The plain-
ifs in 1866, the Khoja leaders, argued that the property of the Khojas
belonged only to mermbers of the Khoja caste, and since the Aga Khan was

Khoja, he had no right to share in Khoja property or o have a say in
its management. The plaioifs had been campaigning against the grow-

ing imvolvement of the Aga Khan in Khoia affaics since 1850, and s0 1866
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sxoups. This extended confict revolved around issues of payment and
roperty rights, but theoughou, questions of religious identity framed
the debate. In arder tocesolve the paymen and properey disputes, Jutice
‘Arnould flc it necessacy to come to the above concusion and defncd the
Khojas as *Shi Imami lsmatiis”

“The plaincfs formolated their case against the Aga Khan, whom they

eligious differences, arguing tha the Khojas were Sunni Muslims, while
the Aga Khan was & Shia. Justice Arnould agreed that rligious difer
ences were crucial o resolving the cas, s the question of rligious iden-
ity became the primary focus of th rial The defense, howerer, was able
0 make the issue favor their argument, providing a convincing case that
the majorcy of the Khojas shared a religious identicy with the Aga Khan.
ad declared that the Aga Khan and the Khojas vere
i

Case of 1866 transpired n the afceemath of the Rebellon of

1857, a time when Briish legal policies in India were heing overhauled
Between 1858 and 1869, the Britsh government undercook a complece
codification ofthe lgal system of Bengal, Madras, and Bombay presiden:

‘Afier losing autonomous rights, colonial subjects of Bombay Presidency
{as well 25 Madras Presidency) were subject t0 Bengal’s lgal system, in
swhich casee and religious geoups were not allowed to govern themselves
under customary law, as they had been before 1857.!
The period following the Rebellon also marked a phase in which prac
ices of colonial knowledge prodction took shape. As parc of a larger
with why the Rebellion ook plac, the colonial state initiacd
ocicty. These accounts, which relied upon
earlir Oriencalist and Christian misionary ideas of caste
ulsimately culminated with the firs Indian census in 1871
the Aga Khan Gase of x866 occurced just before the first cemsus, Justice
Arnoulds discussion i the final judgment reveals an identical emphasis
on anthropological classification and knowledge prodction. I bis juds
‘ment, relgion was the most important eategory of classification. Colonial
notions of reljgion were, like colonial conceptions of caste, drawn from
Justice
the Khojas as “Ismatili® through Christian ideas of church and sect, and
an Orientalise perspective of slam—neicher of which, I argue, captured
the specific character of Khojas relgious practices and belics

the judgment of 1847, questions o religion and idenciy were ancillary to
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o o e prmarly focwe, s, o dearmining the
s on whethr e s vl
lack of reasonablencss. In 1866, however, Justice.

o e on he uesion ofthe Khajey

(he discussion

el e judgment
sl 0 background ofthecse and he s dtal
Nt o Atnuld began his anlysis of the
e o h [l il proy s che most
e dhesian with whih th cvdence ia
e a0 wha i thee orign, wre
v pncialy concemed, 210

e e of h K community,ad what
e e slons, ol and wmporal wih the
s hac

cessely been the Imams or
b clnuse™ Arnould its reads as follows: “That it [property] may
and ought to be applicd

e o in the management thereof.™
et s e Khos e it iy the awnrsip
e ropeny: T plain il s equcsid n off.
e ropc o ad o e te et
i o, sod e all suh propeey be reanned 10 che
¥ i commaity  The

control overthe Bombay Khoja propety, and

property for themsclves. In the billtself, cesolving questions of religion
‘and identity was not the primacy intent of che plaintifis’ ase, yet ideas
about relgious diference were centeal o cheir argument. The plaintiffs
invoked the phrase *khoja scet” to distinguish the Bombay Khoja com-
munity from the defendants in the suit, who were referred to not by name
but rather a5 those “professiog Shia opinions.” This point, that Khojas
were a separate group from the Aga Khan and his party, served as the
basis for the plaintifs enire case. In order o justify theie contention that
the Aga Khan should not be involved in Khoja community affairs, the
plaintifs acempred to delineate relgious differences between themselves
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and the Aga Khan: Ths,a new question and new tecminology—vere the
Khojas Sunnis or Shia?—enteeed the debate a5 a stratcgic move on the
pact ofthe plaintifs. They argued tht the Khojas were and had always
een Sunni in order to provide grounds o exclude the Aga Khan—accord
ing ttheir argument, a Shis—from the caste affairs of the Khojas

The Plaincifis

The plaintiffs primary gosl, according to the bil of complin, was to
expel the Aga Khan from Khoja afairs and return the properry he had
appropriated t the Khoja commuity: n ordes to achicve this goal, how.
ever,they needed 10 show that the Aga Khan had managed the
suppoct of many within the community, and thus they were forced to
acknowledge the Aga Khan's divine satus among certain Khojas. The
plainiffs, therfore, began thei case by ariempeing 10 prove cht the Aga
Khan' divine status lacked any historical basis and thus hoped 1o under:
cut his authority. Addressing this isue, the plaintfs” lowyers argucd

that Khojas regarded the Aga Kha as *one of the class of Mussulmans

a Ki
described s Syuds, and who were treated with respect by Mussulmans as

being descended in a direct ine from theie great prophet. grecing

B
that the Aga Khan was 3 “Syud™—a respected person descended from the
family of the propher—the plainifs' case granted some level of elgious
authority o the Aga Khan.*

In response to these statements, the udge asked the plainifs for car-
Bation, asking whethes the plaintifs agreed that Aga Khan had no right
to be consideted a pir or saint. In rsponse (o this question, one of the
plaintiff lawyers, Mr. Scoble,repled that his clcots agreed that the Aga
Khan had no right to be considered a saint or pir. Scoble wsed this dis
cussion to make a diferent kind of poine, namely hat pirs and saints

He explained, “Although there were pirs recognized by Mahomedans
throughou Asia, the ofice was not right in the Koran.”” Additionally,
e explained tha ites such as pir and saint were *added by ambidous
persons fo cheir own purposes.” This point aboutthe Quranic postion
o fnercessory figures was the first reason the plaintifs were not wiling

0 the same extent a the second reason—what the plaintifs explained as

ing power over the Khojas. Mr. Scoble and the other plaintifs lawyer,
Mr. Anstey, pointed out inconsistencies wich the i that the Aga Khan
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o ., Anstey continued, he had declared himself as sirkar (3
I o e A Khan's choiceof ke, Anstey

e witen by the Aga Khan i 1846

Bombay in 1845

e aloud n the courtzoom a &
e o e the fllowins: “Eveyons who has it feling or
T o i b, wil give 0 ch mookbic . the supeiner
. med (and 1o the

e e o th kivja commanity, Dost Mahomed (and
e o ks asstant Pctbhoy he ofcings . €0 the sitkar
Ko tincos besweena spetal uideand bis disciles 106
i anything from any pesson

[
ut also the cxorbitance of the demands
dia. This leter,the plaintiffs

Maceran, Kutrachee, sind, curch, Hallud, Kathiawac, Brownuuge,
Goge, Surat....and the diticts and villags of those several places, and

. hase s
he did my ancestors bfore me, as the pir and head of the sect of lsmai-
i, and cht it was, and s believd that the sece converted by pir saducdin,
a shia,a disciple ar emissary of one of my ancestors who was then spis

“ual and temporal head of the sect of Muhammadans called Ismailis

The in an atiempt ©

ancies n the various titles the Aga Khan claimed, but these eiters also
Soggested that the Aga Khan had successfully inegated himself into the
Community and was abl to exercise authority in a variety of ways. The
1846 e, for cxample, demonstrates hs influence over the famat, where
e was able to place his own men in the positions of treasuret (ki)
and accounsan (kamarial, jamat offces that traditionally belonged to
Khoja leaders, The fact that the Aga Khan mandated that payments be
disected to him through these offcials provided further evidence of his.
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influence within the community. Moreover, the lecter indicares that the
Aga Khan assumed the tile sirkar, which shows that he asserted (or at
leastattempted to asser) his power both as an object of devotion and as
the rightful recipient of the community'stribute payments

ogaiaed not oly in Bomby bu sso among Khojas throughout Indis,
and even outide the subcontinet. Tis second et et forth, for the

et  precie elaconshipbetween Ll nd Khola hisry and
siuaed Bin et as 8 deseendan o te “spirual snd tempore nead”
oflemais

it Moy, Pie S served s they ke connecring fgure
between the Aga Khan and the Khojas. Sg i
Khoja v befores 1847, Peey
Sadrudin had cometta th Khoes some fous undsed years prio.

of Dasavatdr* The Aga Khan's authority was likely legitimized through
the connection to Sadrudin, who occupied a place of respect in Khoja
devotional practices and whose historical sigaificance was officially pro-
claimed in Perry’s judgment of 1847

Most o the plaintiffs’ case focused on detailing the history of the
‘Aga Khan's various titles and trying to prove that the Aga Khan simply
adopted them over time without any legitimacy. For the rest o their argu:
ment, however,they attempted to show that the belicfs of the Aga Khan's
religious afliation, Shit Ilam, and specifically Shia Isma'li Ilam, were
inherendly corrupt. Anstey was committed to proving that the doctrines
of the Shi'as and Ismatilis were morally reprhensible, and even insisted
that the defendants were not entiled to call themselves Muslims." Using
descripions of the Ismaflis given by Orientalist writers such Silvestre
De Sacy, Anstey hoped to indicate that, by virtue of their religion, the
Aga Khan and his followers ought to be regarded as untrustworthy. He

of the practitioners was to achieve a hypnotic state of complete obeds
ence in which the convert was o longer a man but an “automaton” who
ould be compelled o commit murder o suicide in the name of the reli-
glon* Furthermore, Anstey explained to the coure that all initates” of
the lsmail religion were instructed to maintain a false front, appearing
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o practice the “Mahomedan” fuith whie i acc honorin theie dares ¢

B e Tl a redtory,sbvesve,and culiks, Ansey
i e g’ gy, 2.« s 0 undrnne
e dcng s bout el sain s l
e K b i cae becasethy wanid t show hat
e elgial descndant o th “Ol Man of he Mous-

E e Aasion ™ Arse' aiempe o connect he A Khan

e
e ncours of s s was ot alcgehe

e reformees, however, had focused specifically on the murders
a5, for ehich they held the Aga Khan and his party resporsible.”
ey made larper claims that che Tsma‘l traditon was an intensicaly
Dal breeding ground for subversive behavior. In doing so, e joined
A ong ronning tradiion of disparaging the sma‘lis as “assassins” which
‘Abbasid and Seljuk polemics against them and continued in
Silestre de Sacy

a Khan and the Shif religion, the
‘an and a

wriings.

As evidence to delegitimize the A
plainifs brought two sces of dosumens to the court: the Qui
Body of writings on Persian hisory and Islam. As stated earlier, the plain-
s introduced the Quran to debuak the Aga Khan's claims to the tile of
it In Anstey'sdiscussion of the beretical nature ofShi'as and Ismatilis, he
2gain turned to the Qur'an. He claimed that within the frst four chapters
the issoe of schismatics” was addressed, and that the foemation of sects
was explictly forbidden. According to this reading, he claimed, “with
as Tsmail, he (Aga Khan) would be destroyed

regard tosismatic,be
and allhis rights denied ™
Anstey then twrned (o accounts of Persian history and Shi Islam, in
onde t0 show that the Aga Khan's religious aflation was not related
(o the Khojas. He began by describing Persan iscory during the time of
“Nadhirwan the fuse." I this period, he expained, thre were two influ-
ential schools o relgious thought,the Zoroastrians and the “Muzdakes,”
both of whom *kept frc thinking doctrines hidden” inthe form ofsecet
scietis,akhough the acer *held communistic opinions ike the Tsma-
1s 1o s oveeviw of Pecsan celigions, Anstey nether delineated the
distinc hisorical priods noe addressed th diffrences among the vati-
ous elgious groups he brought to the discussion. Comparing lsma‘ls
10 Zoroastians and Mazdakitcs, for exampl, assumes Islamic practices
and pre-eamic Perian traditions can be discussed interchangeably. The
judge scemed to be perplexcd by the dircetion of Anstey's argument. He.
even asked Anstey if h was going at great lengths to describe the histoey
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of Ismailism in ordes to prove that “the fith of the Ismailis was not o
“Mabomedan’ i, and tht e el
2 Khan,” and Anstey sgrecd.
e e sining them
o descabing the hiorical contes n whic they e prodoced. e i
50 with the purpose of connecting the Aga Khan's lineage to the Persian
T

i of the Ismalis w

i, which he chacacterized as morally corrupt. Anstey
‘quoted from a group of sources to demonstet I
(o of the Age Khan,was a Pssn. The Ties of ndia
Towing account; “Ismail was a Pecsian by bitth and relgion. Mr Anstey
e e o voon e P by S
and 128, He then went on 1o say that a the time the
a5 written, the Dabistan had not been translated. Mr. Anstey
e the Dt and rom . 5o he ralaion
of the Dabistan quoted as folows: “They ceckon it mericorious to recte
e payers and txt f th Shr Dasads rive 10 th ey of e ol
existent creator. . Shordly afte, th artile reports: “A frer rem
ing on the ten incarnations and other doctrinal matter, Mr. Anstey, in
answer t0 the learned judge, sad the shias believed in 1 imams, the
ismtlics sepaated and order of at e thimam of whom they supp
the Aga Khan to be a descenden.
Aoy i v0 L i
ources menioned, and yet chey formed the basis upon which
L of Shi religion. In the fes quotation alone, Anstey

m fones, “Dabistan,”™ “Dasari,"* and “Shat
Dasatir’—in order to make a point about the practices o the lsma'ls.
In the sccond passage, which was supposed to be continuation of che is-
ussion, Anstey commented on *the ten incarnations and other matters”

sions in the history of slam. Even if the reportcr misintecpreted some of
Anstey's specch i i nonetheles xidentthat Anste elided pee Ll
the

poem about “ten incarnations,” in the context of Prsian eligions.

That Dasavatir even entered oo a discussion of Persia
one of the serangest aspects of the case. Not only does Dasavatar share
1710 canneetion o any ofth txt ited, bu s,
s

gions is

t several points o the

Das
centny Zorasin et sboue =
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the Khojas from those of the Aga Khan, but by conflating two torally
unrelaed texts, he ended up lending credence 1o the idea that the Khojas
and the Aga Khan shared common devotional practice.

The plintifl case centered on the contentions that the Aga Khan had
unjustly asserted authorty over the Khojas and that lsma'ili Islam was.
chese arguments relied on the assumption that the
Khojas were and aliays had been Suni. At one poiat, Anstey addressed
the Aga Khan and said thar, “if you are what you represent you are, you

e ncither the temporal nor the spiritual head of the Khiojas because the
Khojas followed not nor believed in the practices of the Aga Khan reli-
gion. ... Because the khojas follow none
Sooni practices and the Sooni disciplines.

besween the Khoja commnity and Sunni Ilam, Anstey called witncsses
who testiied that the practices of the Khojas were Sunni and chat the.

Khan's party had been a recent and unwelcome imposition upon
ihe jamat. Anstey asked the witness Goolam Rasul—who had served as

the Mahomedan religion.” Rasul agreed that it was, and also remarked
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that the Aga Khan's parcy’ involvement n the Khoja jamat was only o
valviof

occasions ofsickness and death. The prayers | used were always Sunii.
Rasul also desceibed in great detail how the Aga Khan's group had
slowlyappropriated all Khoja property. In e exampl, b explained how

To provide furcher evidence of the Aga Khan's infingement upon the

witness, Rahimbhoy Hemeaj. Hemeaj provided an account of the corn-
musity’s schools in great detail, specifically how the Khoia leaders had
worked hard to educare ther youth. He gave the example of two schools
that had been built by a prominent Khoja named Cassimbhoy Nathabhoy
but were nevertheless considered pare of the property governed by the
i Ehana: i cxplaine that ter e ppcosmarly ey
who were b i docer

S e e
mosque,had rcenty bee taken over by he Aga Khan.

Hemeaj werecll b
the waysin which the Aga Khan's party had be reibly
S e Sun et o
Witnesses were also forced 10 engage with the text Das

B eaion tecen Aoy a0 G

[Anstey) Now,sccoring o Sumn docrine, s e Il 0 hoid thae God
»mummmsmm«mmm,M,w el

[Rasd

i rm e what the Kora cale socaing o God i worsi?

e il o s Al h st
God

IR e il el
[Al: What do Shisshold upen these poinis?

[RJ: The Shias fook upon Alias God.

[A]: s that s che Imam 7]

[RI: Yes,and they aso ook upon God as he Imam
A1 o ko the s of s clld s
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s not explicily mentioned, bur Anstey's questions direcly

i books o holdthat

Dasavatir”

Qur'an and Sunni Tslam. The defense,
& about the text tha man-

aped to turn

Rahimbhoy Hemsi,the defense attorney,

N escribe “Desatir” The newspaper report explains that the witness

pacebed the book as narrating ten incarnations: “the fish Incarnation,

e Toetois Incarnation, the Bose Incarnation, the Lion Incarnation, the
am Tncarnation, the Buddha Incarnation,

Dwarf Incarnation, the Par
" Hemaf' interpretacion of

and the Nak Kaliki or Tenth Incarnation
he texe s Hindu supporeed the plaindfs’ case by implying that such 3

et would have lcle significance for Khojas, The defense argued that the

recary Kurcem Khan explined, “The D
Comerson of she Khoas by piSadrodeen,the s baviog originally
een Hindus. .. The tenth avata s cha of Al

The Defense

m Khan's explanation of Dasauatdr proved crucial in the defense's

victoey, but the defense also had to challenge several her points in the

In response to the plainifs’claims that Shi'as could not

be considered Muslim, the defense began their case by quoting extea-
svely from texts, arguiog that it was impossible to doub that Shi’

Ml o e theisoical marsive of S am cat Aty had
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Shitas, such as the Zoroast sdakians, existed prior o lslam,
2 were theefore ot vald poins of comparison. Howard implied that
‘Anstey was unaware of the actual istoey of divisions within Islam and
went on to describe the Shias as a historically oppressed people, main
taining that the “Persian Mahomedans had been subjected 10 the cruc!
tyranny of the Arabs for 80 years" He used Burton's Plgrimage to

e~

Sacred tombs ... the poor Persians wiere thrust rudely aside to make way

Howard cied these and other examples of persccution
ilis, were forced

‘peactices hidden, saying, “It was during this time they had contractcd
habits of sccrecy." Howard atcempted to show that dominane Mosim
s as Turks and Arab . Shi i

to make the
i

hi

Suiking where they could
<0 Jews, noting that Jews had kep thee religious rites a secee from the
Roman in ordee to avoid violent punishment; similarly, he claimed, if
Ismxilis had been open about their practces, “they would have beea
busned or have had their heads taken oft™*

s i ihe
Shias, Howard focused on depicting Sunnis as dominating and tyranni
cal. The defense’s witness Kureem Khan, confrmed this point, “Sunis
have always been and are to this day, a bigoted people; and in some pares
of Central Asia, Shiss, who are known o be such, run the risk of [os
ng thei live at the hand of Sunis.** During his estimony, the second
defemse lawyer, Me: McCulloch, added to this negarive depiction of Sun-
is; he sated, “Even now people don' like o offend the Sunis, for they
are.a fierce race. At the festival of Mubatram, the Shias woep bitter, but
the Sunis dress up as igers, dance, and sing."

‘Although the defense characterized the Sunnis as oppressive and cold

practiced Sunni custors, and that Bombay Khojas n pacticular followed
‘Sani line of practice. The defendants tried to downplay the influnce of
‘Suunni calrure in Bombay Khoja lfe, claiming that Khojas practiced only
 few Sunni customs, such as marriage and funeral rites. They further
maintained that the only reason Khojas praciiced these Sunni cuscoms
at al was because, historially, they were forced to emulate the behavior
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theie own religious practices. Howard
e characteizatio of the s as dceiul, wich
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s potion proidd e dfese vith e
e e praceced it h Kho commaiy, mertal
e v specie tosbe Khops, ot ol supprtedthe
B e pocses e disint from Sunn cotoms bt
e amnecton benween Khojs and he Aga Khan
Finsmed ha Khoe olam, nor
e e Quane n is o o disociae the Khojs
o, Howard cicd ey’ 1847 sstement 10 the court
Shars o mn o caning amor Jhey po-
oo of he K. Iniad of rlyngon he Quian a1
oo documen, Fvard brough Dasauatr 10 the fre
B et The deense concenared on, s, demonsrst-

e sgnificance of the ext i history. To support the fist point, Hove
ot explained that “Desati” was cead over dying Khojas. Second, 28
eportd in the Bomibay Gazette he “brought focward  good deal of
Jeatned research to show that the ten incarnations bore evidence of hat-
ing been wrtten fo smooth the conversion of Hindoos to Maomed-
‘ans, and that ine of these incarations were of Hindoo.
s understood as facilicating conversion to Tsmatili [slam because the
defens interpretcd the tenth avatar of Dasavatar as Ali. This interpre-
{ation of Dasavatar, as | show below, proved crucial in laying out the
offcial Ismalil conversion nareativ.

“The second defense laveyer, Mr. McCulloch, explained that if Kho-
{as were dentifcd only a “Mahomedan,” then they would have 10 be

) The text
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considered Shias, not Sunnis: “While he thought it had been proved con
clusively that i was impossibl to assert the khojas were a pure Suni peo.
ple,yet he considered that, so far as they were Mahomedans, they were
Shisas. They were Hindus with & Mahomedan culivation and Mahomedan
e b s iy e Mabomedons sy
‘were undoubtedly tll this day Shias. Th ¢ presen st had
becnsyled by M. sty ‘efcmers ofsh koah b Now, that was
st wha thy e Tey v aimpin o oo pu v wlac
shey clled ‘anciet superstiion’ 0 ale the ancient tadiional bl of
h e Ao
authority was a recent development, the defensc argued that the plain-
iffs ineepretation of Khoja religion was not supported by history e
defense stated that a minority group of “reformers” had decided 1
by s copbein Yot
explained thateven though they came to that conclusion, “probably hon
estenough,” the factthat they could not et her Khojas o accept their
interpretations meant tha it was “their dury to leave the community.™*
“The majoeey of Khojas, Howard argued, believed that “the whol of the
property helonged o the Aga Khan, and thatthe property had heen pur.
chased out of contributions which were eriginally made to him."* Ho-
ard made the point that it was completly erroncos to claim that the
B i
evidence of the contibutions made to the Aga Khan to demonstrate that
e had been the “seligious chief of a relgious commuity” foe his entiee
adul life* In court, Howard read leters daed between 1793 and 1836,
writtn by both the Aga Khan and his father o the Khoja jaar. Howard
offeed these lticrs a proo that the Khojas had paid remittances o the
Aga Khan and even his ancestors.

After demonsteatng that the relationship beruween the Khojas and the
‘Aga Khan existed long before 1850, the defense wanted 1o afficm the Aga
Khan's noble character and show that he s a well-respected man of
High starure: “The Aga Khan was not merely a elgious chic. He was also
a great nobleman—he was the son-in-law of a king and was born of the
most ancient and llustrious lincage in the world; he was  soldir t00, ind
an ally—sn honored ally—o the biish Governmere,who sl drew an
honorary pension for his scrvices in

‘Anstey, on the othe hand, atempted 10 malign the Aga Khar'schar.
acter, mentioning the Aga Khan's many wives and his tendency to spend

that Anstey's statements about the Aga Khan's character were ielevant
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nse’s respanse to these allegations, namely
and instead supported the defe p
s the Ags Khan chose o spend s money was immaterial because.

~he focus of the case was the Khojas”rligious identity:*

Judgment

vocaly sppored sh Ags Kbar' os
e Arnosd' decion uneqvally s
Jm.‘ “The case had begun as a property dispute, but in his ruling, Araould
me o oo rosds esions of eaiy,specflly
Ty T e o o, o i
e o o,

i the K commancy of Bomb

Acnoukds analysis began with fundamental questions about the ori
ginsof Islam and concluded with the relationship of the Bombay Khojas
o the Aga Khans throughout che judgment, he managed t0 scamlessly

ct cach question o the next. Addressing the distinion between
Sonnis and Shisa, Aenould explained that while she Sonlsgie the
“orthodox Mussulmans” whose profession of faith “There
50 God but God and Mahomet is the Apostl of ot e Shtas bl
of Al to an almost co-cqual position with the Apostle of

“the clevation

God himself”* Arnould also specifically mentioned the issuc of succes.
sionafter the death of Muhammad and stated that “the general expecta-
tion of Islam had been that Al,the first disciple, the beloved companion
ofthe Aposlcof God, he husband of bisonly survivin child Faima,
would be the fist caliph.”

This particular ioterpretation of the early period of Islam reveals

mad. Aenould also adopted the defense’s view of the Shi'a as historical
victims of persceution, and supported this underscanding with his own
somewhat overly dramatic reading of Al’s death: *The assassination of
Al caused a profound sensation in the Mahometan world. He was, and.
deserved 1 be, deeply beloved, being clearly and beyond compatrison the

most heroic of that time fertle in heroes—a brave man and wise, and
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magranimous and just, and slf-denying fn a degee bardly exceeded by
[ e Amould's subscquent explanations of
o iy vl mprssion of he S Forcaml,
etineses e St period in Pers
allowed the Persian populatior
indulge freely i the cxpression ofissorrow fo the martyzed son of Al
and Fatima.”* Arnould ;wd with the defense’s description of Sunnis a5
coldhearted athetic. He compared the ways in which Suninis
i mariarot Huse
aged
mesriment, with ribald he coarse antics of mouniebanks dressed
up n the skins of wild beasts the Shiss on the other hand), assemble sadly
i iichouse, o e e, wher ey e with s lod
sobbings o the pahetic stor
i Arnauld
moved to his next question, “Who and Wht are the Shia [mami fsmar
1is?" He explained that they belicve that lsma‘l, the seventh imar aftec
Al is che las of the revealed imams, and that the “final manifestarion
of Al (a5 an incarnation of God) i to come before the cnd of all things
0 judge the world."” Arnould also oulined key historical momens,
such as the caliphate of the Abbasids in which Isma'lis were
vietims of Sunni persecution. He introduced these historical examples
o suppor his opinion tha lsma‘ls adopted tagiyye, o “concealme
of relgious opinion,” because of this persccution. Arnould restated

' position that Ismatilis were often forced to hide theie el
ious practices and offered the same passage from Burton's Pirina
10 Mecca tht the defense had cited to argue that fagiyya was 2 prac
tice of self-preservation. In addition, Arnould connected this practice to
the succession dispu

themselves to pay outward and most reluctant homage to the tombs of
Abubekr, Omar, and Osman—the biter foes of their venerated AlL” and
that this was practiced “with 3 view of avoidin persccurion, sl o1

usage for religion's
His analysisof tagiyya and the bisoryo il s pesecrd o

noting that at Mecca, “Shia pilgrims even force

ing the defense’s posiion on S oot

in which lsma'ls were forcd (0 respond o  hisory o perscuti
explained that ha

bah “organized a system of terror which fought with the dagger aga
the sword and revenged persecution with assassination.” Arnould nored

Sotarin Showdown nthe Ago Kb Caseof 1366 = 51
+ e oy of s Sabbl s “connected with teprinia delen-
e e Kan rough th e f Htan Als ik
e eesion rom s i S, o s whom Vou
- ‘the hereditary Grand Masters of the order of the assas-
e raoult exsoe tha Hasane Sabbah was no 3
ot il h seventh mam, bt Hasan Al Zi
L e s i v s i of o A
o e man Al ZkihiSalam,thet e ou s
= followed by um\p‘m destruction of Alamut from the Mongol inva-
o o v exlin, “Ahough b this e overthrows
e and e et unsparinly pt 10 th edge
ot ah ol il suvived i P, nd he
i an anbroken
e peiee

St v
e o o s s saed I s e
s i e s

lin dow

already ree
e ik acknowledged the existence of signifcant gaps in th hisors

ol record and even cied witnesses” stacements that cast doubt on the

ey caims of e Aga Khan s 2 dscedsncof Hasan “Ala Zikribi

ot he neveetheless decided that “chis i not the place, of course,

Asiaric pedigree.™ Aroould
v

answered the third question he had set forth,
efendant, che Aga Khan?" by formally declaring the pedigee of the
“His Highness Aga Khan Mehelat? is the heredicary chief
and unrevealed Imam of the lsmailis—the present or living holder of the

4. chrough the 7th and (according to the Ismaili creed) the
o the revesled mams—lamal, e son of i Seeduck Wih
i e Aga

Khan's conniection (o

| sty Amouid demonsrs
Al through the irs seven Ismatili imams. \mauld\u)(htr:h) able o
e

thepre
o = reganding he A Kbt el

deparaue from Persa and the proces by which b acquired e
iy i che Bombay jaa. Ciig Warons Histery of Py Amould
Ag

e governor e man e decibes how 8 “Pesan of v

origin,” who happencd to be “the chief favourite and minion of the
all-powerful minister of Persia” asked to marey one of the Aga Khan's
davghrers. In esponse, Arnould wrote,this proposal *was fele by the Aga
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o be a great insule” because of che suitor’s lower ank, The Aga
Kb o oot cequest. However, because this “Pecsian of low
origin® was the prime ministee's favorite, the Aga Khan worticd that his
snub would insult the prime miniscer. Consequentl, in Arnould's words,
“having thus made the most powecful man in Persia his deadly enco
he probably felt chat his best chance of safety was o assert himsel in
arms—a course not uncommon with the great feudatorics of disorga-
nized Persia.”

‘Atnould interpreted the Aga Khan's actions as heroie and believed his
eebellions were justified. When Arnould inteepreced larer episodes i the

g2

negotiations with the British in Afghanistan and Baluchiscan, menioning,
nly his time in Sind, to show that the Aga Khan had 0o problems sup-
porting himel here as “the Khojas o that povinee hve ahvays ben
among his most zealous adherents
Arnould then moved moved to a discussion of the Aga Khan's sup
port and popularity among the Khojss. When discussing he Aga Khan's
arrival in Bombay, Amould explained that the Aga Khan “was received
by the cordial homage of the whole khoja population of chis ci and it
neighborhood™” Arnould's analysis ignored the existence of the Khojas
dinsiead
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+ the Khojas knowingly and willingly made payments to the

gt
A i i e o o s o

S e s e o ot b
Al s gind hat btk

T et comricd by P Srudin four andid yeae
e wro ha altough a few clim thae P Saduin vas 2
S o oy e e e et
oty b, b wrc, s “th tadiion unformly re

wmw amon the khoja community—among all Khojas

e excep that numericaly small proportion of them who are repre-

e by the celators and plaintiff
‘Amnould explained that the imary reason why he agreed with the

sy opnion > e Dasaatar. Both parties conceded the

point e s “iwariabl read ove Khojas who s at he poiac
B b herefore, in his opinion, Dasavatr was th text of “relgious
Shemancc™ amang Khojas: “When the book is read in the famiat khana

{as appears in the evidence) which
i slong so--deys sl  attended 10. When thac chape is com-

described the Aga Khan's transiton into o the Khoia jamat as confict
Khan made the jamat his principal

i from the time of his arrival. Arnould assumed rhe defense’s posi-
tion that the Khojas of Bombay welcomed the Aga Khan's presence and
authority in the jama.

Arnould then turned to a discussion of the Khojas’ religious practices.
With regard to the subject of payments, he noted, “From the very outset

been i the habitof transmitcingas o their “sie
) voluntary offrings (zakar) out of religious feling (dhacm)." Fur-
thermore, he claimed that “al these payments arc made under headers
such as ‘sirkar-sahiby ‘pir salamat, ctc. which, chough varied in form,
allindicate one and the same appropriation, namely to the [mam of the
Tsmails, as the Murshed or spritual head of the khojas.” Arnoul

cited the defense sitnesses” statements 1o support his contention that
the various divine epithts all refer o the Aga Khan, and conncered

people rises and
Satmamennn seader pronounees
the name of the *Most Holy Al (Mowla Mortizir Ali.™
o terms of sehether Khojas were Sunni or Shit, he noted that each of
the Hindu avatars were che subjects of the first nine chapters, and the
tenth chapter “treats of the incarnation of the *Most Holy Ali” he con-
e tha o S could v composed,compie, o adaped s o
eification Al

p chapter, alike are ut »

d defi-

jonary who, because of mental res-

ovron gy sssmed e Handint o the inended converze

He concluded: “This is exatly what this book does: it assumes the e

incarnations of Vishou to be truc as far s they go, not the whole truth,
e ey

pos
ey be the wark of an Isma'ili

cardinal docteine of the Ism
oo aaar) f e st Loy Al

T Sty i e e
s about Khojas and Dazavatar that existed in Perry's 1847 judgment.
Ao adoped e basi culin of Py s prlminy setions, that

el mcarnanon ‘and coming manifesta-

Khoja community as

o by Sadrudin, but provided
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fursher detal by explaining that Khojas were Hindus converted specif
cally o Tsmali Shitsm. D
seruction of this nars

vatir's theology provided cvidence of the
Khojas’ connection to Persian lsmaflis. Dasavatar’s portrayal

the last of the Vaishnava avatars refleced, for Armould, the *cacdinal
doctrine of the smailis,” which atested tothe hiscory of the Khoja com.
munity’s conversion and to the continuation of the Shi' Ismatli nareative
imthe Indian context.

Conelusion

Unlike Perry's ruling in 1847, Justice Arould’s judgment, from the
begining, focused solely on the question of religion, discussing the
eeligious identity both of the Khojas and of the Aga Khan. The specf
ics of Arnould’ decision drew from defense’s case: their explication of

erated the overarching question of the trial: whethee Khojas were Sunni
Shii. These terms of religious diffrence were introduced in their bll
of complaint and formed the central acgument of their casc. By arguing
iy the plaintiffs attempted to dismiss the Shi as

 and, furtheemore, prove that the Aga Khan's satus was

fabricated and sacrilegious. The defense, however, was able o undecmine
proving that the

and that, most importanly,the majority of Khojas sup
ported the Aga Khan as thir eader.

The defense built a strong case through theie skillful responses to the
plaintiffs” argaments. Several key texts and events also operated in the
defense’s favor. The first was the judgment of 1847; the defense quoted
Perry’s statements to support theie argument that the Khojas' belifs and
practices were unique. The defense’s ase was also bolstered by the argu
ment they made about Sadrudin's sectarian affliation. Arnould's judg-
ment elaborated on Perry’s description of Sadrudin's conversion of the
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o R elusion reiterted the exact connection becween Sadrudin

Ko

CONOEOE e e o bped by sh it he cout recogaied
5

o haa Khan a6 2 fgurc o high scatus. The defense’s argument that
e Kb was a “great nobleman” and “ally” sielded him from the
e eiques of th phainifs. The plinifs critcim of the Aga Khan's
el Te—such s i fondness for horse acing, s spending habis
gl wives—were deemed irelevant o the cenral ssue of whether
Khojas were Sunni or Shi'

‘rally the mose multivalent picce of evidence thar worked in the
defnse favor was Dasauatdr, The text served several functions in the
. Fise, Anstey i alongside the Persian text Dasatir, as
‘artof s discussion of Pesian relgions. This move ended up supporcin
R dbfens’s case, as Anstey confused the two texts, which in turn forced
i to state chat Khojas and the Aga Kban shared certain practices and,
txts Second, Dasavatar repeatedly appeared i the ral, but without any

Videane. The defense opportuncly offered an intespretation of Dasavatdr
that allowed al of their diffrent arguments to fall into place. They cre-
ted  single narratise that incorporated and explained the Aga Khan's
assrtions that he was connected to the Khojas via Sadrodin, the fact that
mental rescrvation was found in the ginans but not the Quean, and the
point that the Qur'an held it sigoificance in Khoja ricual. Dasavatdr
was understood, thus, as both unique to Khojas and theologically con-
nected to the Ismatilis, Most importantly, Dasavatar allowed Atnould
o define Khoja identity as previous Hindu, bur because of Sadrudin,
Tma'li Muslon.

The third and perhaps more oblique role that Dasauatar played in
the tial was as a devorional text of the Khojas. The defense argued that
the majority of the Khojas offered payments to *sirkar-sah
salamat.” Arnould resolved the confusion abou these diffrent tites by

d o the Aga Khan. d
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of devrion in th gindns The belefsand pesctics o the Khojas drew i
from gindn poetey, and the tradition of making payments to the Aga Khan bt

Wwas  common pracice among Khojs inth nincteench contary. Throngh :

o analis ofpracicsand conceptions of e v i Reading Satpanth against the

following chapterwillxamine how Satpanth practices o the gindns o .

PR e e e Judicial Archive

o e Do e el

‘JH!;IJ vt chapes s of he carnation o he °

Judgment o The Aduocte Ganerst s Mbammad
ent theris culd A Kb, 5888

1847, Justice Perry had been the first o articulate an offcialdesceip=
on of Dasavatar. Pecey described the religious text of the Khojas as

by Pecty’sculing, Justice Arnould s
e e denciy of
Aga Khan in his final judgment,

The outcome of 1866 canonized one inerpretation of D
recordof the Khojas' conversion. Doring the trial, howe

plaintifs and the defense ageeed that Dasavatar was e

et opens up
belonging to that which was defined by
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Reading Sotpanth against the Judicial Archive = 55 Reading S e Judicial &
e efined through the elgion g e s who

the importan

Yt rovides a way ik shou el of he Khos i f
the languae of denicy. underscoe e present world.In w/mu/m atar, thefnalpocm

way to engage and
L ¥ Satpanh ner of the sory. Sl 10 Dasamo
e than comvesion affers new insghts into the case. ke \ ,Cm il
forexample, the sueof th Agi Khan's rlgions ahory: athough b G405
ly decided by the colonialstte, his evered starus
among Khojas can be traced to Sarpanth pracices as well. My rcading of
gemony and the aceeptance
sems all empha:

apars.” The figur
vl T g

4, A "
made paymens, such 35 “sikar-sahib” and “pi; Kma © the
dthe

owner of the property.
Justice Arnould's underseanding of Dasavatdr assumed that the pocm's
it nine chapters were Hinda in aricntation and that the inal chaptee
e Mashm. This inerpecion. I e, resed 3 il diion
that did ot exis inrinsically in the tex. | analyze che ninth chaper,
s s he .m» mm Dasamo Avair, o show

ian i, bt s, for understandingche Satpam's ol n the istory

e oy 1o o 5 n the comec pth o cvrrdy oflsamsexpansion.
= End Time s looming.
e

B o e e e, e

elated matters. In Dasarro Avatar,thefirst pocm | discuss, th

word s presenied dheough the pespet

which the “expected delvee s to come and humble o destoy the forces

of wickedness and establish the rle of usice and equity on carth." This

eschatologieal vision i nareated theovgh the antiipaed confrontation
the figore of atar and the cvil demon, Kalingo. This

Dasavatar and the Problem of Syncretism

The speifc definiton of “sect” thar Jusice Arnould used o clasify the

L S e

s explain further

below, this central eschatological moment is tied 1o an equally signif
cant componen of the poem: the message to folow Sacpanch pracices
correctly. These peactices, desceibed s integral t0 one's dharm, ensure
0 (3 o e e o e i (ke Wheress God himself." Deciding that the figare of Al was the key (o the doctrinal
in Dasario Avatar expeciation of the tenth avarar's messanic arcval e urveen Suns a S Arnold proviled sl cidece

he next et of of Dasavata

pocms | analyze, the Yog Vani (*Utterances on Yoga), Satpanth practces 8 e eve corponedcompiedoe adaped ik  wodk ok

| e
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hiss he dolaery ofthe st i chapeers, he semi-deification Al impled
the enh chapee, alike are urterly impossible."™ Furthermore, Aenould
atuributed th orgaization of Dasavatdr to Il misionares who
in his opinion, assumed “he standpoint of the intended convertie” the
i shape ottt a2 ok was 1 i
BB e b o rippemens e ot vin
nuvite system by supersdding the cardinal doctrne of the lsml
cholarly discussions that frame Dasavatdr and the gindns as lmail
poety retcate his positon. According to Azim Nani the most sigif

o Nan) s noio o “mamas dine cighany» onfens Dasavairs
ideity s an il ext. Tosppor his merpreron, N

fist nine avatars n the gindns coerespond o the names of the
S e e Howerer the fiureof
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o by side W wmumm i phiony)

e i3 \wm\ ﬂuml Dasavatar as.

“w‘ o el e o
T et e ol

fe i “non- K.H(\ or the non-Vaishnava avatar, which is

: \m?w. o eove ancsof Dosaa fcively st te st
o of el W s scholrs bave mored away fom
o e e, Tesi K anlyis ot ginn rabma
et for ecample. pess on o syncretic model, Hesapprosch

ar is not the Vaishnava Kalki, but the Isma'l Nakalanki, In Naniis
‘analysi, che figureof the final avata represents an ultimare ruprure an
disjuncture berween classical Vaishnava and Tsma'ili theologies. Nani

senting "divine epiphany.” Nonechcles, in his analysis, the clements of
‘Vaishnavism in che gindns are ultimately rlegated to a suppostog ol
only serving to provide a framework that facilitares the integrarion of
Lina'lithought.

“The closing ines of the Dasarmo Avatdr of Imam Shah, howerer, eveal
the simultaneity of Vaishnava and Shi idioms in the description of the
tenth avatar:

cire dasamun rupa tam nakalami niriyens s siza

ian deve dhaeeyo s mols murata alin avacara

(Then the tenh fom i ey the form o Nakalanki Nacayana.
“Therethe deva hasassumed the form of the blesed Masla Murtada A

e
same figure, occurs frequently throughou the pacm. Here, the honorific
e ivn o the tenehavatar—Nakalankiy” “Naveyana,and “Masla
Murtada Al"—force the reader t dislodge the igure from a conventional
Naishuavalpuranic context. The various names produce a kind of ension

tence of diverse lemens,” s e “coherence of their combined con-
fguration,” and third, 1" What distinguishes
Kassan's approach from the sectarian interprecations of Dasavatdr as
a comversion text i the fact that she acknowledges an overlap betwieen
domainS
tion o an Isma'ii companenr, but her study nevertheles operates on the
assumprion of an identity-based separation beween “Hindu and Tsmaili
viewpoint,” cach of which represeats a distnct ontological entity* In
thisway, her syncretistic approach relis on the same binariesof th sec-

arian perspective
The theory of syncrerism has becn addcessed in other studis of Indo-
Isamiclerature, such as the Suftlrature of Bengal. Tony Stewart,for
exampl, explains that studics of Bengali Suf literature have tended o
conceie of the radition a cither deviant or hybrid, both of which, foc
i, come down to a perspective of an “unholy alllance of religious ent
ties thatshould be kept apart i an ideal world"™ I attempting o ethink
s of synceism, rvare proposs sndnvandingth peees b
hih elgious vocabulry, o n cur,the hape of Besgll vermaculac
lops n lght of N i
Drclumalliiaiei bl
xample of this phenomenon from the Bengali Suf text Nabi Vamsha,
in which the author, Saiyad Sultan, adopts the term “avatar” to describe
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G whs S exlains a 8 serch for  “tem of cquivalence” o th
t ofthe autho Stewart argucs tht
g e i, Peko-Arbic and Sk based Bengall,which b
13 s o separate inguitc o ofsutce anguage (Arabic and Prsny
and tcgeieceiving Ianguag (Bengal Aliough “nabi” (Frophe) and
avaar” ech e oiinally unrebed,as tey come for difret
guage sourcs,thy can be drawn together s cuivalen tms ecaus
they both ree o divinely npired gadance.

THoth “nabi” and “avaar” appear freqenty in g posry, and so
Stwares discussion of eqisalence could in theory e reevan o this
rudy. However,te dichotomousseceural diviion which Stevart del

quency, while Gujarat, Hindi o some combination of the two, compise

1 8 percent. While Stewar's “dy theory
attemps to complicate syncretstc models, his approach is ultimutely
premised on an essential diametric oppesicion: each word must firt be
understood as distinet from is "counterpar” before any kind of quiva
lence i drawn. In this way, his method, like Kassam's, shares he same.

binary premise of sectarian and syncretisic approaches.

“nabi" and “avatar” undermine the significance of slam as its own inde
pendent diom.* Richard Eaton, for example, comes 0. very diffrentsct
‘ e ally, e

the Nabi Vanisha cannot be consideced syncredistc at all Faton clims
hat lthough Bengali decies and Hebrew prophes igure cqually in Nabi
Vamsha, this scory of “the family of the prophet” (it lers! tramsltion)
draws primasily from Judeo-llamic deas, most important of which i ts
peoclamation of the finalty and superiority of Muhammad's prophetic
mission.? Eaton's analysis of the cenceality and finality of Muhammad's
prophecy in the Nabi Vanisha divrges with the syneretism model on the
eounds that the text fundamentally expresses normative Islamic cheol
ogy that “fully accords with the Quranic understanding of prophecy and
‘Gods ole in humman history.""

1 would follow Eaton's countersyneretistic position and argue that
Dasamo Avata ike Nabi Vamsha, ovght t be unds
albei in 3 unique form, ideas that st
of the Qur'an. Eaton specifically emphasizes the point that Nabi Varshe
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s e it shoriyof he Pophet I is way Na Vs
B o o saersion,on i the sty of Quran
e e b Qs coneys h ity and upetory of

B suhority of calr prophes and radiions,

earler texts and

Judeo-Islamic.” From a Shi perspetive,
vese, divine intervention does not come 10 an end wich Muhammad's
o Miahammad'sspiricual and eemporal power,accordiog o Shthe

itained and therefore transferred charismatically.*

arly years of Tsam, the idea of 3 lads
pressed to 2 highly complex concepe of the
hacological hidden imam.® This belief in hidden mesiahs marked 3
‘i sifc i the concepion of the imam from the ealy period, for the
develope idea of hidden imams broogh with it th notion that imarms
posscsed divine knowledge and powers of predietion, most notably the
*propertime for the messianic Imarn 10 serke.™
‘Dasamo Avatar provides a nareative of this “stike. In the pext sec
tion, 1 analyze that stocy in relaion to its arcicularion of the Satpanch
The dchrough 5

{enth avatar 1 ontend that this tenth avarar does ot representa igare of
conversion, nor an example o syncretism, b cather, a3 an expresson of
mesianic redemption for the Satpanth devotee

Dasamo Avatar

I the openig lnes of Dasamo Avatdr, the protagoist of the pocm, the
tenth avatar, is described as a manifestation of Hari, & name refecing
ither o Krihna or Vishnu. At this poinc in the text he s “hidder” in an
“Asah country”:
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Todrin e e vl s he Nkl ncarion
Today, e s sitin inche A

ot et decis Mll.\rnuuumv:n\\'
Th deva remains hidden today in the Kali

So,inthe Kali ea,the guru Brs

e e ncamaion of P S
e

a mendicant n twenty-four countrics
Ahough the e o the posm i icoduced g s e, e i
achedina’s terminology, it s the “proper fime” for himto
R
artival focus on the imminence of that arrival as well as Satpanth teach
ing, both of which are explained by another igure, Pir Shams. Pir Shams

tation. Pir Shams comes to Kalingo's house in order to deliver o message
about the tench avatac to Kalingo's wife, Queen Sursj:

Whee Qe S i e vy mone, s e o
ittt B Shamssps i, Qucn S, o
B »

e Atharva Veds, and

etcenal aboe

“Today, O Queen, you have come toth royalchcshold ofthe house of the
deion, bt ow you e s gaing 1o bewased

i e T e

B T S o vasin e ot
2 parcor.

“Then Pi Shams soke the truth

L, Quen Susjos tothe e of he Athara V.

Queen, in the Krithcrs, the R Veds was curent

e the devte Pralads eind brtion with e ks of s,

ot

Qucen,kow that nthe econd Tret r,the Your Veda wascuren.

Then the deva rescued the devotee Harishchandra with seven krores of
beings.In thaters, the Shah imselfdesteoyed thce demes

Queen, know the thirders, o be Drapara, when the Sama Ved wasthe
basis of authoriy.

B sl i s o of bl I i e
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inahichsvarrs prform beri acts fothe el of umankind T
the avatar’s becoic acts are supplemented by a mes-

s aneh prvious aatars of Har th purpose of i st
ion s solely focused on conveying the authority of the Atharva Veda.
. Yugas, and avatars are invoked only to provide the.
akalak?s destruction of Kalingo and o commanicate the
ignifcance of a ew teaching, what Shams also calsthe Sarpanch
Lisen, Queen Suraja, 50 Pir Shams speaks his thoughe
Todayin thisera, understand the Satpanth ascruth,
5o, Qucen withost e Satpanth o ne has acaned knowledee.
forer © Quoen, without he true guru there i 10 salvation.
. worship he Satpanth a cue
hen oy, You will cross over safly:
Queen, fllow theSatpanth secretly, S0 that he demon may mot kaow:
After hearing Shams's Satpanth teaching, the Queen responds, having
fully comprehended his message:
Lord,whateer seevice ws et undene by us i out previous lfe,
come tothe houseof the demon.

e
Tt ow e 1 he g, the e s we hae bcome ternal”

In the previous passage, the reader s introduced co the particular lan-
susge of Satpanth teaching, where Indic notions of time, the Yugas, and
textual signiicance of the Vedas are deployed o convey a new Satpanth
thealogy that hoth emerges from and displaces these older Indic ideas. In
iheshov vess, we discover e Hindu deas of it (arma)and the
this world (muckt)
ophy. Queen Suraja understands he station in if, as Kalingo's o
mmbn the philosophy of karma she remarks that her actions in previ-
us v resulted in the present situation. More importantly, she realizes
h o,
{amara), has become possible as a result of her encountee with the guru,

odsnthe Kol theplace ofHar e Athare Veds
So, oday, n the Kaliera, Hari s th tnth incaenaion.
Tha devtthe lord Mo has assumed the Nakalad incarton, He will
il you husband, Oh Lady.
In ts natration of the eats of “Hari” and the tenth avatar's fortheom:
ing confrontation with Kalingo, Dasavatar is eminiscent of the puranas,

one of which s offerng a tithe (dassond). Jusc before his departure,
h el
ing et t0 put the offering in a box and give it 0 @ sex-traveler.* Anocher

e explains that the person who docs i suffient dassond who

of prayer (dharamasara) because of laziness will be forced to wander in
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exile? I anorher section, the ithe i presented s a good deed performed
cegularly by the nmunivar, o saintly one, a deed that the guru commands
subjects o emulate:
Suchbpsines e il ey o
Thoe who spend hr e dy e dy i e and o
s s e

Other ginans give ample warnings of consequences if one docs not
pay. The following poem atributed to Pir Shams not only underscores
the importance of the pactice but also points out the repercusions of
neglecting to pay:

Thehearso e s,y st led it ligion s
Inthe True fich (din),indeed, i the rue i, b

18 e sinh s ncorect ye, il shor, e i il -
Gl e e

“This poe offers further cxplanation about the practice of tithing. In

eglecting to do so, but also specificall defines the practice tellng the
devoree to divide His worth into tens. The instructions of offcring the

tithe in this poem ate exceedingly harsh, for the poem explains that for

getting the practice or o doing so peoperly will esul in geave conse

coces, Morgovee his poem links the practce of tthing to Satpanch

dharma and the promise of beration from this world (mukti) by decre:

Ikl ot o ol sl 2 -wcoched soul” and
iy

e frequency and seriousness with which
i one's duty o tithe demonstrates the centraliy of
Separih weibing

practice
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«t scction of the Dasamo Avatar inteoduces Satpanth

e the firs
Vi ja, the

- and practices through the dialogue with Queen S
4 e o oo o8 the figure of the tenth avtar,
oty he s confonaion withKallge the cul:

. The tenth avatar, most frequently referred

prior to the escablishment of the Shah's rule
o he specifics ofthe Shah's journey from che hidden locale. The poem
plins tha che areival ofthe tenth avatar and his encounter with Kalin
5 army will take place i the Kaliyug, a ame of immense physical and
Socal upheaval: waters will dry up and food will run out, while women
wdon their children, Brahinins magry Sudras, and people will be
Lenerally frandulens and deceitful* Most importantly, believers will be
contolld by the povwer of Kalingo:

willa

T, he i s il o awy o e cripes
he minds of the believees will b un

i Keimgs wil et s e
S, the gura says you il e nth end

ek al of the Shah with

g, however, heralds che are

B e

B nam Shah b b, Brothe,thse are he st igns

I adiiontoporcyinthe upbeavals o he Kaliyu s sction of

Dasamo Avatr aso peovides  detiled desiption o the Shah bim-

of the poem, the tench avarar i i

s e the poem reierates that that Har resides outside i

ot locues s resdence spoialy i ~Scaipar” o the Fesian lands,
whese, sccording 1o the narrator, the “king sits and nobody knows.*

Blig upon heanicipaion of he habsaivl,the oct 1 1

Jothe
e sod the bee o o e i stdded with rabies,and e
Rair on it mane is strung with jesels. In the midst of this e

I o peing s
b d
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even the post himself is amazed, interjecting, “There was so much gold,

ind his slipers glictr with gold
rubies hangs around his neck-? The Shah s not
anly presented as aregal and divine figure the ext gives cqual eight 10
hiszoleas warior. When the Shah mounts his horse, “a shout arses n al
the theee worlds,” and aftec a lengthy description of al the members of
areator cxplains how a horde of musicians ssemble,

beating drums and playing “cighteen crores of war horns.™ This music
inco India has areived. As the

Shah and his army begin to corer India, they pass between the Meru and
Himalaya mountains, Continuing in a hyperbolic descrptive mad, the
poct conveys that the Shah's army is 50 vast that it cannor be contsined
betuween these ranges, and while the army marches, the drappings of its
orses pile up o 3 height of one and a quarter yards high.

Thi b

a ween the Shah and
Kalingo, and the detailed description concludes with the moment of the
5 arival, when he sits on & decorated throne.* Only afte the Shah

% Buc Kalingo ignores

other; ulimatel the Shah cakes his sward and slays the demon's ntire
‘army. The subscquen veeses describe the new world ushered in by the
Shahis victory:

Then althe gathred craron s recreed
There, the Shah cause all he beleversto rule
“Then my Shah will i upon a e round cushion
There,guru Mubammad wil be th ize

Just as the poem’s description of the Kaliyus emphasizes the miscry of
the world pior to the Shah's areival,the descriptions of the cosmos aftec
the defeat of Kalingo present the reader with images of paradise crete

y paradise
o etcenal abode (amarapuri) a decorated with gold and jewels. This ter

e Shah will marry. The poem explains that amarapuri is open oaly
Satpanthis and closes by statin that those who follow the customs of the
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Dsssuatrwill b saved on the Day o Judgmen (mabadin) and the cycle
of death and rebirch (samsara).
i Dasamo Avatar, time s ariculated i relation to the messanic and
edlmptive event of the Shal's ise rom accularion, ayios of the demon
i rle 1o i

Kalings isexpy
asly withina framework of Shi'i theology. Unlke the Nabi Vamsha,

Shah, ctled Yog Vin? (“Utterances on Yo'
Sapanth redempsion described theren. This figure s a guru, who artiu-
Joes Saepanth philosophy and practices through Nath Siddha discoursc.
exarmine how in the Yog Vai, Satpanth rligiosiy is defined by the

d, most

{nportantl,the cemtrality of the guru. T then point o a specifc connec
tion between Dasaio Aatir and the Yog Vant like the Shah in Dasamo
Avatar, he guru o the Yog Vi esablishes his throne and comes to ep-
esent the possibilcy o redemption for the Satpanth devoree;

Yog Vani Ginans

Poemx
Ad thaki ck sum aipiya,tae sunmieh sabad nipiya—jugesa,

Jopns maram koi a e, fogki maram jugesac fine—jugesar.
Mudri peher e man sash i nacge isho atevin—jugesar
Bhabhurchol ne pay pative, pan sdhad shabd ne ine—jugesr.
Sangisagide ne ki ftive, pan Bbiemand akhar a jane—jogesar
Jak vadhire ne yog na sadhe, pan mugatad maram 1aJne—gear
Jaop dip e sim kit rachiya, e shestnd sicjane—jugesar
Adssath irtha e parvat e e iy nak nlvds thiy—jogesac
EnBhaneind: i, tame suno mira ogh

jueesar
Transation
0 e beginning,cher wosemprines,and feom empinessthe Word was
creted—lugesr
The meaning ofyog nc one knows,the meaning of yog,only Jugesae
Koows—Jugesar
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He who wears an earing but s 0o contol of his sel,will indeed go
hell—Jugesar.

bt doesc know he
ponwer of the word—Jugesar.
plysthehorm andspis is ;b docs' ks
He wear s haie ong and mated bt docsn' ki
libestion—Jogesor.
tn i, el s established his theone, b th uliite crcaor
ilgrimage ses of mountain and watr,you won's

w the dvine Word—Jogesar
e the sere

i you mee the gara, il your
problems go away—Jogesar
Poem s
Gorpramint e o, e ke sl v
Satgurai vichs ne karnie sichs, ¢ sevie mugat

Manane miro ne ikhyine viro, o 3 sarg bhr

EK abhadhut k joss Kheliva, e kidha aiveds jogas sii,
Asmin sarine chandac ipiya, anc srie t varan adhar, jgesac

i parun sev o kije, v kasni thiy mstsr—jugesat
Bhabbt chof ne hath mah fof,pan bhiens bhed i i
B i

pesae
Naveavariro ki rsh s hie, jo st v vihar

A dashme avatar kere fvane sandbe, ame seva karo nae e nar

Translaton
Gy, 00 Ko the g o wil el e
1y understand the gue's words 2 ruch and act according
willreachsalvation.

Withot Jogesar o, there will be o savation.

Where dharma i lluminated s the hat s esablished, heee, beings a1c
becated—Jugesar.

i
Prodcing the wind and fstning the excth togethe, his one restor
ceested thee forms—Jugesar
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w the esence o the fourth afer these the forms—that Nar Narayan's
yce of death and rebirth—Jugesar,

K
ome has aaived in

uw; dri the consecrated water, and you will

e i th Sapanth as such,then hesding  hel, you willtun
od—Joge
e genecations ofenlghteament, you will e ahead, and

e, and o il e the et of
Lond s made the plac of paradise, He who acts

ww»m Shande progrssd,and b did clinqioh the

e

o tomthis world—know this ad Incorports 10§

o e o n o s gy il v 1o e vy

One who spples snd carriesthe begging bowl, he doesn' kaow

e secret nner mesning —Juges
fiten

1y haven' mediated on the Satpanch.
Soutsel sogether and perform proper

I the Yog Vini pocms, ascticism provides the speingboard from which
S ol pacs e st Akl
posr senerally as a kind of citique of aceticiam, the
‘,mr.muuum of the pocs”riques lustrates hat the poems, in fac,
d philosop

partclarly that of the Nath Siddhas, to convey Sarpanth teaching and
pracice. According to David White,the Nath Siddhas themselves cmerged
5 *heterodox” tradition in medieval India, and their anguage and prac-
tices worked to *subvert the canons of Vedic and *high tantric’ religion”

“Yogi* or jogi” has,

st st cight hundred years, been an all puepose

Hindshoe comdered s, e crodos, and even heseical nthi doc-
On the one hand, the Yogis of
R i ooy o snd exclsion o athodos
s hey et ebling gt of ecria o and i
e whose nguage and behaviorsubvr the canons of Vedle devorional,
A0 "Hgh” s eligon: O s rhey ey ar e by e
featues ofthee sectarian aflitions and practices: hers to the heterodox.

hairuncur,
and contine 1o adhere to the practices of “pimitive” tanrisn. .. I recent

|
|
f
!
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s,y b s syl e o e Nt i who
are widely knovwn as Kanphata (plitcared, for the very visie careins the
Weatinhoks bord B i i chs il oaheonie
Yois o Jogis.

i cpenglne o he s poem conve g he ol one
inderstands the meaning of *yog.” In contrast o this “truc yog,”

i el the oo e ke ! Nth S s

s his haie long and matted,’

B e el

through an opposition between the “truc” and “false” yogi. Accord:
ing to the poet, this fale yogi engages in practices and adoprs puises
that make him seem knowledgeable but that are actually incffective for

B e i

* and i even bound to hll (narg) because of his actions.* The
poem sts these two types of engagement with the workl i oprsion
by depicting a dichotomy bersween internal and external practic
impostor yogi focuses only on the external world, nor only focusing on
his appearance, but also seeking out others (o indulge him as well: for
exampl, expecing others o touch his feet. This kind of peioriization
of external physicaliy, the narrator explains, s ultimatcly self destruc
tive and furile, Wearing long-haie matced locks but having no control of
ones mind () does ot ead o ndessndin s mcanin ran)

and “sples

‘nowhere meaningful

i dichitomy beswee the iteraal and exeena provids b ph
osophical speculation and as well practical guidance.
mode ofthe poem serves to convey the philosophy of the Sat

utterance to the cosmos and to the guru. However, alchough the poem
gmphmrzzs the importance of understanding of the meaning of y0g, the
ey of creation, and the secret to liberation, it always prefaces this
BB e s oo one cugh ot o ke By outin
ing the mumerous missteps of the false yog, the poem cells the recipient/
audience what partcipation i the Satpanth entail. The contrast between
the false yogi and Jugesar warns the porential devoree against emulating
che falie yogi. Ths, the oppositional framework that draws a distincrion
- Jugesar and the impostor serves 1o bring the devorce into the
| e o o delineated
Hhmal v e
e e st prace form e important
o 1, they provide, at the same time, an opportunity 10
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e 8 discuion abou the centrality of the guru to Satpanth teaching
e teatness o the guru i firt
U Au the opening verse explains, the universe begins

Jedged in the poem through the

Dara) whose mysterious
o) oty Jugesa has insigh into. Asdiscused above, the
. mecting the guru, Jugesar, and understanding the

3 by the polemic in which the false

T e cncwil and gt dli
e . The e o
Ribough the reecation o

P
the division berween the false yogi and truc yogi is not rreconcilable. Uy

othis e performed a series o futie actions,
b che poem offces a way fo th false yogi o escape his misguided path:
i e e
The cenality of the guru and the importance of understanding the
pacameters of Satpanth practice also form the basis of the second Yog.
Vant poc. In thi em, the cncounter with the guru makes
understanding of Satpanth teachings possible, as the poem states that
salsaion requires understanding the guru's words and acting accord.
ingly This second pocm, in particulac, articulates the tension berween
life affrmation and life negation. For example, the poem reads, *If you
do the service of one who is rightcous, you will have no more worldly
attachments™ Furthermore, n the fourth verse, i states, “Control your
passions and sacrifice fame, then you will go to heaven.” While these
encourage detachment and renunciation, other
eclare that participation in the world, particularly the practice
Ofspecfic rituals, i equally important. The insistence on proper conduct
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‘and practiceis outlned not only in terms of negation—as the first pocm
did, by concentrating almost exclusively on the practices and riuals the

yogi should avoid—but also through specific injunctions. For example, i
States, “With atention to dharma, drink the consecrared water, and you
‘will achieve seveaty-one generations ofenlightenment. 1 you met with the
Satpanth as such, then heading to hell you will turn around. The drink.
e o conete vt L deco v i i
0 personal duty that has the power to everse one’s fu

1 il el I o o the Sarpanch, g pit csemony, n

il Preachers,” Dominique.

iz

e Ay
of Satpanth prsetice,are reformulations of taniric i, She ouines
he following clements of Sacpaath ritual thae v

et s who b ot b e o he St v
allosied o aveend ther ceremons
Joint prticipation of e, wormen, and childrr
Cose il commriies, o o o
mbly hall
rnmmum\drmkmgMn‘ sscrated wate which, 35 vanovs has obsercd,
ended o eplace the emen partake of n Sakts o K handed
tanric rnals
“The pot itself n whichthe wate is keptis cadiionaly worshiped by
Hindus 3 the Goddest,of whomit i  symbol”

Whether or not Satpanth rituals such as the ghat pi were influenced
by tancic rtes, it is apparen that ritual drinking is not an cmpty act
divested of meaning—as s the case with the person “who applics sacred
‘ash and carries the begging bowl.” The ritualssignificance is connected

ative of cosmological ordering, s can be scen in the followiog
gindn aeributed to Pir Shams
The Lord il masry the Virgin Eacth, it the mriageof the Lord ofthe
s words, O htdyhe il f h har wll b et up, and e
deccitul w
O, e

cinthe word e haveanshode cognize
wo dicipls, Vimras and Surbhan
Though m:ddmy\\n P e R
.y will sueely appear ogether,know this
B e e
andlamps making frageance and much brightness.
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e Kol g, hre s muc worship of ol e, of e el fo

A e ot ey e s o
el cremony e rabed

e eashi h o o devoson, i St ety will

el i heavenly abode*

In this gind of Pir Shams, events that appear in Dasano Auatdr,
samely the Shah's marriage, are connected to the Satpantl men
Honed i the second Yog Van poem, the ghat pat ceremony. As the narra-
icelai, afterthe Shals marriage, alldevorees will gacher Iog:rh:r as

i the ghat pir the

pocm, the worship of holy water has occurred previously e
Fas been used before, but the sacred ritual has not yet embodied its com-
plte sgnifieance. The itual of the ghat it is infused with new meaning
whenitis performed as a community of devotces, a the time of the Sha's
macriage. Here again, as in Dasanio Avatdr, performing the appropeiate
itoal acton in tandem with devorion to the Shah guarantees a place for
thedevotee i the eternal abode.”

“The importance of ritul is ane subject in the second Yog Vani poems

Satpanth's ejction of renunciation, but the second poem makes cleac
that active participaton in the world leads to liberation. The narratoe
explins that practices such as carrying a begging bowl and smearing
ashes ace not importants jus a3 the first poem stressed the sigaificance
of the maram of yog, devorces are here fnstructed to give primacy

understanding bhitr bhed, the esoteric meaniag of the universe.* The

whose liberation was attained as a result of worldly engagement: “Gor-
aknath Machander dida't eelinquish the world. He achieved liberation
from this world"* In other words, he did not achieve salvation from
relinquishing sansar, the eyl of death and rebirch, for his oodhar, or
libeation, came from participation in the everyday. After this example,

poem commands the ceadee/listener, “Know this, and bring yog into
your life.

The second poem thus also declares that it is never too late o incorpo-
e the Satpanth ino one’sffe, The closing lines of the poem convey this
point but his time through the language of avatars:
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G marmshah says, listen Jugesar, v testimony (0 the e avatas

The nine avaars are meaningles i€ ou haven't meditated o0 the Satpan,

Inthis tion o the tenth avatar,pull yoursel toether and pectorn proper
Serice, men and wormen

“The verses prior to the above lines repeat ideas and themes from the

also reminiscent of the first poem, th tone ofthese final veeses shifts from
explanatory to imperative, s the narrator explains o the devoree that it
i cill possible 1o join the Satpanth, regardlessof hisher past.In he firs

i the cosmic creator, and the guru whom

the Satpanth offerd in th firs poem,this second poem uses the ivision
of time betsween the fies nine avatars and the tenth ay a means 10 convey
a simila message of opportunity. The narcator makes it clar that even
i one did nr participate in ot understand the Satpanth during the time
of the frst nine avatars,there temains the oppostunity 10 adopt Satpanth
Dractices within the ime that lics head, th time of the tenth avarar.
“The losing statements in both paems, which direcly address the devo

second poem's point about the dme of the tenth avatar is @ diect
teformalation of the redempeive power of the guru articulated in the
fist poem. The closing ines of the first poem present the cocounter with
the guru a5 a tansformative cvent which allows the potential devotce t0
Change his/her course in e, even i that e had been filled with a serics
‘f mistaken cholces. Paralleling this conclusion,the second poem explins
Chat the time of che tenth avarar provides an opportunity for the potential
devotee to reflect on histherlf, recognize the possibility of change, and
perform the right kind of sevice Even i the readet/lsencr has engaged
{na scries of mistaken actions or elieves that the path toliberation s in
asceicism,the Satpanth offers the possibility of sarting anew by discacd
i these practices and belicfs
“The figure of redemption in the Yog Vani poemsis not only expressed
through the discourse of the guru.Incerestingly, the motif of the “chrone’
ated the Shab's rle in Dasamo Avatar, appears in the st Y05
e discusses the 0ppos-
tion beeween the true and false yogi, the reader encounters a seemingly
unrelaced verse placed i the middle of the poem, Verse seven proclin
“In Tndia, the is the ul i
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Tl peopery and culiating un
e erse switchesfromthe divine appeb
ing “lord.* This hift is not
e Iand and establishing his kingdom
i ht it o he yog 1 the “Sami wlocusblises Wi
ke or th
rone i
Jih his throne in India, just as the tenth avatat in
Dasamo Aatr did
‘Desamo Avatar explains h
marey the Viegin Earth. In the P

the Shah scts up his throne, he will
i hams gunan, the ghat pat cerc
e Mows the Shah's marriage will take place on  fa greate sale than
e all disciples of the Satpanth will achieve the heay
with the Shalys establishment of his
men of messianic expectation,in which
panth teaching and justice wil be
place at the end of the Kaliyug—
isge of the Shah o che Virgin and the sharing in the

—all parcicipants wil be considered equals. While
Virgin Earth,the bride of this mar-

refrence to the dalit meghaval comm
discussed in Dasamo Av any great lengh; however, it s the central
topc of discussion in the ninth story, Buddhavatar. This next section con-

{inses to explore the themes of justice and redemption in a reading of the
inin Buddhavatir, which i atributed to Pi Sadrudin. Many of the same
themes from the previous poems recur in Buddbavatar: the imparting of
a new teaching that reles on older Indic ideas, the possiblity 0 embrace

d, most sigaif-

cantly,the importance of beief in Hari avacar, the ycle of incanations.

Buddbavatar

1 the teadicional ordering of avatars of Vishau, the Buddha generally
appears as the ninth incarnation. When the Buddha is acknowledged in
the avatar sequence, he most often secves as a model of compassion and
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sighteous conduct,following the more conventional tesits of his elow

avatars. However, unlike the preceding cight avatars or the subscquent
tenth, inconsstent: he

7\ The portrayalof the Buddha alo difice from

she rdionalseprenation of e avrrs:whesas s vt e

being hpn o lad by cowadsdiny,

described as leading humankind astay

title i the poem, i introduced as the manifcstation of Harl. However,
there s lctle correspondence between the description of Shribuddha and
any other account of the Buddha,™ While Shribuddha does consey some
semblance of eaditional Buddhisc philosophies—peeaching compassion,

promoting dharma, and rejecting Brahmanical social orders—che ove.
eiding message of Buddhavatar is wholly unique i s espousalof proper
conduc and superscssive theology

Buddhavatar's teaching is quite expansive, oscillating berween the
prosaic-prescriptise and proseriptive codes of behavior—and the medi
ative—n series of ruminations on the nature of th
B e i v s
o e Faiava, o pilosopy

divine. The culmi.

the divine (represented in the poem by the Brahmins), the propagation
of Shribuddh
Pandasas epitomize.

“The poem opens with the arrival of Shribuddha at the havse of the
Pandavas, at which poin Shribuddha's appearance, which is simalase:

revelation, and the possibilicy of salvation tha the

the one hand, h s physicaly repulsive o the senses, but at the same time,
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e port descibes his avaar uise 55 one of  “muglsroop”sShribuddha
435 2 warrior, holding 3 knile, dagger, sword, and bow

low-caste person (chanda; his mughal warrior accou
icie royal tcles, such as diwan and . As if the paradoxical
ot complex cnaugh, the final strokes

o the sleady vibrant image illuminate who this Sheibuddha really i
fhdare,th “King ofthe Yadavas,” who has manifsted himself o restore
rth. The last verse ofthe secton highlights this incongruity o

onder on ea
form and essence by
Jadaray arived axche door of the Pandavas

Shribudha arives at a moment wihin the poemthat holds cosmic i

moting tha i was in this femphasis mine] form that

aifcance, Buddhavatar takes place a the juncrure between the Duapur-
fug and Kalijog, " afer che unhp\ﬂmn of the bartle in the Mahablharaia
e The postbar

gl

Shribuddha cacers in Buddl
of concinuation of the narratie of the Mahabbarata. Shribuddha emerges
Upon  scenc in which two scparate collctivs, introduced a this point
and refereed throughout the poem 25 “the Pandavas” and *che Brahmins,”

and next o them Brshmins are ecit

fire ceremony (horn

el ik ciong e lap i oo e e
both represent misguided praceices, only the Brahmins are prescnted as
of Shribuddba's message

The Brahmins are postiancd as permanently misguided practiioners;
they serve as persistent targrs of the narrstor's polemic. The Pandavas,
on the other hand, are conflicted devorees, whose responses o the Brah:
mins’suthority shift throughout the poc. In the first section of the text,
the Pandavas are in conversation with the Brahmins,trying to understand

imedeemabe and beyond the reach

‘what the proper penance for having killed the Kauravas ought o be. Ini-
fially, the Pandavas secadfastly obey the Brahmins® authority, but as the

ing thecentral message of the poem s 2 whole: Shribuddha representing
the culminaing and fnal rexlaion breaks o the performanc of he
bom jogan ceremony in order to save the Pandavas from progressively
degenerating Brahmanical traditions.
Prior to Shribuddha's conversations wich Bhim and Jujesthan, the
au evidenced by

Pandavas obey the Brahmins' guidance and author
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hei prepasations fo the hom jagan ceremony: Afer the descipton of
Shribuddha' arrival, the poem tutns to King Jujesthan, the conflcted
‘and tortured eules who i unable o overcome the pain of having fought a
‘Wa with the Kauravas. Jujesthan tells the Beahmios, “The sin of killing

1,000 Kauravas estson me.” He folows this lament with an appesl
% Beahmanical authoriey, asking, “What is the punishment for having
comnirted his sin?"™ Insead of invoking any kind of philosophical dis
Gourse on theimpermanence ofthe body or significance of Kshatriyaduty,

chous:

and “in this weay, thissin il be forgiven.”
“The igure of Jujesthan embodies the teasions he Pandavas, as a gou,
Pandavas’ defeat of the Kaurs

et of the Pandavas; a ths point, the naceator explaios, *Taking the
Brahmins! advice, the Pandavas were led astray and they celebraed the
hom jagan.™
“This particulse repeesentation of Brahmins
toms reated to food and fixated on the recitation of the Vedas —is a
trope in many bhak pocans, In Patterns in North Indian Hagiography,
.. Smith writes about How poers such as Kabir, Eknath, a

preoccupicd with cus

was areanged and rishis were invited from all quarters to come snd
darsan of Raidas. Afer the ceremony had been pecformed o th
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Shrbucddha must viork o comvey the infficacy and misguided

e
b i

e inial resistance

e hriboddha’sarval, the Brahmins ar awar of the approcl

il visho, who il oon s, cave oble and oppre the
I e a preventive measure, Bhim is chosen to protect the

st d 35 2 goard at the Pandavas’

Asap
House of the Pandavas and is thus pla
o i dha arivs hungey, but Bhim presents him from ceceving
o he Brahmins, Shribuddha begins to argue with
o e i, abiding by necessary Brabmanic eules, prevents the
B isoe fom enesing because 3 chandsl presence would pollce

the athering
dury b ke sch  epusive form chat one conkd ook im
aright i s fce.
Shagidhs sidy Listen, Bhim, Lt me g i
ot e arsved 0 the door of King ujesthan.
ays Bhi dlen 1o ener
et where Joethan s peforming th hom agan, the Bahmins s
ecvin the Ved
e aponin, a0 ane wants 10 s your low-caste fce chandal

T Bshimins s rading our Vdss, and you ugly orm il cave haem.
Bhim hs clearly insulied Shribuddba, but nstead of eplying harshisy
ing into  dialogu

e the word chandl,
with Bhim.Shiibuddha scarcs by defining what he blieves o be chardl

Listen, B, et me el you sbout what is chandal

the Vedas, piven  sa dthe reof
the Brahmans present. Food was served and ceryone sat down i rows
o . The arrangement displeased the Brahmans, who complained that
they would be polluted ifthey cat in the presence of an untouchable and
announced that they would rather go home than cat together with hin.
Suddenly cach Brahman found a duplicate of Raidas siting on cach side
of him. They then hung thir heads, overcome wih shame.”

h "

e Brshmins
A has aken the form o Prophet Muhammad,
Thos who pretnd to understand the Vedas,
Those ones are chandil

The Brabmins recie the mesningless Vedas
They have no knowledge of Hari avatara.

Thoke who do ot know the fourth Veda
Thoe e e cadil, 0 B

Raidas sory portrays an immediae sympathetc reaction (0 Brahmaric
ubris, as muliple Raidases “magically” appear to undermine Brak-
manic authority: In the confrontation between Shribuddha and Bhim:

Brshimins have no knowledse
They spesk s ut of hei own selfinerest

They have o awareness ofberation of the sou!

The Brahanins have knowledge of the three Vedss
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Ofthefourth,they have o Knowedie.
Tose whe have no knowledge abou the ourth Veda
Those onesate chandil
Duringthe Duapurug,thre Vedas have gone away and cght vacas of
ar have been completed.
oday, 1 e come s th nih avaca
“The chandal Brahmins aee greaty gnocant
And thy trample on the name of Buddhavaci.”

Inthe Raidas nareative, thid-peeson naceaion describes th resoltion
of the conflict when the appearance of muliple Raidases confims the
sightcousness of the anci-Brshmin viewpoist. Here, Sheibuddha speaks
{nthe it person, for he must contince Bhim of his position theou

specch," thus emphasizing the divine authoricy of his statements. Tn his

the Ecahmins not only engage in furi
sost significanc aspect of Shribuddba's teaching, Hari

and eight avatars of Hari have been completed
the poem takes place, between the Duapurjug and K
Veda, a new kind of eaching, has emerged. With the aceval of this final
Veda deemed dreplsced b
Shribuddha as the ninth avatar i the eyce of Hari vatara

‘I Avatar and Incarnation, Geofftey Pacsinde races the concep of
“avatar” through a study of Vishnu's deseencs s described i the Mabab:

harata,she Bhagavad Gita, the commentasial tradition of Ramanvj
e sction *Twelve Characteristis of Avatar Doetrine”
Parrinder points out that the avatar s 4 5
whose goal i to bestow revlations of God to humans. He further
h the avatar conducts himself, nocin that the
performs two simultaneous. roles
“divine teaching” and “selfmanifesttion of the divine
0 human persons™
By tellng Bhim that he has arcived as the inh manifestation of Harly
Shribuddha is offeing Bhim both “the selfmanifestation of the divine”
and the new “divine teaching? he explained through the discustion of
Chandal. Bhim's inical impulse s to dismiss Shribuddha, both because

when inteeacting with
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more than
epulive person, but
‘cording o Bhi

Wt he appears t0 be. He discoses that the avatar s 8o
w incly sanctioned.

Shribuddha’s words come from vaikunth, Vishnuls
abode cerances possess
o iy demonstates Bim' ncw knowledge abou Shribuddb's
e now comprehends he nture of divine descnt and reco
et Shebuddha s the present avaat o Har

Even ater Bhim remark:
he continues to engage in the diak
o aning of chandal, He wants to know who from th
Chandal,wheo from the at of men, w he it of wor
e conidered the mosechandal of sl Insespomse,Shribuddha pro-
T of actons that are acceprable and unacceptable, along with
e anation about chandal acs hat allow him to comment on & Fge
O mvione Awa resalt of this discussion, Bhim learns which practices
aod belefs ace allowed
‘et Shibuddha completes his full exposition on the nature of chandl,
Bhim folly aceepts Sheibuddha as an avatar, concluding, “He is Lord of
e Thee Worlds.™

“fer having intecnalized Shribuddha’s message, Bhim is anxious
o share what has been revealed to him, so he immediately conveys the
s sbout he wisitor to Jujsthan. Bhim tels Jujesthan that Shribod-
b imparts wisdom about the teiga of the Atharva Veda, that bis words

handal s seally che merciful Buddhavatar™ Aftce lisening to Bhim,
hearing about the divine nature of thisvisicoe rom Bhim, Jujsthan toens

manifestaion. Sohodev tels Jujesthan that Krishna has aken the form of
that Jjesth

hasalready proclaimed, namely that the Brahmins have gone astray, that
Ve

v edas, and that
of Hari avarara, ™

e Bralimins then unsuccessfully tey <o convince Jujesthan and his
brothers 1o avoid the low-caste visitor but stead take
Sohodev's advice and go to meet the guest. They do not, Bowever, com=
Petly dismiss the Brahming’ counsel the Pandavas follow @
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practice and sprinkle the ground with holy watr from the Ganes hfore
meeing Shribuddha, When the five brorhers irt encounter Shribuddha,
he immediatly asks them, “Why did you lisen to the Brahmins? Why

e ol Akhougi b nillyscoms i bedan,

ceap the benefit of infinite sacrifices™ A i(udmummmv the Pandavas
had led

she Vedicscic,ad tat Shbudda s e
0 the house ofthe Pandavas.*

As an avaua, Shribuddha assumed 2 human form 1o engage with

e s S

Unlike the Brahmins, 51

roupilicklog uay, ndividua! opinions throughow,the Pandvs charas:

s cheie “humanness” to the reader and thus provokes sympa
s R
dha grounds him i the workly sl Theough the disog, B
‘and Jujsthan's conficts and questions become amplified, and Shibud
i ssponses coneyche comorsof su,mm. teaching. The dialogoe
i, aong i ibodd's st o, imaly draws oy
e e
Sl i e
teachings and his divinty.

Conclusion

In e judgment of 1866, Justce Arnould proclaimed that the Aga Khan
was the cightful owner of Khoja propecty, and Amould used the fac
that the Aga Khan had received payments made to tils such as “Sickar
from Khoja communicy members as evidence 10 sup

n. 1 have argued dhat the validation of the Aga Khan's

considercd in relation to practces and beles of the Satpanth—he
uniquely Indo- Islamicate areculation of the *orsect parh® in which End
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. xprssion o vaiation of messanc auhory,and i each cas,

g e divia R in auesion ensucs  form ofsavation

;:Ln st As the Y, w Mmyyvmm«umv&y,«‘vrnLhmth‘ul)ttnfv\—
ful bt

i ‘.«mmc T enpion Thpshio i Dama

*\  pahae D Shao xpain  the e chash ca e saved rom

A it e ol sh had been givn because o previ

i e o

e ing b hubarand vt bl 0 e Shal
e ddbatar, he Pandavas” conrsaton with and subseguent

And allow them (0 sccept Shribuddha as he inth

R onal el

manifestaion.
Tl e o, e st cxlin e i of
che Yog Vi o hc o prtocm s o

fecioned by the guru's authority

atiy and the tenth chaprer, e

e i ey S il et

mamigurulavatar fgure calls this division into queston. The story of the

inth and tenth avatars s well as the Yog Vani poems relte the same

el opposon beuween thecoree pah,he Sapanch and thewrong
h

then, upa the realization of the Saty
a5 the as i the cycle of Hart avara. In Buddbauatar the ooposion
beoueen g and wrong s reprsented bewecn he Shrbuda’s
st ul sty o Erahins. T Pidave st e
i ool e g i AR e
avatar. The Yog

Timeis ..w,m through iguresof intercession
Juru, or avatat). The Shah of Dasamo Avatdr, the guru Jugesar
o e Yo Vint pocns,and Sibuddha of Buddaratd sl eprsen

ctpath.
and false yog, butthe Yog Vi poems address

as well,
heen s presened 4+ 2 window o opporeunty fo the devote o foin
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the Satpanth. A theological distinction betsween the ninth and the tench

upon and
connettoeah e narsly hematcally, and symbolcaly—mak
e R

cava the gindns into  frame of refecence alien (o the
e

Comparative Formations of the
Hindu Swami Narayan “Sect”

The sacred e by the Ay Lo e Krsna
e Cllled, when t

e, peacefl and wd
i of peae o o ander e
Brish ol

T o minsraree 598

e savomirs or soies ognized e A Khan a5 a charis-
mati leader well before the colonial court gave him the offcia legal
status s imam of the Tsma'l sect, By “charisma” I refer to both Weber's
understanding of charisma as an individual’s exceptional and supechu-
man quality and Pierre Bourdicu's clabocation of Weber's definition that
emphasies the “recognition” aspect of charisma. Bourdicu argues that
in order for an individual to assume charismatic auhority, it is neces-
17 o dsand s s ofHis gty make him socially
predisposed to take on a charismatic position and, second, what “cthi-
o potial disposions of his addresess acivae an indvidual’s
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" One

SR s et e
colonial state provided the resources for the Aga Khan to come to India,
and in 1866 the colonial court legally validated his rligious authority,
However, even prior to the Aga Khan's arcival in India, Khoja belics

ies centered on devotion o  long-avaited imam. The iniial
jsmatic auchority can be traced to

and pr
rcogaiion” of the Aga Khan' i
hisparticlar rlgous disposion of messianic cxpectation o the prs
of his devotees. 2

T this chaper | discus ancrber e, Swami Narsyan,who 00 was
recognined” asa harsmatic leader among cetsin cates o Cojort i
the inetenth cenury Before 1 xplan the comnctions betweeh thse
o eadersand groups, it m provdea descipion of th Swarm Nava
yan movement’s founder,Sahaanand Swam

bt Svami nd Geverae el both sbhored v i

Kaown i the provine, it e and immolton of widows. ¢ v he

by dwnin i i o & \nm il i

Kathiswarin thoz and e esimate thot everyyear 0,000 g

L S e e adioped e
offadeas

... Seafavnd g h e was i b ¢

the mrde of a womman who deseved prorection.

Sahajanand Swami (x781-1850) was the rligious leader of the Swarmi

was an incarnation of god. Sahajanand Sw
nava movement in the Gujacat princelyteritoiesof Kach and Kathiswad

during che carly nineteenth century. The Swami Naeayan sampy

w the attention of colonial ofcials ke John Malcolm because Saha
janand Swami enforced a set of disciplining practces, such as the our
Jawing of infanticide, which spoke to the iberal and Cheristian values of

brought Gujarat under Britsh control afer the sureender of the Peshwa
of Poona in 1818, thereby facilzating the expansion of British rule nto
the Guiarat teritoris. By 1830, the Britsh had established their polit
cal powet in Guijarat by dircetly administering the sates of Abmedabad,

Broach, Kaira, Panch Mahl, and Surat under Bombay presidency, and
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egions,such as Kathiawad and Kach, as pincely staesthat
e the suprvision of residents and poliica aenus. Malcolm
e provtdonce of Biish ule. With egard o the Gujarat e
e expiincd, “We did not obain ous inflence and pover in
e e e court of Baroda, s we had inothercass, by  war
Gw' A sovereign in the enjoyment of authority; we came in as
e n o counirytorn by factions, and in which al

hnum’l other
eated s

ediators besen pari

e was disorganized.
The sandard narratve
‘wel as Indian and Western histores of the Swami Narayan
who believed that prior 10 the

bout this region that emerges in colonial

weings a5
ment reflcts che words of Malcolm,

mmmh i Brtish coneeol i the region, the Gujarat teeitoics were
i ofpltcal donder. The sl of Sva Nerya el
In

s i et ki B

o By Willa, o
e and security

s, G s plicaly e
e ation amon variows Ctgons of chisfivs and
e Copra peope wete constantly subjeted (0 the stains of
v aner hongs i plcal ol andhrds o ot ot
iy and the increasingly burdensome claims of  parade of victors™
Follwers of the Swami Narayan niovement dm. that “Pax Beitannica’
Pax Swaminarayana.” “Pax Swaminarayana,”
more effective than the former

s accompanicd by
however, “both complemented and was

{Pox Britannica in the positive transformation of Gujarat society in the

fist quarter ofthe nineteench century

T this chapter, | explore the pheaomenon of “Pax Swaminarayan
the orde brought 1o Gujacat socity in the easly ninetcenth century by
novement. In particulae, 1 focus on the work Saha:
conducted in Kach and Katbiavwad. These princely states
were governed quite differenly than the presideacies. The colonial state
i o establish ofcial adminisrativ institutions, and instead, it sought
autlocal leaders to rule within the structures o nativ society. Although

Sabajanand Swami was not a dirce state appointee, h served the same
function as naive leaders appoinced by the state. His sampradaya pro-
gnized

and praised Sahsjanand Swami's cforts with low-caste and tibal groups
roups were responsible for the

in partcula because they beleved these
s socal and plfical sty

rec-

e mxm...mu t0.and because of a populac followis
ognized his charisma. Colonial souces of the inetcenth century describe
the practices of Swami Narayan convetts, prioe 0 their partcipation in
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s e
LT et A
e to discpine ow-cae and tebal geoups, wee Hinds
i

Swami Narayan sampradaya was Vaishnava. Hor

yan religious dentity,lke the ormaion of

hin the contexe of nincteenth

support of a charismatic leader,

B e
with the Satpanch milic.

Swami Narayan as Reformer

Swami Narayan devotces, such 3s H. T. Dave, describe the siuation in
Gujara, prio to the arcival of Sahajanand Swant, as a period of moral
and politcal disorder. According to Dave,chis was a time in which dei-
ane rligious pracrices subsumed Gujacar's socil fabric

“The paitial,soca,andrelgiou s werefoosned. T

dic
o wee misigerpreied $0 3¢ 1o iyt

s People had abandoned evry m,t

pru plessures aisingfrom wine, woman, and
i 5y s Conicin

hadp
In another earlicr text, A Brief Sketch of the Life and Teachings of
1.C dec

but within the specific framework of avataris theology:

Whenees Divioe cion i hampered s wickd cions pedomit, |
devil,

Come nto concete existencefrom time o . Bhagadgects
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st e e by he gy ad S e
et i wordof 2 sl caration
e e b
Do by wild unruly ribe.
! ebber. ndia was diided oo sevca pecy

emanded the ¢
o the cighcentsceoury fdia o i e
of the most cruel nture were being

i he g
s i wih e e amoraliy

Jdia
o foll His dvin promise. I

h‘u\n peace “and vir chus contributed considerably to the
s o s st e il gty
R it s prvaence of

et an s gl st rgon. Tose ahors

“lawlessness." Trivedi atributes *immral
and the fighting among the
h the arival of

Indis and the prevalence of
ity t0 the crimes of “thugs" and “robbers”
“pety Rajas” This all changed, according to Trivedi, wi
andedly teansformed both the

“scred promise” of Keishna and sin

ol srucure and mra omposiion of Gujrati socey
eform eforts with 4

lowate roup dew the tcion of rarious ool weite,sch 3

Bishop Hober, who, in Narrative of a Journey Hmugh the Upper Prov-

incesof Indi, froms Calcutia to Bombay, 1824-18:

sitation of Gujacat s0d Swami Narayan's work i W i

following way:

e Kl or Cols om et s popeluion of G sod o
conideced e orginal ”,\.wum % e o

i, inded, hi employm

Industious farmers

et Gonenent 5 well,t i 8 the Rpootneghbours They e,
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however, under their own Thakoors, whose auh

opar

Heber continues: *Some good had been d

from bein amon he vt wer
i account of the “tibal
A s e the s, e o Hieber varied
o resolve the problem of “curbulent” and “predatory” uribes because, 25
o hviatam. ne belerd that thee roups wereindesprat needof scisl
o, Hoere, s s ccoun i, € vl e e  imosie
o wndectake such a projeet without taxing the suate fnancially. Swami
e i
e asling -porin” Aelshing adulery and hee nd upting
villages o the *best;” Swam
ment provided a proxy solution o the problem
expending further resourses, and simaltancously, worked (o transform

s abilty 1o transform socicty 0 his
status as an avacar, and Bishop Heber inteepreced Swami Narayau's life
nd teachings through Christian discourse of redemption. Writng for the
e Jowenal fon Bt India and Its Dependencie in 1823, an Esst

Comparative Formations = 93

wre sated und e, scconding 10 thes

e b o iy wih

e kaces bt ot el the
R v, ha he sl ol
L e by i bllowes, bt ey

e prim
e ehaaims of 5

gl as “he souls

{he commandment based injuncti

cabol, steling, and adtery as the “sins of the

{ionof Swam Narayan practice J;W,m» " the company oficial’s

iings i fltered ino the doctrina e of Chrstanity as well.

edom of soul from “corporesl trammel
st with Augustinian notions of Christian mind/body S, v
than political concerns for socal reform.

Witing almost weney yearsLter about the histoey and topograghy of
G, ot colonialoficil . G B also described the work of
Swami Narayan n terms of rligious and social reform: “Detetmmincd uporn
e g of Il et

India Company :
s el oo morl bk and promoring equalty
foral
eopeoflCoss and perssions sr oS s s he
it sl v e b st
andred thousand 106,600), principlly from Katcewat and he
e o ey ket

of the learned; and as his doctrint
breathe by ther own interpeetation, ‘s sound and discrect morslicy en
ofconsiderable aainments joined his cavse and associated themseles i
is audable ndeavours™ Briggs explains further

Botthe g of Sabajanand Swam was noxconfined simply o the igid
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against the iregalaises of the age and to the ecovery of thowsands of

i it e thise b Shundans masmonys om e vast o whe

will
s volumesfor b, s s, sty coms e
The e e, o, i b o

under his hanner : et
Simla o he ways i wichthe prviousclonal s found th
o Chini apcating s e wrk oS N
Howeser, e s ot focused exchsiely oo ey o S

e lagy The g

Sl 0 e, Brges it h transosmation o
acming poes Biges aseae he Stuacon o e e
F oo eE e
i of Guta drasicallychanged from 1835 1845 becai o he
ki ey o b orcmeas by she mid

Narayan achings was

ninetcenth century.
lonial zesponses and writings on the movement read the lfe and
cachings of Swami Narsyaswork hiough the e of o This
perspective necessitates an understanding of the conncctions between
e e eyt
isan. Did these colonial accounts of the movement merely employ 3 b
eral andlor Christian hermeneutical framevwork when recounting the
fife and teachings of Swami Narayan? Or, is it the case that, similat to
religious traditions that developed in the nineteenth century under the
4 Brabmo Samai,
the Swami Narayan movement was in fact the product of an encoun
tex between Hinduismi/Vaishnavism and colonial Cheistianity? Before
e turn o a discussion of the specific character of Swami Narayan
e sl comxt, speifcally
]uhn e s s provides imporant information on
this subject.*
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‘Malcolm's Minute and the “Native Question”

I g0, when J
1o Kach and Kathiawad.

leacics, there were 10
s e Kach and Katiawad posd » specifc kind of problem, as

-t of the progees of our connexion wuacnm
protect

iound, helor i 4 o xpedinttoihdraws
e o e i s sch s et ImprcHEaHe W
He explains that the min season why the Brtish
the ertoricsis because of the likely financial da

R

O
S
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conauest o Scind, and it could no e fre o nurios 0 ourner
st European nemy was in possssionof e Inds.

‘primary investment and concern with the region was ts strategic loca.
cion. The fear of i being taken over by Sind andior “a European encmy™
was eeason enough to not withdraw from the western states, Rather than
bringing in more troops o resolve the problem, he instead offered a pe.

ught ook ke “Ths small ounisy ol b mared by s
unde the uperisionof » Resde
el Ee

 He outlined the terns of this

e n mparin knowede s s o mike oo sl
and i

i the regard of al branches of the family 1o

which they belons

Indirect rule in Tndia with the British—what was lter described as
& Resieny el became 3 model o govermance shroughout
i celnsed o % Btopesn pors doped oo brosd patss o
rule over non-Western counties,indirect and dircet rule. According o
Midhael Fisher, Earopeans ofen chose ndirctrul because e did or
exact the same amount of resources from the home couniry, s did 1
it i men iy i el o consideed

colonal povers, such s he Belgian, Germans, Duch, an the s
nese. Fisher explains that the regions occupied under indirect rule w
chose “holding the st promis for agscutual, minral,ox o
development”*

Tocal
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v opportunity of ths lare concourse of Chies o give my sai
e b o e They oo i, s
el b

ol e h
iy o s el and oo be e

iy peide. The Jarciah o Cotch have long besn

el i this hoeid and nhurn g

for condoning the practce of infanticide among

nheabone psss i pin made through

 Jadejas continue to perform the “barba:

ot the Minute, howeves, it i notnfan-

Malcolm s emernbered
o caseof Rapuc |

e bt e raciners thmeles,the e
oy }) have become indolent and indifferent to all matters that
... They shold i such
o i o pracaing mfaniide e
e aharaccrsed sz and rade wiout ay eerence
et it nfld, s oxerl nimosy owards i
o h subes o mantcid kogehes The ressons fo s
e owee ey e b o nd o e cgr T it
e Rl ol e i
o e o el
fore sdvanage of v o
o s 10 e geal s of ety cis whose
s m et ol st 1 3 s with sl plns of mprovment
il e a1 dey el b

H

frmed i s rncipa

i thi prsags, Malcolm xplans that two disine groups exrcised
e e o e o e the Rl he R of
Kach, The infantiide issue recedes from the discussion, and the Jadejas
(whom he refes o as petty chiefs”) ae discussed n terms of their politcal

Jadjas as “unmanageable,” he s not commenting to the subiec of infanti-
cdeany hes, his ncerest ly n arcculat-

, butitwa ary to protect the
andalsid nvaters,For these resions Maloim sipusted s Resideny
setap, Forthis syt 0 perte iy, it was necssary to ctablsh
e i i
of selecting a specific type of ruler atleagth in the Minute. This pmblzm

Jadeja caste of Rajputs. Malcolm writes:

msmsluppwmmc»mw ‘over and against the Jadsia “petty chicfs.”
s discussion of infanicde was ceacly
o sl e i o of lxdsh
i s bese s 1 procetthe

e s Sl sesries the R 3 a Y of scommon
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promise” and someone who “has reaped great benefi rom the essonsof
the Reverend Mz Gray, Chaplain at Bhooj " According to Malcolm, chis
type of pedigree was fmportant fo leadership because “in 3 ptty e
like Cutch everything depends upon the charactr of the Prince. .. tis

i Jike Carch that we mustlook or the reform
oftribes ke those who inbabie this countey™

local leader. As for the local leader, he had the option of a mernber of
the Jadeja caste o the Rao. The former group, however, did not abide
by the same moral principles. Malcols acguments for supporting the
Rao demonstrate that his concerns extended beyond the basic question
of resources. As he explained, “chicfs” such as the Rao are integral 10
reforming native communitic.

This latter point gives credence to Mahmood Mamdani's argumeat
that indirect rale was not simply an ceonomic solution o the problem
of resousces, Indirect role also offered a way to manage what he cals the

il Afica, where, he explans,the imperial state opted forthe indirect rle
nt uprisings from naives. Although
his discussion of the “native question” centers on indicect rule a5 2 lae
imperial phenomenon, his point about the idcological underpinnings of
{ndirce rule are just a relevant o eaely ninctcenth-entury princely Indi.
However, i the case of Kach and Kathiawad, the *nativc question” mani
fets sl ehrough aspeciically iberal and Christan conceen with eform.
‘Malcolm's Minute, like the other colonial writers who commert o the
ovement emerged, addressed the
necesiey for politcal and socil reform in the carly nincreenth cenrury
‘Malcolm discussed the problem i relation tothe laer question of amex:
g tercitories and the firt hree colonial adaminisrators focused on the
o the work
of Swami Narayan. The Swami Narayan writes also assumicd this similac
asrative of political disunity in the regions, They inerpreted Swami Nors-
yan's “aeival” i the language of redemption. That isto say,they invoked
 partculas theological interprtation of his work and movement that wis
necessaily connected to an understanding of him as an avatarist igue.
1 authoricy ofthe Rao provided one answer to the “nathe
question,” and as 1 argue below, Swami Naraan's Vaishnavism provided
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e ind of solution through the teachings and practes of bis
e can now return o the question of why colonial admin-
3 sabajanand Swami's movemeat as reform. The his-

< growth of the sampradaya, fourishing during the

o
Campradyé
i

torical ciming of the grow
incrcenth centueys

e ahmo Sarmi and Arya Sama) that were inspired by leaders who
e pintsof English cducation and the colonial incitutonal appara-
i rlorm morements such asthe Brahmo Samj 20d Arya Samaj

e tseom modenity and Chrsanie. Unlik he prsdencies
e el e, Therfoe, he prinely coies did ot produce
e s in g

din English . d lirracore,

neither

e The Swrami Narayan movement therclore was nof reformist in
eceied sense of Hindu reform. The Swami Narayan movemen produced
e certain kind of reform, e this happened through the discipline Saaia-
and Swami established amang tribal and low-caste groups. The Swami
Narsyan sampradya is more aply characterized as a “traditionalist”
formation, rather than modernist ar reformist, as it did not consolidate
within a specifically colonial cultural context o the presidencies." Vaish-

. below,
tions between Sahajanand Swami and Satpanth milicu a5 well

Sahajanand Swami

Received historial and biographical witings about Sahajanand Swami
agcee o two points about this figare: frst,that he spent much of is life
peipatetic, and second, that he assumed several different names which
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5 e o arous perods in i, The backgroud of where and
b was born—in 7 n a villg utide Ayodhya— we ot
i and g e s unspurcd. i b
B i o i
e of Krlhoal, d fe he dethof s pres whet he wat s
ot s b e i o i rcid und mashes i o
Bt vy Chanshyom undetaok & prod of ieran wanie
e ool v Nl He warcd b st
inthe Hlimtaya, i yoga thte and then tecld o mjr it
o e
Hridyar, Beinath, Mathars, Joganoathpri
e e (T eing e s
e e
e e s Ko, who oo
B e T e
il
oy i N e e o
i Upon Ramanenia S
T R e R
e s the chings f b g a the popalar ) chough
Gu e, Kerand Riswad 5 ey soo s tis nw poson,
o e,

popularity grew so fast that he began to be revered as a manifestation of
et e o “Swami Nararan, whichvrs
prayers

There i an additional name and period, however, tht docs not make
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iy had o conncetion with any modeen mosements that were

amnty Iud 1
senping

w members from the Pirana Satpanthis

Pirana Satpani
he many pe ,K,\k who had come to Pirana for guidance
with the knowledge of Satpanth teach

med Harishankar. He s

Ky, arived from norther India 10 th Satpnth Pcana
b S cdaba 1 sudy with some sadbus. Abmadal
s his man ook to Satpanth teaching so much that he decided

aplis thc
. \der a guru named Nanjikaka, Harishankar was bright

otakeinitiation
aod inquisiive and well |
ing. Under the dirction of this Nanjikaka, e asumed

{ked among the Satpanthis because he was so

s of this particular Satpanth group. However, this n
Hatyakaka neve refurned. e e et olath ms

ikaka was on his way to find him, he c
Veravar port in Kathiawad. According to the author, he did not actually
because of he journey,

the founde o the Swarms Naraya sampradiya was named Firhan
Kar, and spea time in the Satpanthi village of Picana. The text Satpanth
Yagna Vidi (Satpanth Ritvals and Procedures), which was wriren in
1935, provides an account of the Pirana Satpanth community’s history
and practices. of

lideina among some sadhus.*

T 2008, when 1 asked Satpanthi leaders at Pirana about Sahajanand
Swam,they claimed that he sarted out as Satpanthi before he started his
‘own rlgion. Dominique Sla-Khan and Zawahir Moir wrote 2bout this
same response when they conducted esearch at Pirana ten years before

Pirana. During the carly twentieth century, many members of the Pirana
Satpanth community joined the Arya Samaj as well as Swami Narayars
as part of the recruitment eforts by these groups. The Arya Samajis 35
well as Swami Narayans claimed that the Pirana commnity was and
had abways been Hindu. The book Satpanth Yagna Viddhi was wric
ten at a time when some Satpanchis of the Pirana community joined the
Arya Samaj movement. In defense of the Pirana commanity,its headman,
Syed Bava Ahmadali, wrote Satpanth Yagna Vidhi to provide informs-
ion abou this Satpanth community, race its hiscory, and prove that the

his Satpanth Yagna
te 1 bsoricalclaim that “Harishankar” of Satpanth Yagna Vidhi was
scrvally Sahajanand Swami. However, there is ethnographic evidence of

tuty. Many caste Patels at Pirana who were previously Satpanthi became
ollowers of Swami Narayan.” The Gazetteer of the Bombay Presidency
of 1879 atests o  specific Swami Narayan contingent at Pirana in the
it nineteenth century. * The same gazetceer ntry also states, “The book
oflionsprces, Sikhapar, writen by Inam Shah i supposed.
e tead by all. ™ Shikshapatri is the name of the foundational Swami
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Narayantext, and it s also the name ofa gindn. In the next section, Lang
Iyze the textual parallcs between the Swami Narayan Shikshapari and

Satpanth Shikshapatr that suggest riwal connections becween Satpanch

1 Swarni Narayan ecligious domains.

Swami Narayan Shikshipatri

The Swami Narayan Shikshipatr® s 2 devarional, moral, and dictary
manual of conduc for devoees who choose to participae in the Swam
Nacagan sampraddya. The text begins with the followin

Fmeditace within my heaet on i Kishna, who e
‘Veindavan, on whore lft e s Radha, o whose bcast s Se,
From Vettalass, 1, Sshasnand Swarm, weie this ik o 31l my
followers, ing n diferent plces.
The youths Ayodhysprasad snd Raghuri,ch sonsof my brohers
hechidrenof dharma
bead of whom is Mukundanands, and
s B and e e
and widowed, who become my discples, and
ch as Makcanand and o
e st e s modabon by
e
e mara s
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s the e hand, drew from the cnire spectrum of casss but on he
o hand retined caste divisons and rules. The Swami Narayan
impadt, e the Vllsbssompradiy,was preived o & Vel
o eology. that brought all €
et e hiosopy of e qualityefal b
e it aspects of his religious tcachings a
e arys sampradiya. Vaishnava ials, ERGET
e waeahip followed those in accordance with th turhm,pul‘lmh.b,
o Vallbhss younger s0n, wha succeeded Vallabha in 184374 Sahas
Fmand Swami locates his teachings, sheologically
v, However, Sahajanand makes it clear in the

al doctrines of Vishs
Sibistadvaita—ualifid nondualism, as opposed to the sud
{pare dualism) o the Vallabha sampradaya.

fasts and modes of wor

gl o istion from e
.. The pradeye whsti§ ki ni«ndﬁm

as leader o the d author ofthe foundational

B

of cach broher wil be designared as his successor acharya. Thereafier
e explains that the sampraddya consists of men who have taken vows
of celibacy (naisthik brabmeharis and sadbus), bousehoiders (grabastas),
and women. This particslar socil grouping of devorees operates in tan-
dem with, s we discoser ltet in the text,the okder and more estabished
social order of aste hirarchy

neshoud s abando s dty ol s n o e i

i dharma, nor have anyting o do with heretal o flse eachers.
B oo el e comenmen,nd s
splay

Vabyas soubdiwoie e ghe culbvtion ot d
money lendin. The Shudras should service the wice b

Sahajanand Swami modeled the structure of the Swami Narayan sani-

pradiya on the teadition of the Vallzbhacharaya sampradaya,* which,




Comparative Formations ~ 104

et r of s which s et s, and
s of al beings b stdied wih ocused mind by ll thee

e

Within the Swami Narayan Shikshdpatri, propee prsctices are necessar.
il cied o the authoriy of thespecific founder Sahajanand Swami, who,
a5 the text ceveals, places himself s both author and commissioner of
5 As sixth vrse explains, “Let these words,

e read always by allthese peaple, acconipa.
i by h remembean o She Narayar Ao scconing o

e sampradis wss

an communiy. The second cqually
important means through which a community s created and suscained
was through

aserted
che authoriy of high” deiiessuch as Vishnu, Siva, Paceai, Ganapat,and
Hanuman'” and enforced strict vegecarinism as well a5

e Sopanes and Swari Narayan st forbid he consmption
e s b, orsors, nd ui, T ncions g
S e e dspred houghnt e Sapans e The
B ven Shshipenrt ste hat all me and women howld ok
B eant sch s tobncc,and add ha Brain by case

o e mr s presceibed and proscribed in the Sapanth
i rplcmed inthe Swar Narayan oney bt wik a4
o sheraions. B Sea Naryanan Sy ey cpiss
e importance of not kiling lving beings, knowingly, but che former
Bk o e ety clamon e n M

fll i line with the peoibition of othet vices such as gambling, which
i o rbibied by the Sapath o Ky The Inprcmiap
oth

mal sacrifice As | elaborate furthe below, theough comparisons it Sa-
s, f

conduct with equal emphasis on moral, devocional, and dietay behavier
thatis also shared in the Satpanth structure and rlgious wo

Comparisons between Swarmi N
and Sarpanth Toxts

“The Swami Narayan Shikshapatri, shares its “manual of conduce” form
S s it and S i T
farayan text i oriented towards Vaishnava theology and practice, but

sate that 3k
e o e et o o desen i el
o s e e St N iR
Sk ot it e g pae AR i
(uk sonk] ever coms sl sut o A G it S
of commiting some imprope behavior and should not commit
by taking poison.”
The e of vl et and e w3 R
importance in both poems. There are several Ait veted tothe
ooton of il cleansing:

e g ol ke e o s
King water, sbandon d
Tt s o sk sy
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Do not keep your body unclean.

Take clay 1 wash your hands.

He who docs nokda o docs ot becomecleat

Do not dink wate withouefkering i

The Swwami Narayan Shikshapatr addresses his issue of ivual cleans:
ing as well,bur specifially i relation to Vaishnava devotion

e the

emembeting the name of Krshna, should poceed wich the s of body

separate plae,th devote ought o clean s tech, and
et should pu on o gaemens.
ced o puried ound, he shal
ip wate,fcing east o noeth.
“The Sarpanth and Swami Narayan texts also address the imporsance of
interaction with others. So Kiriyd explains that one should not associae

people who are n love, and those who act decepivel
Sboue general business etiquette in borh texts, though different with
cegard to specific details,shares similar subject matter. The Sarpanth So
Kiriyd makes sctements such as “Do not give short measure to anyoney’
do ot keep false records,”
“never demand money as bride-pric,
peaplc’s money,” which i folowed by “as a 500, you
o give it back ™ The Swami Narayan text is, again, more specific in
these matts than So Kiriyd and delincates separate obligations accord
{ng o status, The simila subject mattcr of handling money i especialy
addressed 1o householders, Verses 143-147 explain
Businessofgiving o ecevingland o propety, even with  som o friend,
‘ought t be ransacted with  wieness, and n weitig,
Inany sitoaion of exchange of money in marisse, whethe anc’s own o of
oche,the amount o be delivecd ought not o be conducted erbaly
bt in writin, witha witness.
One’s expenditure ought o be n peoporton to one'sincome, Osherwise,
fndecd, prat misry will s
d ake account o ane's income and expenditure
o

1o Krihna by his devorees and 3 twentiech parc by those who ace poo.

Although the injorction o pay the tiche does not appear i either the
Satpanth Shikshdpatri or So Kiriyd, the tradiion of paying a tithe is 3
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Sinilr kind ofsctup—bersween hose wh
d he possibilty o join in” through the power
i foundational to the structure of the Swami
atrfas well
Although the Shikshapatri was writen in 1825, fve years before
Sabajanand Swami's death, is ideas, tenets, and practies were estab-
lshed prior o the text’s composition.™ The Shikshapatrf was certainly

ot the only text of the sampradiya. There are two major fexts, the
Vachanar

Sahajanand Swamis sermans that are ordered by place and chronology,
Spanning the years of 1819-182, that were supposedly given through-
ot his lfetime. The Satsangiivan s a compendium of all the teach-
ings and sories of Sabajanand Swami's life, Ieis unlikely, howere, that

samrit and the Satsangiivan. The Vachanaprit s collection of

these two textsserved the same function of eccuiring th large numbers
oflow-caste and ribal groups. The more theologically sophisticated
Swami Narayan principles were conveyed in a simplified and concise
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form t0. rane of case, especially those who did ot have acces o
Sanskrie

e Shikdhipt i he ol ext o he campradiysculywiven
by Sahajanand Swami and commanded by him to be read everyday. In
B i impovancio o cing ot
isinin the oliiousidenciy ofthe sampraiya s well R
ions, h

Sl s

10 the type of social uplif the Khalsa offered. Thi
mised on the notion of everyday discipline, funcrioned, ist, s
ders,” and second, as 3 means
“to overcome indeterminacy in lfe, cndowing social life with a cerainey
which it does not atherwise possess.
Herein les the parallel with the Swami Narayan sampradiyas Sahaj
i s s il o
shraugh the s code ofriual behavior utlinedin Shizhipt T
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B s that Swami Narayan mwus oty de i

s e and susained theough the rationalizing and bounded logie

bl
ofdeniy.

Conclusion

b
of colonial ofcals chey affrmed Sahajanand Swami's charismatic role
et they s in im an e polcal e, As ilcrd i
Naleoln's “Minute" of the carly mineteenth centary, the politcal. con-
ek Sabafanand's sompraddve fousisbed was prinesly Kach
nd Kachiawad, Writing about Kach and Kathiawad from a positon of
the colomial stare’s politcal concerns, Malcolm assessed the particular
sitation of the princely territories a in need of socialreform and proper
governance. The political situarion of princely Kach and Kathiawad was
s context where, on the one hand, che colonial state was not interested in
extendin itself any further through forma civie insticutions, but simul:
ancously was concerned with protecting the erritories. Maleolm's repoct

the Sweami

that Swvami Narayan philosophy and practice were inecpreced as a move:

mentof social reform because of the social discipline it enforced upon
groups that were perccived as volasle orin some way contributing to the
unstable climate of the egions. Both colonial as well as Swami Nars-
yinwriing b th comel ofthg, il and dcot groups o

Swami eovided 3 i a cor

porate idea of rligious belongin for ow caste and cibal groups whid
imilar to the Khalss, could *help face the unsettled and chaotic con-
ions.” Like the Khalsa, Swami Natayan sampradaya was a tradi
onalis rather than reformist formation. Unlike the reformist groups
which were hape b Evopean and Cistian txcs an ik, thes
groups relied on ritual practices for their formation, Ritual provided
g function, and the i v o

thereby functioned s the conduit of Swami Narayan Vaishnava identiy.

¢ Swami Na

lifeas a

08y, colonial administrators described Sahajanand's abilty o disciplne.
these groups as work of a Chestian savior. When Sahajanand Swami
entered the scene with his teaching of discplined Vaishnavism, colonial

dlay i and e of e e by disiplning o goups, n
this
o mitgate the “0

s e mm((m!d
Wit “rooting out pdipeiee e L
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‘nant Vaishnava sec inthe egions. Like the Aga Khan, Sahajanand Swany
spoke 1o the xhical and polical dispostons of his devores. The Aga
Khar's charisma was recognized because Satpanth helcts and praciees
censered on the idea of imamate expectation. Sahajanand Swami imple
mented a rligious system that auracted discnfanchised group. He wys
able o assrt his divine status because he provided a complete theolog!
system—a community and an immediat centr of devocion-—for roaps
who did not have access 10 such 3 structure. This structure ws based
on devotional, rital, and bodily discpline, ehich, like the cghtcenth

tion of the sampradaya and the continuity of Sahajanand Swans divine
status were facilcated through the Shikshipatrs, which communicared

injunctions. I histexe, which is

Sect and Secularism in the
Early Nationalist Period

proper 1 rcad Hindu things nto you il When you
ere i, a hat tmc,Pir Sade 3 Din showed you the way.
T i i one, Now, ecitethe pease of Mawla Al snd b
plosen, she Imams of th cme. Kecite the Pris of the Hazar
Tt Now v up e min ‘svataas Rect the prase of our
oreahers i he Dasamo Avatar

HE IMAMATE OF SULTAN MUHAMMAD saw, or Aga Khan IIl
[t

77-1957), marked another crucial juncture for Tsma'li identicy
formation. Sultan Muhammad Shahs authoriy, charismatically trans-
fered from his grand

orientation, shares the same structure and certain rituals with the Sat
panth Shikshapatri. A shared cradition of ricual practices betvween Swami
Narayans and Satpanthis would not be out ofthe realm of possibility con-
sidering Satpanth claims about Swami che Narayan presence in Satpan
hiscory. However, che Hindu and specifically Vaishnava constirution of
the sampradaya make it especially diffcut for the Swami Nar

munity t0 acknowiedge a hiscory with non-Hindus, such s the Satpan-
this, et alone the possibility of a conneerion to the Isma'li Muslims,

her, Aga Khan I, was in fact sustained through a
simila s of conditions as those of his grandfacher: first,through public
support of and from the colonial state and second, through the redefin-
ginans. This chaprer explores these parallel circumstances,
withspecific focus on how Sultan Muhammad Shah consciously asserted.
new Muslim identitaian agenda in both the public sphere of colonial

polites and private sphere of Isma'ii devorion.
1 begin with a discussion of Suktan Muhammad Shahis role as pan-

usions about Islam were informed by secular values of the colonial
Pubiic sphe, such as Westeen education, pardicipation in poliical ffe
and the privaization of religion. He followed in the footsteps of famous
nineteenth-century Muslim reformists, most notably Syed Ahmad Khan,
Who carmpaigned for Muslm unicy and progress During the national

it period, Sultan Muhammad Shah stered his effort in the direction
ofseparais. polites, where he played an integral role in pushing for the
installaton of separate elotorates for Muslimé, and, s st president of
the Allndia Muslim Lea

suc.
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‘The idea of Islam that Sultan Muhammad Shah fnvoked was sl to
Muhammad Ali Jinnah's—a secular or “empty” category that was o
cally instrumental for Muslim sepacatism, That s to sa, since Ishm—the

ngung, iy gosrphy s apesed

iment idea of slamy-as-fith. Simila ta fn
i e
shaped i v of am, b Suln Mubammad Sk confeed s
ide gion and politcschrougha specificllyreformist angle that
e d ol bl

Like many nineteenth-century
efocmists in the colon

Indian context, his understanding of slam was

e kinds of oppositions secular ideas
‘and values create, and hov, wichin the context of South Asian Islam, new
parametes and defintonsar cxablished, displacing “dsonanc” pra-

“dissonant” religion play out i curious ways in Muham-
mad Shavs life. Practices of “dissonanc” Islam—that which canno be
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sl to fight colonial state sule. The Aga Khan was a repre-

of Indian Muslims who prioritzed the minority Muslim com.

ey ver Indian national deatity and supported continuing colonial
contend, ought to be understood as a response o

e, His position, | o

e exertd on minaricy roups by nationalism and s coloial

s

 Mubammad Shah, like his grandfather, encountered resistance

oja reformers, However,the opposition

el e, as the legitimacy of the Aga Khan lincage

* heen offcially sanctioned for almost fifty years. Aga Khan IIl was
i work from and continte to build upon the conditions through.

form from which he ascrted his authority asthe Isma'liimam. Amang,
Indian Tsma'lis, Sultan Muhammad Shah was the Aga Khan—
evered as the ) - e il
Al i of it Tl e, Wi shis sphre of s sty

Sultan Muhsmmad Shaby' authority rested not on the values and codes
of the colonial public domain, bt rather, a private realm of veenacular
devotion and religious practice. Thisseeming paradox of Aga Khan Ill 25
a “modern” public leader of reform, on the one hand, aod divine imam,
o the other, in many ways parallels what Partha Chatteriee has argued
about many Indian nationaliss, who moved betvween sccular domains of
the state and religious domains of culture to consolidate their anticolo
il agenda in the nationalist period. Similac o Indian nationalists, Sul-
tan Muhammad Shah “fought relentlessly to erase the marks of colonial
diffezence” by engaging in the public sphere with specches campaigning
against sectarianism within Islam, purdah, and Muslim backwardness,
Acthe same time, hs assertion as the community’s “hazar imam” allowed
whichwas

ol “pemised upn . diflssncebrwesn el e colo

o enoined in the Satpanth idea of elgion represent the older preco-
lonial formations of eligiosiy that are . by the secular discourse

ofeligious dentity in the modern period.

Gooperative Muslim as Sccular Value

Fist ublished n 1871, W. W, Huntee's book The dian Musulans vas
e, seondin  the pblobes o, 84 spoloia by i Willam
Hunec o thed red by Lord Mayos: "
ik b e o s e e i i i
descibes Indian Maslins s  roup who hav, since “Mughal decline;”
eld aloof” from socity. This aloofness, combined with what Hunter
bes s “the Muslim doty of rchelion” that is “fuly prescribed by
Mubammadan Lav” distinguishes “dangerous” Muslims from Hindus:

The Musulimans o India ace, and have been for many years, a source of

. For some resson or other

ystem, and the changes in which more

Rl Hinds e checul scqiscd, e rpaded by them s dep
pesonal wron
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Almost a century late, in The Discovery of India, Jawaharlal Nehry
discussed the subjectof Indian Muslims in a similat mannee: “Since bri

the modern type. They have produced some remarkable men, but s a rul,
old culture

o casily fitin with modern developments.* One of these “remarkable
men” Nehru describes latcr in his book is the
Musim teformer Syed Abmad Khan

After the Matiny, the ndian Moslems had hesic
ed an important

He sescked purdah,
siance o the Turkish khalifa. Aboveal,he v i
of edueation.®
Huntees description of Muslims as rebelious and dangerous can no
doubt be traced 1o the colonialstate’s anxieties about govers

the polical

behaviorof Muslimsis similc to Huncer's. Both Hunte and Nehru contend
o ¢

ing to Hunter, Muslims have cither rebelled against o held alaof from

socicry, and from Neieu's perspective, Muslims have been locked up in
’ e e i

‘Ahmad Khan as an exception to and exemplary guide for Indian Muslims.

Abmad Jeading the Mol ina
socially engaged and politcally moderate dtection. In underscoring borh
ccumenical and modernizing projects of Syed Ahimad Khan's vision for
i that the Nehruvian conceprion of pationalism teles on

the
reform, it i ck
willng (o case aside "backward elgious practice.

d

Sultan Muhammad Shah and Muslim Reform

I asa Mt
In 1908,
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uhammad Shab), claimed a share o the propery ef by Aga Khan I,
e tha oferings mad 0 the Aga Khan were ifed not exluively
e ather o the nvive family ofthe Aga Khn, Once sga the
e in the ral was argued in terms of rlgous denty. This ime,
i cimed hat the Aga Kban and his iy e iha Asici
e the defens argoed that thy were Shi' Imami LsmaSl ch s
A Hentiy decded in 1866). In what became known as the Haji Bibi
908, Justice Russll ruled against th plaintif, confcmin Sulcan
i hammad Shab's exclusive rights o th estate of his prandfather and to
{he offerings made to him by his followers."
Sl b decade afer the Haii Bibi Cas, in 1918, Sultan Mubam-
i thsh wrote 3 Memorandum about the Briish Empire a ‘the geat-
i power i the world to ‘protect Isam in Central Asia, and
solhed his book, Idia s Tansiion, whese he outlined the contours
T b rlgio-palitca pan-lslamism.  Sultan Mubammad Shah, ike Syed
Abmad Khao, promulgaccd the imporcance of Western secular values for
Incian Muskins, One topic sbout which he gave many public addresses
"t lemgth i papers 10 the Mustim communicy was education
“Presidential Address o the All
1 Conference” in 902, be discusses in
elation toa seris of laeger concerns
4 his Confercnce st all inspce of all thesesplendid
es  the fcecha though educasion i o theme,
€ impostant than the siabilley of
i orthat rextbook,
ihe puose of this C
e the eals e must hold befoee ot
i shem; and upen the right answer
an the futuc of Indan Moslems.

anference aight, consiering wha I modern times
‘cople nd the pths by which they
hese questions depends o -
fiag marter, bt soching s Weare
sndertsking a formidable cack when we seemp

idel of ou prople Bu for the cask befoxe vs, we I

s many advantages; we hav the adrantage of Iving under  Goerament

of diffcent creeds and clases.

This specch begins with the point that although Muslims have the.

“advantage” of living undet Britsh rul, they have

ofthe requisit opporcunities for progress, the first and foemost being:

cducaron, Sulcan Muhammad Shab claboeaes on this poiat late in the

pecch, claiming hat many madrassabs concinve to impart “parrotike

tesching of the Koran,” and that only a few Muslims have taken up the
educarion 1 Syed Abmad Khan's work in

of Sulian

his victory
Hiaji Bibi, the widowed davghter of Aga Jhangi Shah (an uncle

promoting Western cducation, he laments, *Throughou the whole length
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‘and breadth of India, how many n

ational schaols are there i existence
‘whicheducate Mosem boysand il i thi i, and at the same ime
S Sulcan
lem of education among Muslims to the “apathy” towards progres i
ivil society—a dispositon that he artibutes to Muslims” “futie lamenty
over the los of poitcal power.”* He explains further, “Now that general
libereyisgiven toall,the monopoly, oreven a dsir for the monopoly of
poldl povers bch mmoral and of o bene s, b cc

by inetia, which he traced o excessive ritualism. In orde o progeess,
or what e called the “attempr to corecet and remodel the ideals of aur
people;” he found it necessary to put an end to what .
i e e R R
of martyrdoms were events thac “only belp to keep alive those sectar

of slam.
Muslims ought to emulace the behavior of the Prophet and carly caliphs
instead, These figores were ot only excmplary models of pieey, but also
political cole models, a he claimed that “the example of the Prophet and
of Abu Bakr and Omar and Ali should convince these pious people that
che firsedusy of a Moslem is t give his time t the serice of his navion
and not merely to silnt prayers.

Although Sultan Muhammad Shah did not weite extensively abou the
Prophet as did Sayid Ahmad Khan and Ameer Al he held to the opinion
that the Prophet was the ultimate paradigm of relgious and secula virue,
as embodying divine g, on the one hand, and having brought civlza-
tion 1o the people, on the other hand.? Sinilr to his undecstanding of
prophecy, Sultan Muhammad Shah found both religious and secular e

in the Qur'an. He claimed that nature (n terms of narural phenom:
ena as well s order and harmony) was testimony to diviae pecfecion and
proof of the existence of God and, at the same time, believed the Qur'an
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i e
“,i e ttons improne h s oo s afimed il
b ism. The Qur'an was. mlvumn\ rational, for Sultan Mulumuud
"‘n " o s e o i
b e elormaon o hat s re e o UL
ey f oo o et s

i mid e ki

whatsandard Musli
modernis positon,

word,his religious modernism was neither anticolonial noe nationalit
Satan Muhammad Shah provided outright support for Beicish rule and
s e of the pioncers of the single most factious project o the Indian
satonalsts:the campaign for separate clectorates for Muslims.

Sultan Muhammad Shah and Minority Separatism

Moslims were first analyzed as an aggregate in India scacing i the mid-
nineteenth centuey During this period, ethnographies about caste and
s grops e codifed thronghche v and the cemu ey
marking the et juncture at which the subject of identiey was taken up as
i proc = The second ranse s e i i
ideniy in Indian bistoey, “enabled by the census figures” was the pesiod
in which Muslims called for sepacate clectorates.® During the early

group o leaders formed an organization called the Mohammadan Poli
al Association, which discussed polirical issues at stake for Muslims,
namely fearof Hindu porwer, loyaly to Briish rule, and the reat need for
stparate Muslim representation. = s this ocganization grew in numbers
kol i s s e eloped oo e Sinla Depunion, o
sisting of seventy representatives, who made their case to Viceroy Minto
for the ecogition and representation of Muslims as a community in the
cecoralsystem. As faciltator of the deptation, the Aga Khan success-
flly negotiated the concerns of the deputation with the British.* What
I  and,
finally,th creation of the All India Muslim League, with the Aga Khan
lected asis et president
Sula

Sila the
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Muslim League reveal a commitment to 2 much broader politcal agenda
that worked for separate representation for Muslims both on local bodies
‘and legislative councils, which essentially advocated for the right o vore
for one’s In this way, Sultan s posi

ions on cducation, overcoming “aloofness,” and pardcipating in civic lfe
were fostered to the ends of cultivating a minoriy posiion that

did ot
Seck to intecfre in questoning British rule in India.* Sultan Muhammad

‘and social vision as Syed Ahmad Khan, was ultimaccly taken 10 a sraght.

The early seholacs of commanalism argucd that there was a “direct ine
of development from Muslim ‘communalism, to ‘separatism,” to Paki

ation.™ Francis Robinson ascribed the origins of communalism,
from which Muslim leaders took their lead in politic, 1o long-standing
differences berween Hindus and Muslims, * and Paul Brass specifically
Jocated the problem with elit politcs, wherchy Mus
Jated religious symbols to protect theic own power. These positions have

been called into question by scholars such as Ayesha Jalal, Vazira Zamin
dar, and Yasmin Khan—all of yshom have shown bow Parciion was noe
 clean o finear development from communalism that both Indian a

Pakistan na o main polit
cal parties, Congress and the Muslim Leaguc.* Although it s importanc
o think about how Sultan Muhammad Shah played a specfc ole in e
polites, promaring Musim separatism and opposition between Hindus
, here 1 am spe ways o

jonal histories would claim, bue the work
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i o g s how e of he sl st 3
g ey of b iy, which
slimately points to the epistemic contours of the secular at work in the
S Oy, T sy sdranin o o
e i wih sppsn” xsons o
e m Sopts .

Dasavatdr and the Gindns post-1866

The Aga Khan Gase secled the isuc of Tsmali idencicy legally. Hove
tvn, Aga Khan 1 did not implemeat any instittional chanees for the
O defined omaili communicy,nor did bis s, Ali Shah (1881-1885),
e mamate was 100 brief o iniiatc any substantive endeavors. The
N e visionary was Sultan Muhammad Shah, who outlined paameters of
el dentiey both intituionally and discursively. There wececertainly
emactions between his public role and support for Muslim progress and
Hiviion for the lsmatil commanicy: His *Neo-lsmailism” emphasized a
o 1d speak

Gl and social challenges. He stressed the importance of social-welfare
programs, he semoval of pardah, and education for ll sma'ls

There were, however, significant inconsistencies becween his secular

ublic persans and his private endeavors, which can be seen in the con-

{entof his farmans and the changes he made to the gindns. The farman
fthe

im unity invoked by elite eadership consolidated the minority
position. I this regard, | drawn on Aamie Mufc's point that the difc
ent kinds of identitarian projects—communalism or Scparatism—obfus-
cate the larger ssue at stake, namely the ways in which 1
Created the *process of minoriization, the pressures exerted in language,

ionalism islf

literature, culture and identit in the process of becoming minoritzed.”
Within the fndian nationalist context, the minority positon took shape
and represeated itslf in response to the majori

imaginary. The Aga Khan's

Muslim unity and representation relied upon the Nehruvian *
of the secolar* The Aga Khan's conception of Muslim unity refied upon
an understanding that the “Muslim” ough to cmbrace scular valucs,such
as proggess,education, and elinquish notions of diference within the
dition uself (as the Aga Khan himself starcs, “Scet:
one of the misfortunes of Isam™). This notion of
of course, is nothing new in the history of Musi

an secular nationalst

Khan's specches reveal how his campaign for par:

n differences ... are

calar-as-modeen,”™

reform leadership.

2 Khan to offer the identity of th
community, as well as convey the necessary injanctions about religious
practice, a llustrated in the following excerpt from one of his farmans
dued 10 1899:

e ot proper o read Hindu thingsinto your . When you ere Hindss,
s that ane, P Sadr al D showed you the way. That ime isgone. Now,
reiethe prais of Mawla Al and his progeny,the Imams of he tme. Recite
the Prsse of the Hazar Imam. Now give up the nine ‘avaraas? Recite the
peis of ut forctathers in the Dasamo Avatara

I this direcrive, Sultan Muhammad Shah invokes two poiats thit weze
legimized as historical facts in 1866: first,that the suceession of lsmatili
imams can be traced from Alito the Aga Khans, and second, thatPir Sad-
i converted the Khojas. Sultan Muhammad Shalis injunction builds
pon the terms of argument discussed in the 1866 outcome. Whereas in
1866, G ho-

hofi

Islam, here Sultan.
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interpretation of the text that legitimizes his owa authorcy. To this end,
he stresse the importance of rlinguishing a * Hindu” past. The nare
about Tsmailis as Hindu converts and the injunction to et precomyeet
religiosity were necessary for the valdation of his own position as ima,
That which is “Hindu” cannot be adapted or make commensurate with
his authority as imam, and so, according tothislogic (originally deploped
by the colonial court the storis of the first nine avatars of Dasavatar
are relegated to a past that is no longer relevant

Tsma'

o the presentstate of he
il communicy
s interesting to note that Sultan Mubammad Shah did not dismiss
Dasavatar altogether nor deny the relevance of the text. He rather called
the “Dasamo Avatar” o

ke Arnould, but for Sultan Mubammad Shah, this disision served 3 new
Functlon: as a means to remind the devorce that the Aga Khaos were the
descendants ofthe subject of the Dasaro Avatar, Imam All, and t
tan Muhammad Shah was the “hazat imam,” descended through che Alid
line of Tsma'l imams.

he ways in which Sultan Muhammad Shah insticotionalized

15305, the du' adressed the ten avatars, but somerime in the late 19505,
the avatars were substicuted with a lst of Ismaili imarms." I additon to

and against the older stroctuce of the Khoja jamar. The Khoia jamat was
‘organized around the leadership of the mukbi and the kamaria, espected
elders of the community, normally selected by the caste. Afier 1905, the
‘Aga Khan created a new administratve strucore, che *Shia Jmarai smili
Councils,” whose members were appointed direcdly by the Aga Khan,
The new councilsarbitated alldispues and janmat affars,thus undermin-

1910, the Aga Khan deafted an offcial docus
maili Constitution,” ehich al members of the Khoia janat were obliged
o abide by and through ared &

el sed a similar kind of opposition to the Aga Khan's
b, This group expressed or g2
- a Khan are explicated in great detail. Or

3 Khojas from access to Western education, Similar

fear and power of the Ag:

srous course s the most deplorable condi-

Sere ofincidents in Karachi wher
prievances against the Aga Khan were stabbed and attackes
complaints against Sultan Muhammad

Shab were smilar to those against his grandfather Hasan Al Shah—
theAga Khans's mishandling of money. the accusation that he promoted
ignorance among, his followers, and general fear of the Aga Khans's

gricrances tothe Aga Khan himself, as well as bis son, and their concerns
focused specifically on che new changes in Isma'ili belicfs and practices
the that Aga Khan dictated. Whereas the firsc Aga Khan did not engage
inany public writen rebuttal o the reformers, Sultan Muhammad Shah
addeessed what he saw as the fundamental problem with the reformist
ion.Tn his Mermoirs, he explained his position againstthe reformists

asthe followings

ur religion i cur relgion, you cither belive in i or you do not. You can

Jevea

10 change them and sl protest
ok, Many peope b o h imasl ot asthrs e e

“The writngs of “seceders” from the Isma'ili commanity describe some
of the new rules Sultan Muhammad Shah codified within the Tsma'ili
community, albeit from an antagonistic perspective. In 1927 and 1954, 8
group identifying themselves as “Khoja reformers” published documents
ithe genre of an “open leter” directed to the Aga Khan (Sultan Muhar
mad Shah) as well as Sultan Muhammad Shals son, Ali Soloman Khar.
These ltters were all composed by the same authos, Karim Goolam All,

roupin Karachi nd India—peetended o be lsmails but calld themsehves

“rfomers” The e Kl immedialy excommuricated the

The Aga Khan's central contention against the reformist position is that
itatimpts  aiee the term of fsnatl eachings and practces, While he
teormist weitings do not explicily make this claim, it is pparent that
they criize Tamatil practices from an orthodox of Sunai perspecive
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The reformers belicved that Isma'ils were not truly Muslim because
they did ot observe rituals such s fasing, hai, and followin the “holy
Koran = The rlormiss e oused o promorin  ind o ‘o
" Tslam, as well 2 other reformist values, such as the importance of
LR ey
ing tributes to the Aga Khan received the mo
because,they claimed, that the Ag
this practice. In that same leter, the author conends that the Aga Khan
manipulated his devorces into offering cxorbitant sums of money 10 the
imam: “Our poor beethren are made to pay abour fifty percent of their
income in various shapes to God himselfn the person of your highness ™
The letter then explains how from Karachi there was a cegular contribu.
tion of 20,000 rupees per month, and how apparenly,in one vise alone,
‘sometime in 1920, the Aga Khan took away fifteen lakhs of rupees after
a stay of twenty-six days.® This discussion of money comes back to

it oo
i e
What distinguishes this particular set of writings from those of the
reformers n 1864 Istheir oppositon 1o the new teems of ractice commis
son b Su Mabammad Sia s well s s viin o e
of the community. According to Goolam Ali he new st of rules and the
‘councils were established to tighten Sultan Muhammad Shabs grip on
the Isma'ili communic
exhaustive list of rules established by the Shia Imami Councis,the leter

5 While Goolam Al letter docs not outline the

emonies pecformed in the jamat Khana were associated with the payment
of money. He lists several of the ruls, such as the following, which sates,
“According to the customs of the Shia Tmami Religion,cach and e

son, whethe rich or poor, shall posiivly pay Sarkar Saheb

Moon night."* And rule number seven explains, “Any person who W
i oy il Thas ol o ot Dhosarm bl
make cash paymen at the ime.

pracice. In 1866, the colonialcourt concluded, on the basis of the records
of payments made by Khojas to the Aga Khan in the name of “Sarkar
and *Saheb,” that the Khoja commuricy property and trus belonged 10

g wibutes was a central Sacpanth

dutin the ime.of Sulan Muhammad Shaltsimamate, made i¢ expic
chat all payment of tributes be directed (0 the Aga Khan.

that viere commissioned for print during Sultan Muhammad Shak's
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Wi e irodoeion of pie gy ko the self-docu-
e of the lsmaili commanity in 1900, Aga Khan Il mandated

o ives in the dircction of canon et Bt sl 1y

oo the ol commnity isclf. Thegindns were s colected

et
of Aga Khan 11, b

R il appoid
"” b‘u}m exhaustive scarch and compilation of ginan manuscripts, in
S om iy e hunred s were spposdy ool
s community's own pres, Khoja Sindi

of chanes o the

e discardng of Hindu’ names (Has Keihas, ), the

rodosin; an authosiative canon duin the imam-
ublisher, Lalj Devrj Deveals nitaives

P mion af Idamic oncs, and most notably, the addition of new gindns
e es Aga Khan 1 2 the primary obcetof devorion
o e olowing g, which depicts a ritual known as “thad.
re a thal, o plate of food, s offered. In the poem, Sulan
Mioharmmad Shah isthe unambiguous recpientofthis ofrine
nerment Hyme
0 nthe i ancnbly iy adort it crges s e
e Saltan Mshamanad Shah she Lord hasascended th
Blsed b your ule today? Blssed he your rule o ligh of Al
el ,,. o st e
e tody
(O 1o gain vison ofyou, Lord, our catce Indian community s come
Ty iy prsn e Lo, devosin e s 0 you
Ay \m».\mm e sucd the words: ‘Sullan

Mohammad Shah is the Lord
Al ool ou Lock e yous du, foryou besr the g fnble frtune
an youbrow. At this young age your ank i oy, betokening yo

R e b yous oyl hrone and el O bved desendst
i gy Z3br: Yoot power coms o o e of Lord Hasen
gyt gy
Rl he e coromrion,igh o dve rom e Wi
it s o b s e g g e Lo

O e b st o b i
e Sy nd i Sl of il
g

O v congarins i Soyid s s e
kd:;u f m e I
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This gindn from the fiest ofcal canon, “Enthronement Hym,” il
trates the ways in which Sultan Muhammad Shah was able to offcially
inseribe his position as an object of devotion. *Enthroncment Hyma™
deploys familiae concepts and themesfrom the tadicion o gind poctey,
such as the importance of a communicy of devatees and the exaltation
of and devorion o an imam. In this account o the coronation even, the
Commanity of devoees is described as presencing offrings (thal) and

canonized poem from the carir gindns is the inserion of his ffcial
Saus as divine leader of the community. [n this poem, the Aga Khan's
authority is established through a skillful maneuvering of cpithes, in

Shah and Al, the cousin and son-in-law of the Prophec. I che openin;

rule, O light of Als eves Blessed be your rule, O Lord, descendant of
the Prophet! Blesed be your rule oday!

In the se of verses that follos, Ali and Sulean Muhammad Shab aze
elided and rendered indistinguishable: “Loed, from the ips of
Shah, chere issued the words: Sultan Muhammad Shah s he Lord.™ by
having Sulean Muhammad Shah'sdivinicy pronounced by Al himsel,the
historcal event of Sulian Muhammad Shahi' “coronation” is auhorized

Hacurecome fom, and how was ft possble for Sltan Muhammad Shab
o asurn this poiion ofreverence withi thi iearchy? Remermber hat

ing that the tenth chapter focused on All, the first. Shiiimam. Accordi,
o the faeman discussed above, Sultan Muhammad Shah summoncd his
evotees o forget the fistnine avataes, follow the tenth, and the subsc-
quent lne of lsmaili imams. By declaring himself as the *hazas imam,"

ot and Seclarism i the Early Nasonalist Period = 135
o G iag i h v of sl s, b provided s
he Bk between the sublect
“nvokes thesc new coordinates of
oAl and Sultan Muharmad Shah—

e eoblem of messianic flfllment finds a elted expresion n 3

et commencay on Judeo-Cheistian messianiun

“Takhe” and Messianic Time

1o s book The Time That Remains, Giorgio Agamben explains that
and commentary, the Cheistian

sted in suppressing the Jewish-messianic
ideas of

perspeciv from whic
Jicob Tauhes, Agamben stcmpes o cedress the ways in Wl
i church bas written out the concept of the Messiah in Paul's

tothe C

age, Agamben argues that the Messiah cannot simply be equated with the

histrial figute of Jesus. Messianic sahvation, rather s a much broader
s s

of emporal exigency. “Messianic time,” or what he explains s 10 [he
inhe Messia,” s not bele n Jesus s the fllment of messanism but
the exceptional and revolionary critique o the law (nomos). Agamben
ineprts the dea of “remainiog time” in Paul lettes s the suspeasion
ofal socal condiions and the undoing of any K

iuidicalfacrical” dentit. A hellustates with bis eading ofth et
Hietos calling),for example, il worldly conditions are transformed with
ihe immedincy of “the ime that remaias.” n this way, one’s Kletos, of

d of approptiation of
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calling in the oo
b

itfrom d ol
ery et of d dwelling in it
e dien e e pepars
only af ccul.

ation does he sit on a decorated “takht,” or thron. MW lnmulhm
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e Qe oS s s
‘,L e drstand the Sopanth s
e ot St ot o st S
et ol
e iy e Satanth e,
o e Sy st ot i e iy honl

e i i
calitin i This s aocited with te ki i

ond half o the pocm, Prior o this, the text explains Satpanth
eachings theonigh the conversation between the messenger Pir Shams and
the demon Kalingo's wife, Queen Sucaia. Pir Shams conveys this message
of the Satpanth throvsgh the authoriey of the classical Sanskri itual teats,
the Vedas, as well as cyclical idess of time (yngas) and the tradition of
divine incarnations (avatars)

o sh oot of e,

e houseofthe

e tuth,
o e f he A Veds
i Veda was currn
Then e devoce Pshidsacaied eraion it v kores ofbeins.

o
i foll comprehension of his message:

p,ﬁhi‘l’,‘;w e iy co 0 h s f o deo
it was n tha s
o s he 1 s, we hvebecome e
S i h e avatar will onfotand des the
e e Saras onteys an nderstanding of he starion n e
e emon Kl wie ¢ 1,..\”,;, the philosophy of kari, She el

ey o s o iy thovgh the Saspanh tachg
i by he e What we find b resomatcs with it Agamben

comepa what
e o o Swpaneh wadhing of Dasaat opeaies 4
Kind o whollowing out” o oldt Indi deas, Pos-Vedic conceptssuch a8
s nd ki scaon) s givnsew v ond iy vith
e ot o e e S LN
ded o the vil demon will be nullified and revoked upon her acceptance
ofthe Satpanth. The Satpanch is thus the means through which she i

four dem
Queen,know thati he second Trecs e, the Yaur Vda was coten

heings.

Inthat s, the Shah himself destroped three demons.

Queen, know the third €13, to be Dapars, when the Sama Veda was the
basi of suthorit

“The Pandavas weee rescud with nine cores of beings. I ¢
dev,heShah il desroed o demons Then iesedbiomis

m.y, i the Kal e, the plac of Hari s nthe Atharva Veda.
Sty inhe Kl o s he i ncrmtion,

v e, O iy

pecttion of the messianic event, The revocation and “hollowing” out
i hat s madeposile xS oo
o the ways in which
i canbe mapped upon the temporalseuctute Dot
Agamben supports his point about Paul's messianic o
tgument about the vernacular mediom of expression. He explains that
Pl belongs  a Jewish Diaspora community that “ahinks and speaks o

o o Spanish) and the Ashken Yididh? e dsbes |
Greek s “Yiddish" or what he alo cxplains a5 &

sincmily ooy ot eanbal G R
ivemediam of s pocti vrmaclar Greek allowsforthe
g of remainin time in the lete o the Romans.
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i ainar” o hargona s b o
“The formaions of messianic Islam in the gindn pocti tradition ough ta
be understood not as any kind of exceptional message, but rather part of
a larger phenomenon about Ilam’ expansion. On the subcantincar, s
ind of expansion took place i the medievalfarly-modern contex, hif
ing the Indic rligious landscape with new forms of vernacular lkary
‘and religious expression. As Pollock has argucd, the rise of the yernacular
in South Asia was made against the background of Sanskric and decply
colture. As part of
reshape the boundaries of their cltural universe, the vernacular became
the medium hrough which witrs pue commoplian biearic hoguages
such as Sanskrit to new use.
nicmesagof o i pocti radiion uimarcly evorks
deas, giving them new: mesaing and sigif

The mes

Sanskrie classical forms and id

cance in the vern T e e

i e e

Sanskic perspectiv, the Atharva Veds s one of four ritaal texts, with
e

Wil ill the qucens busbind

Avharva Veda is a central concep of the Sarpanth that, on

the one hand, conceptually relies on Sanskrit bu, at the same tme, dem:

onsteates  kind of recalcitrance towards the conventions and parameters

of Sanskric clasical forms and linguisic norms. I this way the veruacu
lar enables an older idea to be infused with a new meaning

Anothee cassical Sanskcitic concept, samsara, takes on  new associa-

tion i is vernacalar form. The closing lines of the D:

the cycle
8 Cbiind i e Joe
tially a linear concept of time, but here, the newly mmw voncier

e e Slcal and lincar mvulw)lmnpﬂr alcy: n,mm..,pxu
= ‘;‘“Em.,!,,,“.l fioms oo ki o S
¥ d arrival, with the Aga Khan. We can sec exacdy how this

n Dacaa
ot conation” e cpening e of“Eazoneen g
40 Al in the fai assembly gloriously ador wu.,m.‘wu\.mn
dafln: S M S e Lo by ascended the d

2 Khan consolidted the Isma'li rligion, first of all, P

it oo, Howere, s ginin s furnans servd t the

sivly. Take, for cxample,the following farman wehich elaborates upon the
onction 1 wellas the nccessity of “Hazar Imam” for che sma'ilis:
Fromime o tim, s the circumstanceschange,some new things come up and
s ae. Ae it e, pe difcalis cop p. The condions
ot workd o ch
SoLEERE e R the
355 0 coms. These ave sy b gt caormadans i he word
hat e Lo e e

The candidons of the

where the cyclical samsara s paired with the lincar e
culminates in the Judgment Day. This simulcancity of samsara/mahadin
i ged to under

id

This logic of “sect™ 0
of religion, in which “Vaishnava Hindu" compones provide a frame-
work chrough which “lsmaili Isam” is “superadded.”™ Satpanth ideas
of eschatology cannot be captured by syncretstic approaches (o the text

conding 10 the changed times. He commands you 10 act i a way tht s
et s My o e o come il b e i o the
psen ones. The whole world will change. Therfore you should obey the
Fimans ofthe Imam of the time. As the ime change, so do the Frman.*

The tonc ofthis farman s smila to his pubicspeeches, &1 CORGEEDS.
35 vy much grounded in the present and focused on guiding his audi
3 inthe proper divecion. The premise of his specch—to keep up and
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adapt to the present conditions—is no diffrent from his message to the
wider Muslim community. Its content, however, s specifically addressed
o the lsmaili community. The Aga Khan underscores the importance

his devotees, imes are always changing, and his injunctions are suied
o the changing times. However, what we know from “Enthronement
Hyma” is that the Isma'li imam of the time i

of the time is not simply a guide in
e iy
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e vales f e, dacaion s poges Wi o
e o o Mk i
Fren Mobamnad Shah simineouly cecupied an
i rle amonghe ol communiy. T
eharmad Shak mamate, cpaned bow Skt
oo h e of 'l e thacugh b

i o e S
Khan explains that no matter what the circumstance or time period,

ing far beyond temporal concerns:

Do no at et abouthe e 3 do .l ik vt v
Bl e s e it Becsmsall g
snd Hell—ro giv] ace i my hand

When paicing this farman with “Eotheonerment Hyenn, " wesee how Sl
‘an Muhammad Shah assred his posiion 2 “Haza iman” it the

i e e bl e o o o
o s of s pin
i :

e evregn. This new posiion of authority was offcialysanctioned
o hiscanonizaton direciss in he early twentieth cenury. The

o setarian lines. A
vt of lamali devorion viere brought i linc with primarily Persan
red with Sultan Muhammad Shah a the primary

Piot aon, however, was not the only factor that sccured his posion
15 mesanic sovereign. As | demonstrated with my reading of “takhe”
o D, the i rdition of Setanth el and praices that

of “messanc time.” Accoring o Satpanthtachin, the repetcosons o
e e et
diionand saion s oy possibl hrovgh pacciption i mesanic i,

that is to say, belicf in the expected delvece. In *Enchronemen Hymn,
howees the Aga Khan assumed the “takht,”

o Sl Muharmmad Shah  assert his divine iecesory utho
11w s oo kel he i of i and production of
sew gindn such as “Enchronement Hymn” that created the condions.
i vhih Sulan Maamead Shab could occupy the sea f the “akhC’

of the inal avtars areival. i new posion s corobraed by the Apa
the course of one’ i and aferlife. Whether through changing. o
words of ginan poctry,asin the case of “Enthronemeat Hyma,” or hrough

planted the meaning and signiicance of Satpanth *messianic time.”

Conclusion

Shahslife—his role as secular Muslim poliical leader and lsma'ili imam.
Sultan Muhammad Shab's ideas about Islam were formulated within the
Colonial and Nehruvian understanding of modern Muslim identiy that

possible by a prior vernscular traditon of
messanic expectation as wel,

Sulan Muhamnad Shab, thercfore, was able t secure this ol fo him
2y eans of i coneptions o mesianem 2 wel w e rework:
ing of old messianic dcas in the gind poetic tradition. The carir ideas
bl nd xpesion ha wers evenisl 1o e e BEEES

indresigifed with Sultan i s e
Sulan Mubammad Sha's new role as messiah parallls what Agamben

ieliousinsruon when the cenalzed ot of dveon, Ag
Khan, was codificd as the messianic flfllmen of Sarpanth relgi

In the public sphere, Sultan Muhammad Shah's e sho
Mislim education and progress spoke o colonial and reformist projecs
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of the time. Sultan Muhammad Shab's specches to the Indian Muslin
‘community illsteate how this specific dea of Islam homogenized and)
o erased practices and belifs that did not adhere to this secular

itons of South Asian Islam were reformulated n respane to
identitarian exigencies within the lsma'l community

ver, i it possible o recapeure an
understanding of Dasavatdr priortois division, s a religious cxpression
of Sourh Asian Islam that cludes the discours of Muslim identiy i the
modern period.

Conclusion

Eapensiin, which spanned the

S Mahammad S e, o ke s o thse v pol
im0 o mch s paradoical u athes st of o et
e oy of o
Th public aspect of St Mubmmad Shals leaderhp sl was
ot i e, and ¢ drew pon vl concepions of sl “den
fty” Reform refers to that sct of institutionalized practices through
Bl o o o iy i larger global idea of community,
it pticipron n non- Muslm ricuals, ad follow pracice which e
ocaliy ocess
sl eform began in e intsenthcrry i

B8 i, P, s sl s v e Jor s
pes reformi
Blam. These figures included the Iranian Jamal a-Din Afghani brpesy
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the Egyptians Muhammad Abduh (6, 1905], and Rashid Rida (. 1935,
andhe dian Syd Alined Kban 4. 189). Tose eormes

e e e ‘J
A Voo e o ot e I Vot
G

i e oty s o
o it bt w3
o i, e G b L o B o
Ll 1 ke i e o i

begar
e idea of religion thar had 3 dsper

that which was revealed through prophets, and how
10 deie the adtl belwr (meminy: T v
e same time 25
opean Orientalists* Musliny reformers were d
ways to make Idlam compatibl
deroity. One example of how this Westen per
of modeity—iforme th thinkin of Mosim thoghcan
cen in the famous exchange which took place between the Fuopean
chola o Iamic sudiss Exmt Renan and the M eformes ol 1
Din Afgh 18851

patible with scence and philosophy because, as part of the Semite race,
Arabs were inhereatly incapable of citcal and philsophical thinking. In
his response to Renan, Afghani conceded char conditons in the Iamic
worldpresented obstacles to the devclopment of modern

ress, but he was not resigned to this scate of afars

s the West was gradually transformed into  “civilz

Chrisian past, the same would eventually be the case with M

i e o s gon .2 e e

s | o e o
meday i brcaking ts bonds

Unmw‘,mmm mannerof Wewern sociey, for which the Christian

Nof cannoe i ht tishoe be deied o st
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Afghani auempts o argue against Renan's racal thecrich nds
e e eappee s afan el Oty o
veosand e sbou he it ncS R
selation the “West.” As Renan's and Afghani ate the.
conception of Tslam debated and discussed i Onﬂlulm o (:bﬂnin

botha discrete cvillzaron and a reliion equivalent o Chilsianity

liztion and relgious entiy remains prevalent today. Carl Ernst explains
the context in which such a shift ook place. “The concept of Islam in
oppositon to the Wese,” Eenst notes, i just as much a product of Euro-

o o iy Ol ol B
upon the same civlizational discourse. During the 1990, Bernard Ley

el

, claboratedthe ida that

emist, Orenvalist, and neo-Oriental:
itarian, which | explained i the Introduetion as an idea of
iR et i

was also identicarian. The colonial coure determined that Khoja religions
identity was derived from its “original” form as found in Persian Islam
Although the Khojas leaders used the language of rliginus ideniey to
aeguc thei case againse the Aga Khan, they did not have, at the time of
theril, i
Justee

Khojas as a modecn political and cultural entity through the exclusive

frame of identiy
Maslim identiy s in chis peecse sense @ colonial “invented tradition.”
(The key term here s “identiy,” for | am arguin that idencity was ot the

nineteenth century,) Compare, forinstance, Aenould’s decision and nar-
rative about Khojas o Jusice Pery's discussions of Khojas n 1847, Perry
evaluaed the Khojas on the basisofther similaities with geaups ekt

wch of theie ancient |-<\m
thought”” Synthesi v ary.
framework through which eey etpreted he Koy elgous endey.
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Justce Aenoukl, however,claimed that Khojas were Mushim in the mod.
exmdenticarian sense o the word. The defintive laim was that they werg
“converts” toa Middle Eastern Isam. Arnould established an offcal oy
ative about Khojas asconverts based onthe new corporate ogic of bany
that was deined by insiders and outsiders, on the one hand, diviion,
<quivalent o “church” and “sect”s Khojas had to becither Hind or My,
i Moslim,either Sunni or Sh,

The difference betuween 1847 and 1866 lgal outcomes can be aer.
uted to changes in colonial governance that took place afer the
Rebellion of 1857. As Nicholas Dirks poiots our,

ecformed a new uncion stating in
teenth centuey. Benedict Anderson has described the
h

the state could impose
taxes or military obligation. The innovation of the colonial census tak-
x5, however, was he system of quantification that prosided the "imas,
ined map” through which not only people bt entir social and politcal
burcaucracies—cducationa, jordical, police, and health—were refash-
ioned and reconfigured into a new demogaphic 1opography

The censuses and gazetteers weee he key instruments through which

maps” o ety Ind

e identified and classified through categorics, which, over the period
of the wentieth century, were pared down in nurmber. For example, i the
Gazetteerof Bombay Presidency in e Kh
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makes an explici connection between the census caegories and the sub-
eqent communalization of religious dentiies, He explains how one of
the major repercussions of census was the creation a new political dis
course of majority and minosity. “Hindus™ were the majoricy group in

“Mustin” and other mino

identites facltared

of madern religious identites, which traces it origins
he colonial state, provides an important

e arier acererion mode was still active within the pri-
Tsmatil, sphere of religion. “Enthronement Hyma,” for
example, il ceains many of i ideas and belife of Satpanth relgiosity
especially s conception o imamare authority. When comparing the can-
nized gindn with Dasavatd, i appareat that Sultan Muhammad Shah
worked within the thematic and structural hetcrogeneity of the ging

Benre 10 asscrt his singular claim 45 imam—withous disruption to the
potic conventions. The imamate messianic idea srves as one example of
ow the carler mixed eeligous idioms persie desite thei efacement by

ans” primary group, and within the subdiviion

 Citin he Aga Khan Case of 1866 as s source, the

entey describes the Khojas' teligion as *Shiah lsmailaism.”” Today,the
provide any b

the most recent census of 2011, there were only seven oprions mvailable:
Muslim, Hindu, Sikh, Buddhist, Cheisian, Jin, and other.

How are we to understand the inceeasingly communalized concep-

ions of elgion over the cours of the wentieth century? Nicholss Dirks

modes ofinecprecation (of Ismaif seudics scholarship)
s and Giorgio Agamben have examined specific fgures

They study Paul's wriings
in ways that brush againstche geain of traditionally Chriscian theological
nd excgetical exposiions of the text. In short, Taubes and Agamben

radicion. Their readings of the messianic help us imagine nonidentitarian
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forms of belonging and ways ofthinking. Through this same counterin:
itiveinsight, T i
igenous constellation of the messianic helps distinguish the peculig
characte of Ilam expresscd by the ginds. The organizing and central
figare of the messiani in gindn poetey is imbricated wichin Buddhig,
Shil, and Vaishnava religious idioms. The emessiah n thisinstance is may.
ifested not as an enity as such but rather 35 an undoing of ideneie.

“The gindns allow us t0 chink about Islam in ways that are not detc
mined by the logic of Orientalst and reformisc Istam. This fs s 3
nostalgic attempt to recoup a pluralistc pas; these earfcr expressions
of relgiosity provide a way (o chink about Islam's acculturation m the
In

the “territorial” biasesthat are at work in “clash-of-the-cvilzations” dis
course and the Middle EasuArab-ceneism that underlies the legacyof the
Oricntalst study of Isam.

‘The dynamics and imaginaries 3t work in gindns are embedded in
local contexts; as texts of elgious accretion, heir texture and movement.
escape che modes o hematization that are crjoined in idencitarian pira-
digms of relgion. This porous character of Satpanth religiosity conveyed

Satpanthis negotiate thei identity today: Satpanthis believe that no just
Ismatlis but also Hindu groups, such s the Swari

. Satpanch religiosiy expressed in the ginins
is neither Hindu nor Muslim because nane of che V.

ans, partci.

Islam a5 a genuinely global phenomenon. This globality is not merely
descriprive; it requires a shif in our conceprual framework thar would
require us o conceive of Islam as intcrnally heterogencous.
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